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Discursive Construction At Work: Representatlon
I £/ - AOAOI ET EOU EI | AT 60 -

AOOA " AOI T - K%2

Abstract: This article discusses the discursive construction of the ideal male subject in women's magazines
published inthe 1980s, when Turkey was going through a significant transformation process. In contrast to studies
that analyze the representation of masculinity in men's magazines or femininity in women's magazines, this article
offers a different perspective to undestanding the sociccultural context by focusing on representations of men in
women's magazines. The topics directly related to men ir A A g &nd Blele monthly magazines published
throughout the 1980s, were analyzed through critical discourse analysis. All issues of the magazines published
between 1980 and 1990 were examined and included in the analysis. The magazines' constructionhef ideal male
subject involves discourse strategies that emphasize change, centralize moving away from traditional values and
objectify the male body. This construction is often accompanied by the inversion of emotions and virtues. In this
context, the ideal male subject in magazines represents a modern, secular and midaliass masculinity.

Keywords : Masculinity, Critical Discourse Analysis, Sociology of Emotions, 1980s.

Introduction

The transformation of manhood has been under discussion for some timender women's
studies and masculinity literature (Farrell, 1974; Connell, 1987; Butler, 1990; Edward, 2006). These
studies, which question social patterns around the roles given to women and men, emphasize that
masculinity, like femininity, is social and catextual. The emphasis of feminism that gender roles are
determined by culture, not biological, draws attention to the culturally constructed dimensions of
i AGAOI ET EOU j9i AAlh ¢mptnN tpQg8 -AOAOI ETEOU OOOAEA
mid-1990s, discusses how masculine identities are constructed from many aspects (Horzum, 2018:
76). The social constructionist perspective that has emerged in masculinity studies since the 1980s
emphasizes the importance of paying attention to the existemcof different types of masculinity
formed in the light of parameters such as religion, class, race and education (Okutan, 2017: 21). On
the other hand, discussing class and gender relations together constitutes one of the key points for
understanding different types of masculinities and power relations (Sancar, 2008:43). The

* This article is based onthe PnMEAOEOh O- EAAT A #1 AOO 3EAI Ag 31 AEbgod CU 1T £ %i 1 C
400EAUG 8
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masculinity discussed in this study represents an urban, middle class, secular masculinity based on
the rise of the new middle classes in the 1980s.

In the rapidly changing sociecultural environment of the 1980s, especially with the discussion
of male authority, the family and the institution of marriage, a discourse of change also emerged on
the ideal male subject. The 1980s, when women's magazine publishing in Turkey underwent a
transformation under the influence of popular feminist discourse, witnessed a rising emphasis on
changing masculinity within this discourse. The secongvave feminism's emphasis on inequalities
within the private sphere, which is summarized with the slogan "thgersonal is political”, and the
emphasis that these are not individual experiences (see Hanisch, 1970) has opened up questions
about domestic roles and inequalities, especially sexuality.

Women's magazines have long been one of the important areas ofayuin the literature from
many different aspects such as defining, transforming, objectifying women or creating a female
identity (Ballaster et al., 1991). While these studies, which generally focus on female subjects in
magazines, deal with the way womeare represented in magazines, the limited studies that focus on
OPAOEEZEA 1 AT A OAPOAGARPADEARROREt naAPNESAl gk OAApCc(Q
and questions discussed in this article. However, the way men are represented in women'sgaaines
is also an important element that helps to analyze the socicultural context and to comprehend it
more holistically. Popular women's magazines, which mostly appeal to female readers and construct
the female subject, exhibit and transform the waydn which women make sense not only of
themselves but also of the opposite sex and their environment.

This article focuses on two popular monthly women's magazines that continued to be
published throughout the 80s+ A A g WhicAbegan publication in 1978, is the first popular feminist
magazine in Turkey. As a reflection of the feminism that became popular in Turkey from the 1980s
I 1T x AOA OSchreeded R087)+ A A gdubfishes pioneering publications for the moernization
and emancipation of women. In doing so, it seeks to transform men and relationships as much as
women. In this transformation, the struggle against traditional society and values is a key element
and this struggle involves a redefinition of virttes and emotions. Launched in 197&lele a monthly
women's magazine, was first published as a family magazine and focuses on issues such as maternal
and infant health. Over time, the magazine became dominated taploid language and topics parallel
to the transformation process of the 1980s. In this process of change, both the way the magazine
defines ideal fatherhood and especially the Playgirl supplements it started to publish in 1987 provide
important data for this article.

Sexuality constitutes one othe most important dimensions for the media in the social context
of the 1980s, which became apolitical after the coup and turned towards the private sphere. The
prominence of sexuality has two different dimensions that are important for this study. Therét of
these is the use and provocation of sexuality as a commercial element by the media, and the other is
the emphasis on sexuality as a means of emancipation by the women's movement that revived in that
period. The fact that female sexuality was firstepresented in popular culture products after 1980
i + g-8cArdeder, 2007: 91) sheds light on the second important dimension of sexuality. In parallel

2
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with the spread of second wave feminism in Turkey, sexual freedom constituted almost the most
important dimension of women's emancipation in the 1980s. In particular, the publications of
+ A A g &rdurdd sexuality coincide with this discourse. While the magazine invites women to
recognize, question and enjoy their own sexuality, it constructs this as an elemesftemancipation.
This situation paves the way for a discursive transformation that includes both the change of
relationships involving extramarital affairs and the treatment of the male body as a sexual object,
while constructing the ideal male subject.

This article discusses the transformation of masculinity through a critical discourse analysis
(CDA) of the ideal male subject presented iBleleand + A A g TIAs an approach which includes
several different methodological approaches and considers language as a social practice and focuses
more on social inequality and discourses as tools that construct or legitimize thefWodak, 2001: 4)
CDA focusesnore on structural features than other discourse types that emphasize the interactional
AET AT OET T 1T &£# OPAAAE j! OEI T Aéh ¢nptd pxoQgs8 &l O OEA
that constructs the discourse, language analysis is also to analythe process of interaction. As one
of the pioneers of the CDA Fairclough2001: 126) points out that interaction includes not only
conversations but also forms of interaction, such as newspaper reports, where the interactors are at
a distance. Through magzine analysis in which the interactants are distanced, this article adopts the
#$!1 60 AEAOAAOAOEOOEA 1T £ AOAxET ¢ AOOAT OFEculiural 61 000
structure of the 1980s, highlighting the way in which discourse is both refldive and transformative
of culture. In CDA, how discourse is constructed is discussed through the analysis of many aspects
such as the words used, the emphases, the headlines highlighted, the biased discourses hidden in the
text etc. In this article, | drav attention to these dimensions and focus mainly on the discursive
strategies and technigues that construct texts. Therefore, in the analysis, | centered on Foucault's

AT TAAPO T £ AEOADOOEOA OOOAOACU j¢mmcgd trchnfueAT A 1 Of
4EAOA AOA OEOAA AEOAT OOOA OOOAOACEAO ET OEEO O

AAUT T A EAAOOHh O#1 1 OOOOAOGET ¢ OEA T AT xEIT 11 0AO0 AxA

O/ AEAADEEEADGRAT | AT A AT AU A0 AT AT AT AT O 1T &£ ANOAI E

discursive techniques of "linking men's change to women's change" and "highlighting men who do

housework or childcare". The second strategy is supported by the discursiviechniques of

"presenting men's views on issues such as marriage, chastity, virtue" and "presenting examples of

Ol PIARET AAA6 EOOAAT AO AT A EAOEAO0Oec8 4EA OEEOA OOOAO

I £ OET OAOOET ¢ OEA | A&EEHGEIAT OIOAAOEA MBEIAAT AERADES 8 4

change beyond the regulations on men is at the center of these strategies and techniques. This

mentality change is a process that is expected to take place starting from the idea that the traditibna

values that need to be fought are produced by and in favor of men. Thus, the reproduction of the male

subject is a part of the struggle with society. This analysis aims to offer a new perspective that

combines the methods of the sociology of emotions antie sociology of religion by including the

transformation of emotions and values in the discussion. Because, in the process of Turkey's great
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sosyo-cultural transformation in the 1980s, there was also a transformation in the definition of
emotions and vales such as strength, courage, love, pride and shame.

New Fathers, New Husbands, New Partners

There are two important issues in the discourse on men's change: First, the works that are seen
as women's responsibility in the traditional society, such as chlies and childcare, are started to be
undertaken by men. The second is the emphasis that the character of the men have softened, their
authority over their wives and daughters has diminished, and they have begun to become more
"open-minded". For the first,interviews with famous fathers who take care of their children, spend
time with them, and take care of them are included.

On the cover of the March 1981 issue &leleh OEAOA EO A OBPI O OEAO OAUO
01168 4EA OOAEAADBOKEGRE GOOPOAOCAT OAAOEAOOL OEI Al
draws attention to the differences between theory and practice in the fathechild relationship and
the conflict between the emotional desires of fathers and their professional obligatns. While
emphasizing that fathers are now starting to spend more time with their children and "lightening the
burden of their wives", the article also criticizes fatherhood, which focuses on factors such as football,
cars and television instead of spendig time with their children, even on weekends. The article,
published anonymously but written by a man, presents the two fathers as an example with the
EAAATETA ¢1 6O OAOI 1 OOEI T AOU EZAOEAOOGes8 )1 OEA ET O/
FacutU AOOEOOAT O , AOAT Pagd aticld coisith of phatbgrphs$, 4nd Dérdlareu
images of fathers driving baby carriages, feeding their children, dressing them, and reading a book
by their cradle. While these photographs reinforce the imagefochanging fathers, the phrase
“"revolutionary” in the title points to the perception of fatherhood embedded in the sociaultural
structure of the 1980s. The frequent emphasis and affirmation of this change is one of the factors that
trigger change and exmplifies the discursive strategy "presenting the change of men as an ideal
beyond fact".

In this context the domestic duties and responsibilities of men are opened up for discussion
xEOE AOOEAI AO OOAE AO O3EOh $1 1 OOEOOAREREOEGRASEDBG
j .1 OAI AAO pwywogqn O7TEAOA AOA OET OA 1HlekmaahiGshd OOe 6 j
educational position in child care. For this reason, issues such as the father's role in child education
come to the fore inthe articles. Since the second half of the 80s, it is possible to talk about the change
in the language used with the effect of tabloidization and the shift to gender equality in the handling

of the issues.

In the article titled "This is what you call eather” (June 1986), three fathers are introduced on
the occasion of Father's Day. The first spot in the article is as follows:

2|n the text, there are statements referring to his wife and mentioning men as fellow human beings.
4
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Men are slowly changing now. Where are the pashas of the past who stretched out their feet
and asked for even their water fromtheir spouses! Where are the modern fathers who are willing to
even share the childcare with his wife now!

In the 1980s, when almost everything changed rapidly, the change of men is also a part of social
reality. However, magazines use it as a discursivdrategy to promote change by highlighting a
limited number of examples. Here, in the first two pages of thefod ACA AOOEAI Ah : AUT ADP
 Oal wEOAT EO DPOAOAT OAA AO 1T1TA T &£ OEA EAAAT EAOQE
tabloid newssuch as the family's love for the baby, how the house is furnished, the weight of the baby,
the flower he sent to his mother on mother's day, and the dimple in his chin from his grandfather
400cO0 vUAI 8 /1 OEA 1 OEAO EAIimAdern fatBehwith &v@rdn@sA ofc | Og |
paternity" in the spotlight redefines the modern male subject by referring to the tension between
traditional and modern. The subheadings for the exemplary fathers presented on the other pages
AOA #EEAO 3 1 WkAEe OJPOAGOAAAGADEADO 1 AATeec AT A dEOAI
OEA x1T OE AO EiIi Ad8 4EAOCA AEADPOAOO AEAAOOOA PET OI O
AEE] AOAT anbs, goéiallypuAconDedtional paternity roles are defined througlthe discussion
of established patterns such as henpeckednesss in many places in traditional society, these roles
are considered shameful behaviors for men.

)T OEA AOOGEAI A ORAOEKEKT DARAAAIT 6+ AR Edddeth fobdts p w P p q
to the change of men and the conflict between modernity and tradition. This change is brought to the
spotlight with the following sentences:

Fortunately today's husband has changed a lot. Men (some of them, of course) are no longer ashamed to help

out with the housework. While the despotic and proud husband type of the past is being erased, a nice

husband type is formed who does not make it a matter of pride to help his wife at home by keeping up with

the times. Some are in the transition period; they help tir wives at home, but they don't want to show it to

anyone because they think it will be a matter of mockery. When the doorbell rings, they immediately leave

the kitchen and take their places in the living room. The man of our time is now looking for altued,

ET OA1 1 ECAT Oh AAAOOEAEDI OI EEZA DAOOT AO6 ET OOAAA -1 £ A OAOOEE

AAOCEET T AAh AT QGET 006 1 AT EO COAAOAIT U AAET ¢ OAPI AAAA AU OE

with the housework a matter oD OEAA8 " OO AO xA OAEAR Oi T x1 U8 OIi1xius

As the title of the article indicates, the change in men's roles is a matter of mentality. While the
magazine presents changing men as role models to its readers, it defines those who do not keep up
with change with titles such as oldfashioned, despotic, and anxious. Thus, with the emphasis of Van
Dijk, the biased discourse hidden in the text (2001) emerges in the way the traditional male model is
handled. In the article, the characteristics of men who fall into thesgroups are listed under the
headings of "oldfashioned husband” and "moderaminded husband". The first refers to a
"traditional” man who sees his wife as a robot and is uncomfortable even with her being listened to,
and the second refers to a man with anodern view, "raised from an enlightened class”, and a man
who values his wife and ideas. The ideal wife for the "moderminded husband" category is not one

who does housework all the time, but one who "sits across, walroomed and dressed up”, "tells him
Ol i AOCEET ¢ ET OAOAOOETI Ce AT A ¢cAOETEO OiI CAOEAOG68 4EO
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subject are redefined. On the other hand, these definitions are extremely clasased. While secular
practices such as alcohol consumption stand out as atement of modern togetherness, feauters such
as wellgroomedness and good dressing correspond to middielass practices. While emphasizing
that the process of change takes place with the new generation, the article ends with the statement
"Now, the whole problem is to chasten the old ones those who are stubborn in sticking to the old
traditions...". Thus,+ A A glnderakes the task of bringing men to their knees as it does in many
other issues related to gender equality.

A few years later,+ A A g poiAté out that the change of men takes place depending on the
change of womerOADAAOET ¢ OEA OAIi A POT AAOO xEOE OEA NOAOGO
AT A 1 DPAOAOGAO OEA AEOAOOOEOA OOOAOACGCU 1T &£ OAT 1 OO0O0OA
role®0 AO OEA EAAAI 1 AT68

Believe it or not, men are changing. Because the woman is no longer the former woman. Some men are

adapting to this change. Some of them are surprised. They oscillate between the old and the new. Some of

them, on the other hand, do nothange because they are men by birth, and they insist on practicing the

profession of masculinity. Let's see what will happen in the end?

Based on the changing representations of men in cinema, literature and television, the article
draws attention to the transition from a strong male model to a softer male model based on the
differences between Clark Gable and Robert de Niro. Since women no longer prefer strong men who
don't make mistakes and don't cry, ordinary male types are becoming more common. In ettwords,
it is women who change and thus change mem. A A g (Bebtdmber 1986) repeats this change and
implements discursive techniques of "linking men's change to women's change" that came with
women in her article titled "Women's Secret Desire a "Prettipad Boy":

/I TAA Opi1T A OEI A OEAOA xAO A OO0OOET AA #EAOIETCo68 711AT xI
AO0T 1T AOEI h T EOAOUR AT A OxEOAEAOGCG68 711 AT AT OIA 110 Al DA x
women saw that they could cope with difich OEAO8 4EAU &£ O0Cci 6 AAT 6O 0O0OET AA #EAO
xAT OAA EOAAAT I h 1706 EOIEI EOU8 41 CAOEAOR EAT A ET EAT Ah A(
OPOAOOU AAA Ai U688 #EAAOEOI h AGAEOAAR xEOOUh TNeBAARh EAT AOT I
ET OEA EAAOOO AT A Oi0I O i &£ xiiAlh OEAEO 111 CEITC COAx8 EO
x1 1 AT 8

By appealing to a female readership, the magazine also shows its readers the male model to be
admired. The article is about a woman who is arried but falls in love with another man, who is
described as a pretty bad boy, about her desire to go with that man, but her inability to go. The
monotony of marriage instead of an exciting life that she will live with him is narrated. Thus, being
excited prevents a secure coupling. Instead of values such as love, respect and trust, elements such
as desire, excitement and freedom come to the fore. Here, there is a discoumbeut men and women
changing, as well as their relationships.

+ A A g (Odtoher 1986) constructs the change of men through the change of women as an
EAAT OEOU AOEOEO xEOE OEA AOOEAI A OEOI AAnh e¢7EAQO 1/
what men did in the past is indicated in bold, and then it is explained that today waen and the
changes in conditions have begun to lose their validity.

6
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In the past, men were to marry with

In the past, it was possible to have children thanks to men.
In the past, men used to feed the house.

In the past, men used to protect women from hardsps.

In the past, men were a measure of value for women.

In the past, men used to rule women.

In the past, men used to beautify the world with their art.
In the past, men used to not fluster in bed

In the past, men used to be kind to women.

These titles enphasize, that men are not dominant in the world of women who earn their own
money, are selconfident, know martial arts, use their minds, are free in sexual experience, and do
their own business, choose to be single, do not want to have children and knawtificial insemination
methods. In this new world, men are in the position of companions accompanying women. The
sentences above, "Men used to beautify the world with their art" and "Men used to be kind to women",
which seem positive at first glance, aralso negative features in their explanations. The first indicates
that not only men but also women make the world beautiful, and the second indicates that as women
get stronger, politeness such as lighting their cigarettes and meeting their needs is antpiof the past.
+AAafl IABAE pwwuxq DOAI EOEAA A NOEU & O [ Al OEOI A
the spotlight consisting of these sentence:
Women have undergone a great change. Of course, you claim to be an expert in their exchange. Yauwekbar
O0i AOE OEAI OEix EO UI OO xi OEed EI OOAAA 1 &£ AOEEIC cEix EO
when you come home late in the evening or even to ask for permission... But you still get confused from time

to time and you can't guess what's@ng on in their minds, admit it! It's normal, it can happen! ... Take the
quiz and see if you are the ideal man of our time, or rather, the day we live in.

For each of the options presented in the test, women's opinions on the subject are conveyed
with percentages, at the end of the test. Thus, the transformation in this direction is encouraged by
conveying the characteristics of the ideal man from the eyes of women. The test also offers women
the possibility to measure how well their own relationship andastes match what is considered ideal,
by learning the opinions of their fellows. Thus, for example, the information that a man who can't
control his tears from time to time is loved more than a man who hides his feelings and always seems
cheerful is tranderred to the readers. This transfer serves to construct the desirable subject. A new
ideal male subject emerges, who replaces the strong, unwavering man in harmony with the whole of
the magazine.

Within the framework of this relationship, the man who tales titles ideal, modern,
backward/old -fashioned, macho etc. gets closer to the ideal as he moves away from traditional
OAl OAO8 4EOOh O#11 OOOOAOGEI ¢ OEA T AT xEIT 171 0AO0 AxA
works as a discursive strategy. These we issues such as women's employment, not getting involved
ET OEAEO DPAOOT AOBO AOAOOEIT ch OEAOET ¢ Al i AOGOEA AEI
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to+ A A g thélmdan, who is still at the beginning of the change in this period, continues hiaditional
roles, especially when it comes to marriage and relationships.

In July 1989,+ A A gdarAell the jealousy of men on the cover with the headline "I'm a man,
I'm a macho". In the introductory article of the magazine, Duygu Asena describes a telaship style
that women initially liked but became uncomfortable with over time while analyzing the relationship
between Western women and Turkish men. Because the Turkish man does not envy his partner
because of his love, as it is thought. He acts lites because he thinks he owns her. She writes: "No
to oppression, ownership, inhibition. Someone who is already strong does not try to hinder the other
person and take away his freedom." These sentences change the definition of strength. In this context,
while many concepts such as courage, strength and setinfidence continue to be virtues, how these
virtues are defined and what they essentially mean varies according to the soaialtural context.

Elele (July 1986) features a smiling man wearing a kitclmeapron and holding a pan, and a
woman hugging him by the waist with the phrase "Elele's great research: Our Men are Changing" on
the cover of the magazine. The photo gives a clear message of changing roles in relationships.

Within the magazine the subje® OEOI AA AO O-1 AAOT 400EEOE
contains a picture of an unhappy man lying face down tied with a rope and a smiling woman sitting
on it. The research, which was conducted in 4 big cities (Istanbul, Ankara, 1zmir, Adana), with 40
guestions asked to 500 women, states that it only researches "modern Turkish men" due to
differences among men. Women between the ages of-26 were asked questions for this group,
which is defined as "men who have a decisive power in society, who have hadwuehan culture and
at least high school graduates”. The summary in bold is as follows:

He is tied to his traditions, but he tries to get rid of some chauvinistic value judgments. He makes an effort

to communicate with you about his needs and feelings, bstill has trouble opening up from time to time. He
is on his way to believe in gender equality, but he does not always show his belief because [biguality]

- AGA

Al

Al 61 1T AEAOC EEI O1T AT i £ OOAAI A8 -1060 1T &£ OEAI Aahy ET OOAxT OEh

believe in loyalty, but they don't hesitate to make "lechery” jokes. He is sexually obsessed but sometimes
feels insecure about sex.

The man of the 1980s, who was emphasized to be in the dilemma between tradition and
modernity, has to change in the fae of a more active, free and assertive female subject with the rising
feminism. In addition to this, the direction of change is determined by showing the ideal male form
to men over the expectations of women, while at the same time allowing women to revietheir

AopAAOAOGET T O T &£ (i Al 8 &i O AgAi bl Ah EI OEA AT OxAO C

sentences "Looking at the fact that men have come this far, it can be thought that the stories of
preferring to marry virgins have now turned into aboring fairy tale." is used. So, men have a path of
change to take, and they are just at the beginning of this path. By this way, both the discursive
OOOAOACEAO O0OAOAT OET ¢ OEA AEATCA T &2 1T AT A0 Al
moves away£OT I OOAAEOEI T Al [T AT A Oi1 A0 AO OEA EAAAI

E /
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The change of men is also in question for some special practices as well as general qualities.
4EA AOOEAIT A OEOI AA OElelkeiDeckrhbr@989) xerhplifies§his byXokusiagioh 6  j
men doing belly dance.
Spot: The era is the era of stepping into new age. Since our men are dancing to the tune of all time, they fit in
OEEO DPAOET A8 '1TA xEAO A EEO8 4EAU AOA AAOGAT AET ¢ AU AAIIT U
It's asif, in spite of women's liberation movements, they say "Will you take our values, we will take yours"...
Come on, sixty, seventy, eighty...

While the opinions of men who perform belly dance from many different professions are
conveyed in the article, thecommon message of the views is that men who can do belly dance are
iTAAOT T AT 8 &1 O AgAi bl Ah 3A1T AT E %0OOAe OAUOh 031 (
EAOA OEOI xT AxAUu A 110 T &£ POAOOOOA &£O01T 1 OEAI 8 4E/
men also get their share of the emancipation discourse, which has become almost the fashion of the
period. Thus, emancipation, which means liberation from social pressures by becoming more
independent from male-dominated values for women, also works witlthe process of differentiation
from traditional social rules for men. Doing what could not be done in the past and not being afraid
of it, is the basis of emancipation.

The words of Mehmet Ali Erbil, among those whose views have been given, point to tisisue:

In the past, when men played belly dance, they would sayQH, he's playing like a woman ," and look at
them with criticizing eyes. Now social, cultural and economic comfort has come to our society. People are no
longer as shy as they used to be. Mean now play belly dance without shame as before.

In the sociocultural structure of the 1980s, in which everything that was suppressed,
bl 0O0PT T AA AT A CEOAT Ob &£ O A POODPT OA xAO OADPI AAAA
19), power shapes thesociety through the discourse of a world of possibilities, which is established
on the basis that nothing is the same as before. Being able to do things without shame becomes the
basic principle of liberation. On the other hand, some behaviors become shaiumleFor example, many
forms of thought and behavior presented above as a sign of backwardness are shameful for the
modern man.

0! 400EEOE - AT 51 AOAOOGAA &£ O OEA &EOOO 4Ei Add 0O0A
While the construction of the female body in lifestie magazines has a long history, it has a
more recent history for men. The male body, idealized in ancient Greece and Rome, but around the
middle of the 1800s, the focus moved to the female body. Grogan presents examples of this historical
process, such ashe Daedaliestyle sculptures of the 7th century BC, the slender, muscular warriors
in Roman painting and sculpture, or the nude male sculptures of the Renaissance. In the 1980s and
1990s, when idealized depictions of naked or partially naked males stadeto appear often in
mainstream Western media, the emphasis on the male body returned (Grogan: 1999:-1%). The
magazines | have reviewed here partially convey this transformation in the Western media to Turkey.
However, rather than constructing the ided male figure, these magazines place more focus on
establishing the male model as a symbol of equality by upsetting the dynamic between the man
looking and the woman being looked at. While for women, courage in the presentation of their body
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is an adjectiwe that is mostly used to indicate bodily perfection, when it comes to the male body,
courage indicates an adjective in the sense of conflict with social values. For this reason, the
magazines' display of the male body takes place within the framework of éhdiscursive strategy of
"objectifying the male body as an element of equality” rather than emphasizing bodily perfection.

YT EAO AOOGEAI A OEOI AA O! 400EEOE - Al +BRADAAOGAA
expresses this situation as follows while publishing nude men's photos as an element of gender
equality:

As you've seen in pastissues, men in the west undress on stage and pose nude for magazines. Just like women

in the west. In our country,itsd i1 0 AO EZ£ OEEO EO 111U &£ O xi 1 AT8 "AAAOOA T
the freedom to look at nudity, because nobody suggested Turkish men to do such a job. Here is a civilized
AT A AOAOA 40O0OEEOE 1 AT h diUAO888 4AEA EO 10 1 AAOGA EON 11 TE

In essence, the article emphasizes the right of women to watch the naked male body, not the

right of men to undress. According to the magazine, it is a matter of choice to look or not, but the

important thing is to offer this opportunity. Presenting the nude photos of the model throughout the

6-page article,+ A A gdisd publishes the readers' reactions to the previously published nude male

photos.
In one of them, the following lines are included with the title of "Thoughts of a Male Reader":
) O AET +AUCal AOT g1 O £OT I ' Al AGHERAEEDL OAEANEDOR) OBEIOx AA T OEA
T £ U OGET AAOA AEOEATAO8 '11 A&A£I O1T A EO AgAAiI1 AT 08 ) Al 01 OEI
"Isn't he ashamed", twefourths said "it's perfectly normal, most American magazines have such things", and

the other quarter reproached (believe me) why they had it censored.

The fact that some of the people who find the erotic female body excellent ask "are they not

AOEAI AAe A O T AT A PEI OT COAPEO EO Al ETAEAADEITT OE
regarding the presentation of the body. The display of the male body means the regression from the
OAAO bl OEOEIT O OEA OEOEAI A -'pA@EAETAT Al A jid oo 4 A

that the transition of the relationship between seing and being seen from the vertical plane to the
horizontal plane in the postmodern period led to the increase in the value of being seen, while
emphasizing that it also changed the authority relations. In the 1980s, the male body was just at the
beginning of its existence and control process. Men's lifestyle magazines, which first appeared in
Turkey after the 1990s, are presented as a search for an answer to the crisis of masculinity in the face
of the changing social structure, women's movement and femsm (Yavuz, 2017). The use of the
male body as an object of sexuality and its regulation around beauty standards took place in this
DOl AAOO j OAT sATh ¢mptnN /TAURh ¢mpxQq8 ! @AAgPEAT AA
developed her discourse agaist inequality not by opposing the commodification of the female body,
but by showing that the male body should also be commaodified. By doing this, the magazine expands
the sexual discourse of the 1980s: A A g doitiAubs her presentation of the naked mal®ody with
examples such as "Confessions of a Male Prostitute" (May 1982), "Ibo's Nude Protest" (June 1982).
One of the striking points in the news of "Ibo's Nude Protest" is that the subtitle of the article is "If
Crows Sing, Fats Will Undress". While is seen that women, who make a reputation by undressing
even though their voices are not beautiful, are criticized in the content of the article, in fact, an
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AAAAPOAA OOOOE EO AAI EOOAAY )O EO AAOOOAor& O £EAO
ugly voice to sing. However, this is again an absurdity for women. Because it is not a fat woman's
body that is on display, but a fat man's body.

YT 1 AOT AAO pwywuv xEOE OEA AT OAO 1 AOOAO c¢. AEAA #
cover letter "Yes When It Comes to Women, No to Naked Men"A A gdarfies naked men photos
directly to the cover. The second one focuses directly on the leading roletofA A gih displaying the
naked male body and the discussions on this subject. The spotlight bétarticle is as follows:

AEA EAT AT A AT AU EAO AAAT AQEEAEOAA ET AOAOU PAOEI A I £ EEO
are always one step behind. However, nowadays men also undress. We are the first to undress men in
400EAUR +AAgl AA EAOOAI &8
The magazine also tries to create awareness in the readers about the action it consciously
undertakes. The article starts with the reactions of two photographers, one woman and one man,
who take pictures of nude men, and conveys the thoughts of namessucha®E1 1 A dil EAT h | AAC
$EI EPAER . EI i ZAO0 'EI Ah -1 EAA 1 0Oh "AAOE " AUEAIih "
which has 6 pages, are full of nude or senmiaked men photos. Men giving these poses emphasize
that they look at the situation romAT AAOOEAQOEA DI ET O 1T £ OEAx8 &I O Acg
Al PEAOGEUAO 1 AOOOAITAOO AUu OAUET ¢ OEAO OEAOA EOI GO
a naked woman;+ A A agivés is expression as a spotlight next to the photograph. On thexi page,
in a box enclosed in a frame in the middle of the page, the following statements are prominently
displayed in bold and colored fonts:
According to experts, men approach their naked fellows with feelings of jealousy and discomfort. Naked men,
on the other hand, say that they undress in the name of freedom and modernity.
AEA OOAOGAT AT O 1T £ OAAAT OAET ¢ O1 A@PAOOOO6 DOAOGAT (
biased presentation and the discussion gains legitimacy. It is stated that 85 out of 1@@men
interviewed in the article find it positive that men undress. However, it should be assumed that the
sample group selected for this rate was heavily influential in the socioultural structure of the 1980s.
Since no information is provided about ths, the rate given only feeds the perception that women
expect this as well. While the only view directly against men's undressing is conveyed in the article
from Abdurrahman Dilipak, within the limits set by religion on this issue, there are many views tha
affirm this situation in various aspects, or at least do not find it negative. In one of the interviews with
OEA O1 AOAOGOET ¢ T ATh 9411 AU : AEZAO OAEAR O) biI OAA 1
20th century, we see naked men and women irirema. Photography is also a part of cinema. There
EO TT1TOEETC O AA AOEAT AA 1 £68 4EOOh xEET A AT100C
1 ACEOEI AGEI 18 4EEO OEOOAOQOEIT EO Al O AEOAAOI U OAI
and the discourse of freedom that began to rise in the 1980s. The idea that anyone can do whatever
they wish without shame or embarrassment has become central to the discourse of modern Turkey.

Elele similarly, serves to exhibit nude male bodies with th&laygirl supplements it has given
in various issues after 1987 (eg. June 1987; August 1987; March 1988; October 1988). In these
articles, the same format is applied on the male body by making an ironic criticism of the language

11
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used while displaying female lodies in the media. While the first of these appendices was introduced
with the image of a woman carrying a playgirl in a bag, the sentences "Even though this is a dream
for now, even if we look at it from a slightly amusing point of view, maybe it is theore of the future
Playgirl" clearly expresses this irony (June 1987). These texts, which invert the discourse on the
female body and apply it to the male, go beyond the ironic dimension with the photos of halaked

or completely naked men accompanying t#m, and really expose women to an unusual image. These
images are in line with the desire and need for satisfaction that magazines constantly highlight in the
context of sexual freedom. However, the encouragement of women to look and see is at the foreffron
rather than the encouragement of men for bodily presentation. Against the male gaze, whose field is
expanding day by day, the woman's view of the man as a sexual object is transferred to the discourse.
In this context, the struggle against tradition as @ indicator of modernity functions as a discursive
strategy.

The subject construction of the magazines focuses on having a middiass lifestyle in socie
economic terms, while ideologically it is based on a modernist and secular understanding of life.
Therefore, the biggest obstacle in the construction of the ideal subject is traditional society and
traditional values. This is because traditional social values, especially the moral principles shaped
under the influence of religion, are opposed to modernesular morality in many areas such as
individualism, exhibitionism, consumption and fashion. Therefore, in Turkey's long modernization
adventure, religion, tradition and Easternness function as obstacles to progress as part of the
Westernization ideal.

Conclusion

The 1980s represent an important transition period for Turkey, in which political and
economic changes were reflected in almost every aspect of soaoltural life. In this process of
change, magazines occupy an important position as transmitted culture and lifestyles. This article
discusses the implications of this transition for the representation of a particular kind of masculinity
in women's magazines. This masculinity is a modern, secular and mideitass masculinity in the
process of chage. Since the magazines analyzed here were the most important representatives of
popular feminism at the time, change expresses a desire that goes beyond reality. Thus, while the
discursive construction of the ideal man is realized, established social valsiexist as a field of conflict.
This field offers the opportunity to follow the transformation of masculinity on the one hand and to
see the main areas of debate of the period on the other.

This article attempts to describe the ideal male subject in wonmes magazines around three
main discursive strategies and the discursive techniques that support them. Accordingly, the ideal
male subject, who is still in the process of change, approaches this ideal to the extent that he moves
away from traditional society and its values, since traditional society, as the opposite of modernity
and secular lifestyle, is the main constructor of gender inequality in favor of men. Therefore,
magazines categorize men through adjectives such as modern and-féghioned, ideal ad macho,
etc. and present the man women should desire. This modern man is more egalitarian, softer in
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character and openminded. Therefore, he shares responsibilities such as childcare and household
chores, and is far from jealousy, interfering with higartner's dress or behavior.

One of the important points about the representation of masculinity in magazines is the
presentation of the male body as an object of desire. For the first time in the history of Turkey,
photographs of naked men were publishedn popular publications, signaling both an inversion of
social control processes and a conflict with traditional social values. While these publications
encourage men to undress and women to look, the narrative is constructed around the rising
discourse of freedom in the 1980s. This discourse of freedom, which centralizes the pursuit of
desires, constantly questions sexuality as a fundamental element. In this context, sexuality was
always on the agenda in the 1980s, on the one hand as an apolitical and saf@mercial field, and on
the other as a field of liberation, especially for the women's movement. The magazines' display of the
male body serves both dimensions.

This study was conducted by focusing on issues directly related to men in the magazines due
to the limits of the article. However, for a complete representation, an analysis of the entire
magazines, especially the interviews, and different representations of masculinity would provide a
more comprehensive portrayal. Such an analysis also offers tiportunity to trace different types
of masculinity existing in the period beyond the ideal male subject in the magazines.
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Zusammenfassung: Jegliche Anstrengung zur Feststellung dessen, was jegliches Wort, jeglicher Buchstabe

und jeglicher Satzbededh T 1T AAO x1T OAOLE AEAOA EET wiAldeidhndl. Indiedetn EOOUCAOACO

- weiteren - Sinne besteht zwischen den Auslegungsarten kein essenzieller Unterschied zwischen jeglicher
Anstrengung, den koranischen Ausgangstext zu verstehen, undlbigig davon, ob diese als traditionelle,
rationale oder esoterische Auslegung bezeichnet werden. Der eigentliche Unterschied besteht in der
Ontologie und Epistemologie, auf denen die Auslegung aufgebaut wird, und der Methodologie, also der
Kommentierungsweise die von dieser Epistemologie ausgehend entwickelt wird. Ibn Arab%
Auslegungsweise ist ein Ergebnis und Teil seines Daseinsvddstinisses. Diese Kommentierungsweise
basiert bei Ibn al ArabA der das Dasein gemeinhin in eine innere und eiriehere Existenz aufteilt, auf der
Ansicht von derrDE A1 £ZAAE AT OE O GE QIE A1 IOBMAOOOT ¢cOh AEA AO OI 1
weiter ausbaute.

3AET | OOATawl DOMOID £ | 3 OLEOT OOQR +Al aih (AOI A1 AOOEER

3O0FE (AOI AT AOGOGEAO AT A 4EAEO #OEOENOA T £ OEA +Al ai

Abstr act: Every effort to determine what each word, letter and sentence mentioned in the Qur'an refers to
is called ta'wil. In this direction, whether this effort to understand the verse is called narration, insight or
EOEAOYy OAAOEOh OE dedthembrtheffirial adalysiEHAhéndain ditfererdcd i®the ontology,
epistemology on which ta'wil is built, and the methodology developed from this epistemology, that is, the
method of interpretation. Ibn Arabi's method of interpretation is an extension ohis understanding of being.
As a matter of fact, Ibn Arabi's interpretation method, which divides existence into two parts in the general
sense, is based on the principle of "multiplicity of meaning" and "mullayeredness", which he developed by
taking from his predecessors.
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#8+EQDEEOAEA (AOI AT AOOEE OT A EEOA +0GEEd Al $AO0O0OT COOAOOORT ATEO AAO

1LSEA | 001 ACOT COx-Befetribn AAO +Al al

$ A0 " AQW@isEdas YiehAlinomen des zweiten Stammes der Wurzew-I und
bedeutet wErtlich rymkehrend ankommen, umkehrend kommef Als Fachbegriff steht er
dafi r, einen Begriff, der in den religEsen Quellenwerken steht, ausgehend von einem Beleg
T AAO (ET xAEO UO AET A0 AAO T ECI EAEAT 21ARAOOOT CAT h
EOI Al EOAEAT CAEOOECAT 4 OA A Eviedie Bpraéh®d Gnd Asfréthe’ A OR OE C O
des Korans. Die Grundlage der Problematik von Wortlaut und Bedeutung wiederum beruhen
auf der Auslegung und der Fragestellung nach der Deutlichkeit des Korans.

yi  +17 OAT OAI AGO xEOA AAO HrrénitfolgehderOokeh OAT 6 A00
beschrieben:rfr ist es, der dir das Buch hinabgesandt hat. In ihm sind Verse, welche eindeutig
sind, diese sind der Hauptkern des Buches, und andere, welche mehrdeutig sind. Diejenigen,
die in ihren Herzen fehlgeneigt sind, wenden sich dem zu, was in ihmehrdeutig ist, um es
nach eigenem Ansinnen auszulegen und dadurch Unfrieden zu stiften. Dabei kennen dessen
$A006061T ¢c AT AET 111 AEhRh O1T A AEA "AOORT AECAT ET T7EO
alles von Seiten unseres Herrn. Doch bedenkt dies niemd AOhAO AAT %ET OEAEOQ
j +1T OAT o¥xqQ $EAOCAO 6A0O UAECOh AAOGO i1 AT AEA AAO +10
AET AAOGOEC OET Ah xREOATA AT AAOA xAcAl AAO 51 EI AOEA
Dieser Vers ist von Anbeginn seiner Offenbang Gegenstand von Kontroversen innerhalb der
muslimischen Gelehrten gewesen. Hierbei wurden Punkte wie welche Verse genau eindeutig
O A xAl AEA 1 AEOAAOOEC OET Ah AEA CAluwkandq" BRAOO0O0T ¢
ni AEOAADOBSERGRREAEA - ECI EAEEAEO 1 AAO 511 ECI EAEEAL
mehrdeutigen Verse menschlicherseitsundE i & AT 1T A AAQAOECREABERBAO AEAC
6 AOOORT ATEO OAOAZI cOh AEOEOOEAOOS

" Al Rh A AlGelehrfen iatiderTawA allgemein als eine Denkweise der Vorgang,
AOOAE AEA | £EAT AAOOT ¢ AEAOGOCAI ACOA ' 1 AOGAAT 6Cc0OOT AOI
OEAAATh Oi ETTEOAOA 61 OOOAI 1 OT cAT OT A "EI AAOh AEA
in Einklang bringen lassa, vom Verstand des Menschen zu bannen. Mit anderen Worten, er ist
eine Denkweise, die bei der Feststellung und richtigen Eruierung der islamischen
"1 AOAAT OCOOT AOROUA OAOxAT AAO xEOAh OT A AETA (AOI T
Wirklichkeit vermitt els der Verbannung jeglicher Vorstellungen und Bilder, von denen die

"EOOI EAEEAEO 3 AEAAAT 1 AE R BinfachErigbshgd AdndelVed sichA x REOI AE
hierbei um den Vorgang, die mehrdeutigen Textstellen in den Quellentexten, die in ihrer
xEOOI EAEADOOI ¢ AEA ' AEFAEO ET OEAE AAOCATh !''I11AE ¢

I AAOOOACAT AT 3ETTA UO OAOOOAEAT 8 $A0 6A0OO0OORT AT EO

29 AOOUR 9 0ODEEIWIEDEE4I OEEUA $EUATAO 6AEZAZg dOI Al 11 OEEI T PAAEOE
dOl Al 1 0OAhOg 0l A1l AGg - AOEAUE jd3!-qQqh ¢mpph "A8 tph 38 ¢x38
sdayil ! AAdICBAITBAA dOEEVYAYy - AUEROERO- DAOCOEYEA NUDADARIOgHADOAIT qF

S.225
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EOO AT OT A £ O OEAE ' ACAT OOAT A AAO , AEadk] O T AAIl

Ei +Al ai xOOAAT OEA Oi O Al AA Abiten bebaddelt. | AT EAT ¢ 1 EO
I OAE xAT1T AAO 6AOOORTATEO OT A AEA 1 001 AcOi ¢ Af

Gegenstand der Lehren von den Rechtsgrundlagen und der Koranauslegung gewesen ist,

AAT IAHEO OEAE -ABRABQAOANT AAOOIih AOOGCAEATA O i 6AO0ER

"AAAOOOT ¢ OOET UEPEAT AOAEAUOOOAITIT AT i O AEA ' OAT UAI

I OEAT OEAOOAI 1 601 AcOTl CAl EETTAT EI 2AEi AT AETAO

A Ol R Ged Aasiegungen angesehen werden, zu denen auch die Auslegungswerke der
Gelehrten der Rationalisten (Muazila) und der Sunniten £hlen, auch wenn sie sich mit diesen
beiden Gruppen hinsichtlich der Grenzen des Verstandes bei der Auslegung uneins waren. Ein

v 1 EC AT AAOAO 6A00ORT ATEO O11T ! 601 AcOi ¢ EOO AAO ¢
OiT 10601 AcOich xA1T AEA AEA ' OAT UAT OT A AAT 2AEI Al
AEAOA EOO Oi o0 AiT1AI OIT 'TERTGCAOI EmhZkebOAEAO ' AE

sufischer Bruderschaften und extremer Schiiten betrieben worden.

$EA 001 PEAOGAT CAAZREOOAT h AEA AEA AOOOAT | AOAOOA
6 AOOORT ATEO AARAO 10A1T1 AT OAGOA AAOAOAZR OEAE 1T EAEO O]
WoOOAT h OEA OAOI EAnAT OEAE Ei 71 001 AGO AAO 10A1I1 A
71 OOA OT A 7EOO0AO0 OT A OAOODPI OOAT EAET A .1 O0OxAT AECEA
nahmen sich dieses Vorgehen zum Vorbild und vermieden es, Auslegung zu betreiland
I AAOI EAnAT AEA " AAAOOOT ¢ UxAEZAI EAZEOAO 30ATT AT E
01 OAoO1I EAnAl OEA AO TEAEO 100h ACAT OEOAEA ! OOOEAQDO
i nOEOT ay@dkrpugdd) oder ryadO(rHand() verbargen, auszulegn, sie sprachen auch
AT ARAOAT CACAT i AAO AET CATAOAT T AOG ! 001 ACcOTI COOAOAT O
EAT 1TAO jC8 pxwlfxwuq OAEOAiEthdant Hdsuedeloch $ A0 n7 AO(
unbekannt; danach zu fragen, ist unz@sige Neuerung, daran zu glauben Pflich€® Dieser
30AT APpOT EO EOQO EAT T UAEAET AT A i O AEA " AOAI OER
2AAEOOOAEOI AT CAOAEEAEOOOAEOAEAAO AAOAEOAEAAT AEA
AEAEAT ECAT h AEA EI EEOAIT O ADAR T RED DAL ERANMAITE A E
mehrdeutigen Passagen ohne jede Auslegung so annahmen und akzeptierten, wie sie waren,
ohne dabei jedoch in Korporismus/Anthropomorphismus abzugleiters.

Als aber im Zuge der Eroberungen nach dem Tode des Propheten die Muslime mit
OAOOAEEAAAT AT AT AAOAT +01 OO0OAT OT A 2ATECEITAT EI
theologische Herausforderungen stellte, entschieden sie, zur Verteidigung ihres Glaubens
CACAT i AAO EEOAI +1 1T OOAEAT OAI EEOA ' 1 AOAAT 6¢c0O0T1 A
vielAAOOECAT 6A00A OAOOOAT AAOCAI Rn AOOUOI AcAT 8 $AI

14 YAEOEh - OEAOABAdOIALIAG+T 1 @i SIEIQIATD AIOEg 19 AWADY BHagh j 41 OE8 - AAOO:
Hasan ,Hchk,’ E~kr§m Demjr[i)]stanpuj 2001, S. {3536; 3
5AI" AUE AN B a AEAR O hAbfad i8 @i&mayra), Dir al- A Beirut 1417h,Bd 1, S. 8.

6 Erkol, Ahmet:+ AT Al di1 1 ET A 9mvariditapES. 282. Ah OEOET AO
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#8+EQDEEOAEA (AOI AT AOOEE OT A EEOA +0GEEd Al $AO0O0OT COOAOOORT ATEO AAO

I AROA&ZI BRAEI EAEAO "1 EAE AOA AEA EOI Ai EOAEA ' AEOOAO
Al AEOOAT 1T AEAUO Ai1T A OAIECEEOAT 2EAEOOIGCAT h 3AEOD
+1 11 AT OAO AAO ROnAOAT "AAAOGOOI ¢ AAO OEAI AAOOECGA

AAOAEOEOOAT EAAAT 8 )i 2AT ECEIT OOAOOORT ATEO AAO £O
AAOOEAT qQ EET CACAT EOO EACI EAEA +OEOEHNett DBDI OEOET 1
OAODPET O8

$AI 1001 AcOT COOAOOORT ATEO AAO 2AO0ETTAI EOOAT 1TE
O1T A : xAAE AAO ' 001 AcdOi ¢ EOO AdGh AEA 'EOOI EAEEAEOD ¢
Besonderheiten fernzuhalterv $ EA  OAOOOAT A A OC Aié win den Rafddiskeg OT Ch
systematisch angewandt wurde, wurde mit der Zeit mit gewissen Modifizierungen- sowohl

Oi1T OO01T1EOGEOAEAT A1 O AOAE O11 sCHneEdatkcO BDOAEAT '+ AT 4
Auslegungsnotwendigkeit der vieldeutigen Verse herrschtvzar unter den Lehrrichtungen mit
1 00T AEIT A AAO &0i EAT ' Al AEOOGAT wET ECEAEOh O1 AET O

A1 AEOOAT EAAT AE AAE AAO &OACA AAT AAEhR xAl AEA 6
I ARAOEAODPO A1 O OEAIT AAOOE GehdafiygemeheOorddicht ladidt jedbeh, SEA 1 AEC
AAOGO AAO 71 001 AGOh xAT1T AO T AEO A O AET A 1 ECI EAI
Schwierigkeiten bereitet, als vieldeutig gilt, wohingegen ein Wortlaut, der hinsichtlich seiner
Bedeutung klar und deutlich istundEAET A xAEOAOAT )1 OAOPOAOGAOGEIT 1 Al
definiert wird.® Hinsichtlich der Notwendigkeit der Auslegung vieldeutiger Textstellen
EAOOOAEO AAE AAT +Al ai EOOAT wET ECEAEO8 31 xT EI  AE/
AOAE ArigyA bediehen sich der Auslegung der vieldeutigen Verse.

Die Rationalistengé AT COAT UO AAO - AAOUAOCOI Ch AAOGO AEA I
OT A 4A0O00ATT AT AOO +1 OAT O1T A 001 PEAOAT OOAAEOQET 1

EEOAO x1 OOxEOOI EAEAT "AAAOOOI ¢ UO AAEI OAEOAT OAEN
i EOAAA& I OEOAO ''1 OEAEO 1T AAE EOO AO AET 11 CEOAE UxE
DEUOEOAEA 30A000 AOEAAAT EOO8 $AEAO EOO AO OITTEO
" AGAEEDPEAA Oi AEATh O11 EEOAO xEOOI E Aulagehen " AAADOOT
"AAAOOOT ch AET A0 1] AGQOOLA A OOOHH EOAU8BAO 1 EO AAId
AAOET |1 AAOAET h AAOO AEA OEAI AAOOECAT +1 OAT OGAOOA .
jedoch deren Ansicht, dass auch die eindeutigen Verse ausgelegt werde T T AT OT A OT 11 Al
: Ol ETAAGO 1 ROOO AO AEAO TEAEO &£ O AT A 6A00A CAI (
- xAAEA AAO "1 ACAAT OPOI £O0T ¢ 1T ££AT AAOO x1 OAAT OAEI
manchen Versen, statt eine Auslegung vorzunehmen einfachel A B OAT U 12U O | AAT 8

a AEOEMIG VeiNghah , EOAOA UARUa ARDIOBE OS] 4 IDOBAEA vUQh ) OOAT ADI ¢mpwh

8l AAOI EAi edi ADEARREOEEAAE - AUBAMDIOE® OMA AOGDBE O8%0 A& Mdg 3AEO 9 A

9AUgl i AOgh ) OOAT AOI pwyph 38 qcus

99 AOOUR 9000 £ iaGRAKNEEAYE: B4 © OE E A BahAhsiklGpedisiABH /B8, S.204.

10a A E OE 4061 92106.

- YOI QEDWMA GOy A 4jAMOA0HB8AOEAAOO8 08 "AEEO 41 PAT T #5.0qh dOAI 9AU3
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| EFAEOAOOaT A | CAOOS8 - pHrAdie QotteEttiibGOwiektiahdOolleh OO Al
nAntlitz Ogenauso annahm, wie sie im Text standeri,Hrt aber spiter aus, dass jener dennoch
der Auslegung zugeneigt wat2Fa OAAARTAa URO j} CAOO8 o nrpé&dFutendptendh AET AO
+Al al EOOAT O1 OAO AAT OPROAOAT ' Al AEOOAT h CEAO AT
"AAAOOOT COEET AOT ¢ AAO OEAI AAOOECAT 6AO0OO0OA AEA 1 001
zudem der Ansicht, dass die vieldeutigen Verse nicht nurausd ACO x AOAAT EETTATh O
AOAE 11 O0AT8 $ATT ET AAT 4A@0AT EOO OI 1 OEAI AT S$E]
xAlT AEA "1 1 AE UOCAOAEOEAAAT xAOAAT 8 7ATT AEAOA 1TEA
OAOOOAT AAT xi OAAT h xR @den Aitehem2GedcAt ur@ ivielen AugénA T 7
AAOET h O1T A AETAO +EOPAOERI £#0A T EO OEAT AT (RT AAT
-ECI EAEEAEO AAO w@EOOAT U AETAO O11 AEAT 7A0AT O 116
Dabei wird niemand bei Sinnen und Verstandich seinen Herrn in dieser absurden Art und
Weise vorstellen. Demnach ist die Auslegung speziell dieser vieldeutigen Begriffe keine Frage
der Wahl, sondern eine Notwendigkeit3

A-YAUUal A j CAOO8 ppppq AEUADPOEAOO bDQEN UEDPEAI I
OEAT AAOOECAT 4A@O0O00AT T AT h ETibpAaO EAAT AE AEA i1 OE
"AAET cOT ¢ AAO OOEAEEAI OECAT "AxAEO&I EOOT ¢ AAOI AAC
AEA x1T OOxEOOI EAEA " AAAOOOT C tdelausfeguhgdn zeedMterA Ux 8 OAET
AETh AT OOPOAAEAT A AAO TECI EAEAT 30ROEA AAO " AAAOC
starke, sichere, unzweideutige, absolute (qa&] O1T A AET A TAOQIAAQmLI EAREA JAET 4A
UxAE TECI EAEA " AAAOOG Aihebkidg dek einériBedelituhgddie RichfigReit A A
AARAO UxAEOAT " AAAOOOT ¢ T A£#EAT AAO xAOAAT xi OAAh OOEC(
+1 OAT OAOO O%O0 EOO AAOI |1 OOCAGEAAIUXEERAOORBAROEGRIEN A
ini AROOQ O1 xi BT BETT AAADOACAROI ACAT EAEOh Al O AOAE
, ACA AAZET Al EAE OAOOOAT AAT xAOAAT 8 7ATT AO EAAT AE
AAT '+ 001 AGAOU AAO wOEAAATEAEOh xAOEAT A AO O1 OET T
Sinne zu AOOOAEAT 8 $EAO 1 ROOO AOAE EAET AT 3PEAI OAOI
EET CACAT AET 71 OOh x@nAhr dsfrkecOrbdgichéd BededthgeA haty ithd O E x a

x AT ECOOAT O UxAE "AAAOOOI CAT &I O '11AE AT UOxAT AAI
BeAAOOOT ¢ AAT 671 OOAT ¢ AET OROI ATh AEAOGA : O1 OAT Ol
51 AET AAOOEGCEAEO O1T A 51 AOOOAEI EAnl EAEEAEOh 1 EAEOD

i 601 Anl EAEA 1 OOiACcOI ¢ AT CAOAEAT 8
As-3 AU UERAA OAHEr afAl(gest. 1413) efrtert die Auslegqung anhand der

Fragestellung nach dem Veritnis von Verstand zu - berlieferung: wenn es
verstandesgen@ A1 " AT Ac OT A AEAOAT CACATiIi AAO AET AT |1 AAOI

12a A E O E€xCDYSL 1ph

13Fa OA A A RTa WA @ ANG InGI-EAA 2Bkirut 1995, S. 67.

14 Vers 18, Sure aAn am.

15Vural, Mehmet: AUUYIT y &A1 OA £A Ovelarh 8004, £ 11Q.E OA 9ET OAI
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#8+EQDEEOAEA (AOI AT AOOEE OT A EEOA +0GEEd Al $AO0O0OT COOAOOORT ATEO AAO

AT AOAT 71 O0OAT AAO OAOOOAT AAOCAIirnA " Al Ac OT A AAC
UOGAET AT AAO OOAEATh xEOA AAO I AAOI EAEAOOA " Al AcC E
TEAEO xAEOAO xEAAOOPOEAEO8 31 AAAARAOOAG aAAO 71 00
x| OOxEOOI EAE nOEOI T OAOh nOAOUOA OEAE@saizeAO nl AEI
AAO wOEAAATEAEO '11 AEO EOO AO EAAT AE 1TEAEO OOAOGO
UDUOOAEOAEAAT 8 $AEAO xEOA AEAOA 30A01 AZGMAEET CAEA
OPOEAE n%OEAAAT EAEOh ( A0 dlikrEeh via@ foffenbak, Fdds® i@ OO CAT AE
+ Al -&élehrten sowohl der Muaziliten als auch der Aschariten auf dem Gebiete der
erlButernden Auslegung die Struktur der arabischen Sprache streng beachteten, sie, mit
anderen Worten sich selbst innerhalb der Grenzen der ar&dthen Sprache eingrenzten. Der
Hauptunterschied zwischen beiden liegt nicht in ihrer Ansicht zur Auslegung selbst, sondern
OEAIT T AEO ET EEOAO -AET O1T COOAOOAEEAAAT EAEO AAOI AA
Auslegung zu machen seief.

. AAAT A AGelelténiwarén auch die islamischen Philosophen der Ansicht, dass
OEAI AROOECA 4A@OO0O0AI T AT AOOCAI AcO xAOAAT 11 OOAT 8
ppwpq OAEI OA AEA 6 AOGAE ERIO kan) idd ddefe, versBrgdne AAOA | n
OAOOAET R&EGOEA GOAHAAEEQ AETh x1T AAE AO AEA 1 601 Acoi
1 AOUOAOAT EET CACAT &I O 11 O0xAT AEC AOEI ROOA8 %O AAC
AOE AEA n, AOOA AAOCOEAXAEORABEA  AET OIACOOT OAOOAEEAA
xEAAAOOI AACOIiTAAO AO TEO AAO 6AOOAEEAAATEARAEODO AA«
O A O A&iTE 8einer Ansicht von der Notwendigkeit der Auslegung betont er wiederholt,
dass das einfache VolkOT A AAT EO AEA AAOT I OO0 Asich &kl O AAO " AC
1 001 AcOi ¢ EAOT EAT OAT 11 OOA8 %O bPI OO6OI EAOOh AAOGO |
AOAE ' OObPAT O1 OAOOAEI 6 EAAA8 $EA AOOOA ' 00BPDPA C
Befugnis zur Auslegung haben. Sodann die Gruppe der Auseidarsetzung (Ahl at adal).
Diese stehen zwai ber dem einfachen Volk, sind aber ihrem Naturell nach konfrontativ und
sollten sich daher ebenfalls von der Auslegung fernhalten. Die dritte Gruppe wiederum ist die
Leute des Beweises, oder die Philosophen; diese sind es, die dieslegung vornehmen
i i OCASRI T AAE OAEI OA | OAOOI AO Ugefelten AanAder! T OEAEO
.1 OxAT AECEAEO AAO ! O001I AcObich OEAEO EAAT AE AAAAE 1
AAOG "AxAEOAOO OPOEAE AEA 0EEIsébie Buslddung dari AET Al C
OEAI AAROOECAT 4A@0006AT 1 AT O1 OUOT AEi-BdeBrtendaisi EO EAOOC
auch bei den muslimischen PhilosopherEi ' ACAT OAOU UO A-Kinigk&gOi EAT * Al
AAOI AAOh AAOGO AEA | 001 AcOiagrroésufdfamdere Phio€ppher0 EO0O8 | C
die Auslegung auf einen bestimmten Kreis von Menscherihren eigenen-AAOAEORT EAT h OET A
3 AUUEA o AOREEADOFEWEHCEEUA 9AUI A %OAOI AO +000i & "AhEATiaesah j
Istanbul 2021, Bd. 3, S. 174.

17# Y A&aCDESh 86.
18d Al FélsefdfET di ER EEARROEJAI& AEDARGdIRh ASAODEYEYREABAT I AOgh j 41 OE8 - A
3i1 AUi AT 51 OAAgqh ) OOAT ABI ¢mpxh 38 pmnts
19d A1 a.h.6.Ad14.
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sie prinzipiell doch von der Notwendigkeit der Auslegung speziell der agentischen
"'T OOAOAOOOEAOOA I AAOUAOCOs

Letztlichistnach AnsiE O AAO COI hAl --ABDEEBOARADAGAPOHHRAOAN
der Wortlaut, der Quellenwerke sowohl religionsrechtlichen als auch sprachlichen
7EQOEI EAEEAEOAT AT OOPOAAEAT AA 4AOOAAEA8 '11 AE OAOE
I £FEAT AOh OAQOORAROGAEBOAAEAS 611 AAI S$EAT AOT xEAA,
ihren Verstand gebrauchen und auf dem Weg von Betrachtung und Schlussfolgerung diese
4 AOOAAEAT AAOOROECAT 8 $AEAO AT OERI O AAO +1 OAT EAE
verborgenAO 3 ET T AAUAEAET AO xAOAAT EETT OA8s $Ai1T AAE O
I AAOOOACAT AT 3ETT AT OEAIT OAT Al I OOAOI AEA AOGAE 11
Bedeutungen, die diese innerhalb der arabischen Sprache, Kultur und Tradition haben, zu
verstehen. Das? Oh AOAh / ££&AT EOT AECA AAO 4A@0A0 UAECO OAEI
einhelligen Bestandteil, und der figurative, sinnbildliche Tdi des Textes seinen
ET OAODPOAOEAOAAOAI o1 A i 001 Anl EAEAI "AOOAT AOAE
+1T 11 AT OEAOOT ¢cOi AGET AA- Al AMRAMOAT +ATAIIO OAOOOAT AA
Kommentierungsmethode bezeichner?
2. Ibn Arab/ Kommentierungsmethode

$EA 1 001 AcOi c O Azeléniten Ard Aie Reéhisgelehitdn aritwickelt hatten,
Oi AAT CcEOOI EAEAT 7EIT AT uUO AOEATT AT h AAOOEO AAOA:
71 001 AGO UG "AAAOOOT ¢ UOAraHE Audldyihgshahbderauf detnE OAT A ) A
Verhfdtnis von Offenkundigem zu Verborgenem beruht. In den Mittelpunkt seines
AuslegungsversBndnisses setzte er den Prophetenausspruchyeder Koranvers hat ein
20nhAOAO OT A AET )11 AOAOh AETASARCAAEUODAEOI AABAE? AT
EEAO &£ O AAT 71 AGGhA A0 AAAOA Or 1)GATAOMO AT 1 CAT AET &I O
Beginn des Quellentextes.

Ibn ArabA der zwischen dem Koran und den existierenden Dingen eine ontologische
0AOAIT 1T AT A EAOOOAI T Oh &£ EOO Al h AAOO AAO 500p001 C
CEOOI EAEA (AOAE OAE8 %O OEAEO ET AEAOAiI e: OOAI T ATE
"1 O0A0 A1 OT A 1 AAOOGORCO AAT 001 PEAOAT OPOOGAE n* AA
y1T1TAOAOh AET A "AcOAT UOI ¢ OT A AET AT "ACET180 AOAE ¢/
"AARAOOOT COAAAT AT AOGE AT T A 7A0AT 1 ARBOOROBA OADOOA D
O A AET )11 AOAOGh AET A "AcOAT uUdOi ¢ OT A AETAT "AcCETI
dessen in der sichtbaren (physischen) Welt sichtbarer Aspekt. Im Allgemeinen werden bei den
10A11 AT OA@OAT AEA OAEOQTI AROAT " EOAGCOOTCOAMION i1 A8 AR 8
.EAEO Oi EAATAE AAE AAlT -UOOEEAOI 8 &i O OEA EOO

20+gigé | ORBADEDADBDOET A $AEO - AOTI AEE OAAT ADI T AARO4 6DAUAGLERASA
10:2 (2012), S. 201.
2A-A lnAKdfa- AZah " AEOOO 18 *8h "A8 ph 38 ¢nws
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#8+EQDEEOAEA (AOI AT AOOEE OT A EEOA +0GEEd Al $AO0O0OT COOAOOORT ATEO AAO

unterscheiden als auch der Beginn von allem anderen. Nach IBwabAst die Begrenzung eines
Wesens dessen Seele. Die Seele wiederum ist der alleteraseinsort adnerhalb des

geO 01 EAEAT " AxOOOOOAET Oh AOO AAiI EAOAOO AEA 7AO0AI
CAT AT cAi 8 $AiTAAE EOO AEA wAAT A AAO 3AAT An 1 AAE

%BOAOT EOROOAAAT AG8 7AT 1T  @dpinkt Aides Wortds Qiier Bimled Al | OOCA
7A0AT O AEA 2AAA EOOh O1F 1 AT AAO T AT OT I EOOAI AAO AD
AEA x1 OOxEOOI EAEA " AAAOOOTI ¢ AEAOGAOG 71 OOAOG EOO n' £
der Deutung dem Begreifen dererstenund AO AT ACi 1 OECAT " AAAOOOT ¢ AET AG

AAO - AAOEI EOOT ¢ch AAO ' 001 AcOi ¢ AOAE EEOA OAEI OOOAI
wichtig, auf Ibn ArabA Definition von Wissen acht zu geben. Er definiert Wissen als
rnErkenntnis i ber die Wirklichkeit eines Dinges, sprich die Erkenntnid ber den festgelegten
Typen selbigen Dinges im Etlichen Allwissen.022 Demnach ist die Erkenntnis der wahren
Bedeutung eines Dinges, oder, um im Fachjargon zu bleiben, ein Ding so auszulegen, dass man
zu seiner wahren Bedeutung gelangt, an die Erkenntnis des festgelegten Typen selbigen Dinges
gekoppelt23

Nach Ibn ArabAverfiCO AOAE AAO - AT OAE |1 AAO AEA OEAO $AOA
20nAOATh AAO "AcCcOAT UOI c O1T A AAO ' OOCAT ¢cO8 $AO0 ?0n
Sinnesorgane wahrnehmbar ist. Sein Inneres sind die diesen Sinneswahrnehmungen zugrunde
liegenden geistigen Wesen. Die Begrenzung der Wesen ist die Trennlinie, die das eine Wesen
Oili TRAEOOAT OOAT 108 $AO "AcCETIT AETAO 7A0AT O xEAA
I OECAAA8 ' O& AAT - AT OAEAT |1 ARAOOOAC As MeAskheA OOAO AAO
ist alles, was er vermittels seiner Sinnesorgane wahrnehmen kann. Sein inneres ist seine Seele.
3AET A "ACOAT UOT ¢ OET A AEA 10A1 EOGROATh AEA EET OI11
Wesen absondern. Der Beginn des Menschen wiederum liegtseinem Zweck und Ziel. Diese
OEAO ! OPAEOA AAO $AOCAET O CcAI OAT &I O AT A 7A0AT O,
i ARO AEA OEAO "AADROEODI QOMA AT MMAO rORAOAT h AAO AA
ausgehenden- OA O RiISQER O E OO AsAdés Kérdn® r@ihdlbAder Grenzen der
AOAAEOAEAT 3POAAEA AET 6A0OOORT ATEOh AA@ AOE AAO
OOCAAEAT Al AEAO8 &I O AAO 6A00OORT ATEO AAO CEOOI EAEAIT
AAO 4A@OAO0 UO i A A Owvoifeh, AldniKoranial Giesdde Ard inhd Weise zu
verstehen, in der er an den Propheten eingegeben worden ist. Die Wahrnehmung der inneren
"AAAOOOT COAAAT A AAO 4A@0OA0 EOO AAI EO OT UOOACAT 160
in das Herz des Mystikers audem direkten Wege. Ein Weiser, der diese Stufe erreicht,
i AROxET AAO AEA 3AEOATEAT AAO 3POAAEA OT A AOI AT ¢cO
AAi 001 PEAOAT AECAT AT 6A00OORT ATEOCAAA QhsAREAEO8 $E

AT 1 OAAy ' EOEh +EC h j +AAEO s AEET Qh . A
2+ AOOAIT h ! AAGI 1 AEd dAT ! OAAydIT ET 91 OOi T OAT E OA -OEAITAA &
' UAOOEO8 diiy OA !''EAAAI BEAY Ok RpAGHO BUARU $9d 6 'o;En qﬂYAhIIoOIIAO ¢ph
2. A0O (Yi EA BDOGEE: AEAD i A0 BOAOFAI Of 0ACE OVO0AT A£F Ad OBMBrEIAAET d I OA

Al
9AUg11AOg j 41 OE8 - AAOO8 08 3AIEE #AUEA )OC)ATAC)I ¢mpyh 38
22

27E1 1 EAl #EEOOEAEhR d
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AACOAT UAT AdAis -6wleOstud Rbesteht darin, den Text so zu verstehen und

wahrzunehmen wie Gabriel ihn verstanden und wahrgenommen hat, als er ihn aufnahm und

I AAOOOOGC8 $EA OEAOOA OT A £ET AT A wAAT Ah AAO AACEITI]

des Textes wiederun besteht darin, dass der Mystiker, der diese Stufe erreicht, Erkenntnis

I AAO AAO AAOT 1 OOA CEOOI EAEA 71 00 ORBA AAT AAOIT 1 OOA
Der Hauptunterschied zwischen den Sufis und den verschiedenen Geheimlehren

j "BT EUUAQ AAOOAEO AAOET h AAOGO AOOOAOA AAT RrOnRAOAI

wie die inneren Bedeutungsebenen. Denn jene nahmen die inneren Deutungsebenen allein an

O1T A OAOxAOEAT AEA R Or Ao ArabRelAudrOnitGdigéndeg RBvbrter, E A E 8

dass seine Methode sich von der Geheimlehrenden unterscheidet und auf dem Gleichgewicht

Oi1 ETTAOAO OT A RORAOAO "AAAOOOT ¢ AOEAADGOq

Danach tauchte eine dritte Gruppeauf, die in diesen Themen irregingen und irreleiteten. Diese

" OO0PPA T AEI AEA ' AGAOUAOGOI OCAAAT OT A 1T OOUOA OEA ET EEOAI
AET UECAO 2AAEOOOOOAET ET OAET AlnideR BenekiindtiSie ndbénOOET 1 8 3EA x A
AETA CATU AT AAOA ' OOOEAEGQOIEGY AU MEM ORAO 4GRART BT | ARET AT 7
Faai a-" &1 EUUA CACAT OEA CAOOGAI T O O A EEOA ) O000ii A0 ET AEA
EET AAO OEAE AAOG '11 AE EiI : OOAI leBet€(Aié s sireEen AR O R OR AOAT 3PO
OAOOOAOGAT q AAEZET AAT OEAE AOAZE AAO ' AcCAT OAEOA UO AAT |, ADOOA
EET CACAT &£ET AARO OEAE AAE AAO ' OOpPAh AEA )11 AOAO OT A 20nA
und Allahs Urteile kennerg?

An-. a A0l OOA j CAOO8 pxopqgh AET AAAAOGOAT AAO 6A00O

Seienden (Wadat akwu 1d), bemMlEO OEAEh AEA 2EAEQOECEAEO OT A "il0
(sufischen) Auslegung zu beweisen, indem er die Unterschiede zwischen der AusleguAdg g h
" AEAEI 1 AEOA BT A AARO 16061 AcOIC CAIiRh -UOOEE | 30/

Geheimlehren! 001 ACOT ¢ AET A 1 601 ACOI Ch AEA AAT 771 OOOET I
xBREOAT A AEA 1 UOOEOAEA 1 001 AcOi ¢ ET1TAOAiungxEA ROKRAO
OAEATEO OT A AAOI AAO EET AOO AARAEAA ET OI xAEO 1 EOAET A
xAAAO AEA ETTAOAT 1 OO01I AcOiT cAT T EO AAO ROmRAOAT " AA
Auslegungen insgesamt mir den Regeln der arabischen Sprache brechenztemdlich ist die
Herabsendung des Korans in sieben kanonischen Lesarten und das Vorhandensein von
Begrenzungen und Begin8 OAT 1 AT ET EEI AET xAEOAOAO " Al Ac A
mystischen Auslegung. Jedoch ist die mystische Auslegung nicht die &R A - AOET AEE A& O A
6 AOOORT ATEO AMBO 10A1 1 ATl xAOEAS8

001 AGROUI EAE EATT 1T AT OACAih AAOGO AAO 71 001 £
"AAAOOOT COAAAT AT AAOOAEO8 S$SEAOA OET A AEA ROnRAOAN

I 1

0
AACE AT AA %AAT A8 $ & Aie @rékte MorbedéuthiyAdEsOnpitigutest O

5 AOO (YIEA %AdO : AUAh A8A8/8h 38 omyxs
6: 0 AAT 1 001 AcOl coli AOET AGE ARARD vGOA OEVNOE IODIOREAQA AEOGY 1y 4 A8 OF
$ihil 9AUaTi AOgh ) OOAT AOI c¢mpps8
271bn! OARIAB |- A-CAEEEEQAUIAA 9AUg1 AgigEh j 41 OE8 - AAOO8 08 %EOAI $AIE
81 AAOT g-ATART'AIOG A ER 6dADIT AU g1 A g 1ERrénhDenitli)Digambul 2608, 3.A82108) 8
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#8+EQDEEOAEA (AOI AT AOOEE OT A EEOA +0GEEd Al $AO0O0OT COOAOOORT ATEO AAO

OAl AOO8 $EA ETTAOA "AAAOOOI ¢ EOO AEA UxAT ¢cOI ROEEC
AAO j ET x1 OOxEOOI EAEA "AAAROOOI C xEAAOOEITECAI qQ 7
+1T OAT O xEAAAOOI EADAAEAOROAAOCORRAIMEOOAOh AEA 1 EC
AOOAEAEAT EOO8 $AO0 "ACETTTAEA %OEAAI 01 ¢ xEAAAOOI
CEOOI EAEA %OE A&£A&I 01 AT OT A %ET OEAEOOCAXxREOOI ¢CAT UO
Lehre von der Einheit des Seienden, die entsprechend ihrer Ansicht von mehreren

Daseinsebenen auch hinsichtlich der Bedeutung des Korans von mehreren Bedeutungsebenen

ausgehen, teilen dementsprechend auch die Menschen in verschiedene Gruppen auf. Demnach

EOO AEA ROhA®OREI AAADOBREC AOAEAT 611 E Al O AOAE AAIl

$EA ETTAOA "AAAOOOTI ¢ EET CACAT AOEAOOAT 1060 AEA
EAET AT 11 O0AEIT AAOAT 8 $EA "ACOAT UOI COAAAARADOOODOI ¢ EE
I OOAOXRBEI OAB GYEBARTANCENE AT AR " AAAOGOOI ¢ OAEI EARI E;
COEROAT OT A AOOAOxREI OAOOAT O1 O0k0O AAT "1 OOAOAEOAOI
Al AET EEI] EAT 1 i AT AOAE O1 OAOOAEEAAIT EAEA - A
Quellenwerke unterscheiden. Die erste hiervon istdie innere Methode: diese Methode
ECi T OEAOO AAT RORAOAT 71 OOOEITT O1T A AEI EOO OITEO A,

Rechtsnormen und Direktiven geleugnet werden, weshalb diese Methode gemeinhin

verworfen wurde. Die zweite Methode orientiert sich & OOAET EAnT EAE Al ROnAOAT 7
4Ad0OA8 $EAO xEAAAOOI &£ EOO UO '1TRETAI 6T ¢ OT A +1 0D
AOEOOA - AOET AA8 $EAOA AARAAAEOAO cCci AEAEAOI AnAlT AEA
Quellentexte. Diese Methode entfremdet een weder von der Sprache und ihren

Besonderheiten, noch verursacht sie durch ihre Auslegung einen Bedeutungsbruch. Dies ist die

Methode, die sich lbn ArabAzu Eigen gemacht hatte. Bei dieser Methode werden die

OEAEAOI EACAT AAIT OAOAT OCAT Al "AAAOOOT CAI i EO w%EIT
AACOi 1 AAOh xREOAT A AEA ROnRAOAT 71 OOAAAARD®DOOT CAT E/
Ein Aspekt, der hierbei nict) AOhAO ' AEO CAT AOOAT xAOAAT AAOA&Eh E
"AAAOOOT COAAAT AT ETAET AT AAO |1 AAOCAEAT AuUx8 OAOxI A
Bedeutung eines Textes an das Wissen und die Bedeutung aller Bedeutungsebenen selbigen

Textes zugleich undii CI1 AEAEAI - AnA CAEIT bPAl 08 $AOI AAO EETA
"AAAOOOT COAAAT AT UOAET AT AAO OT A O1 OAOAET AT AAO EAI
I AAOOOAT O1T A OEAEOGOAT " AAAOOOT COAAAT Ah AAO AACETI
und die Wichtigkeit der darunterliegenden Bedeutungsebenen. Eine jede Bedeutungsebene ist

i O AAO 6A00OORT ATEO AARAO AT AAOAT " AAAOOOT COAAAT A 1
OOAEO £i O AETRADeddhtEpiedhend AkEepterAIBOSOAAA AEA 7AEOEAEOQEC
aller BAAAOOOT COAAAT AT AAO CEOOI EAEAT 11 OPOAAEAS8 %O |

2+ AUOREGW A4 EPDAHGODES OA o AOEO4 ABROEDO ZOqT " AIOA ATROERR . AEAO 9AUs
Muhammed Bedirhan), Istanbul 2013, S. 13839
30 3 a1 Bddil alAb. AbdulkarAn: WaVMat al-wuki d inda Ibn ArabAMaktabata- ANa FAAABRBUUA8 +AEOQOI ¢nnyxh
S. 4445,
s, AGO ( YI EAaa26sdB08. AUA
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weder bei Angelegenheiten, die das Recht und die gottesdienstlichen Handlungen betreffen,
noch bei Angelegenheiten, die im Zusammenhang mit der Glaubenslehre stehen. Denn die
ROhAOA " AAAOOOTI COAAAT A EOO AAO &O1 AAT AT Oh AOE AA
errichtet.
Der breite, rechtskonforme Raum, den IbrArabAin seinen Auslegungen dem Wortlaut
der Koranverse einflumt, zeigt die Wertscl&tzung, die er ihm entgegenbringt. Denn der
71 001 AOO EOO 1 AOGUOAT A1 EAE xEA AET A 3AEOOUAE Oih A
CEOOI EAEA 7EITA AAhwoltdst DAEAEA T AAOI BOEAITI O AET A0 ¢

"AERRAO 3AEAAAT TEIT Oh xATT 1T AT AEAOGAO ' AAERR Al O4
der Wortlaut in sich birgt, Schaden, wenn man diesen Wortlaut selbst ignoriert, gleich ob aus
OAOCET T AT AT QN 1T RIAT & AlAiAEWd) well @han"pénzipiell dem inneren,

verborgenen Wortsinn allein Beachtung zollt. Auf diese Weise entfernt sich IbArabAvon den
Ansichten der BRET EAAT A ET AAI  AO UOI 6 AOOORT ATEO AAO ¢

Bedeutungsebeneini® AAT ClI AEAEAT 2 AT C33BhdsgehtbdiBndse @R AEO AET OF

AAOGO AO '11 AE Oi 6AOCAAOI ¢ AAAI O AEOOAOR AAOGO AO
Sureat AAAA AT OOAOO AAO +1TEOIEOEIT nAUl Aayu AO AEA ¢
mad0 OAOxAT AAOGA8 3AETAO '1TOEAEO 1T AAE EAO '11AE EA
AAOGOEI | OAT ' OOT A AAT 61 OUOC AET CAOROI 68 $A0i AAO E

AAT  CAT AGAT 71 001 AGO AOGAE AAE AAT 001 PEAOAT ADOOC
einrROI O xEA AAE MAAT +1 OAT OAOOAT 8

Allah sandte seine Offenbarung an jeden Propheten in der Sprache der Gemeinschatft, in
AAO AO 1T AAOAh OT A ET 71 00AT OT A 3ROUATHh AEA AAI
AT AET OAEAEDO UOGCRT ClI EAEAAAOAT 8 xARDAT ACEI O1 AORER&E
%O0O00s 001 OACOh AAOGO AAO +1 OA1T AET " OAE EOOh AAO
T 1 CAT AETEAEO EAOAACAOGAT AO xOOAA OT A AAOO AAOxACA
"AAAOOOT ¢ AAO 6 A owstddanmEhicht@uisiegted, iwdnn &l&sAn ihdeh buf eine
x AEOAOAR |1 AAOOOACAT A "AAAOOOT ¢ EET xEAO8 31 OAOOO/
Eiil A0 EEO OAEAh %O EOO 1 EO AAAEA ARO AERAOAROBEAET
Gegenwart. Denn die€ OO0 AEA x1 OOxEOOI EAEA " AAAOOOT ¢ AEAOAO
CAOACO nwO EOO 1 EO 3AETAI 111 x EGedieArien babhptetA OAEOh x E
wird. Denn eine solche Bedeutung ist keine, die dem gemeinen Volke beim originalen Wortlaut
de0 6 AOOAO ET AAT 3 ET 1Aratffei ddr BedsulikgAliesesverges rhitllen) A1
fri hen Gelehrteni berein. Er sagt, dass deren Nachfolger den Weg zur Auslegung geebnet

21 gAAT h dSAIOAAMAAY 61T ET hd A QO UM EGEEOAJGEAOROEs di AEEUAO &AEI T OAO
261.
33 Chodkiewicz,Michel: Sahilsiz Bir Ummah . AZEAO UAUagi11 AOgh j4i OE8 - AAOO8 08 ! OEI A
34 Chodkiewicz, Michela.a.O. S. 54.
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#8+EQDEEOAEA (AOI AT AOOEE OT A EEOA +0GEEd Al $AO0O0OT COOAOOORT ATEO AAO

haben und davon ausgehend gesagt haben, dass mit dem Beisammensein im Vers die
Gegenwart seines Allwissens gemeint s&i.

Ungeachtet dessen, wie sehr das einfache Volk der erste Adressat der Offenbarung ist,
haben die Wortlaute jedoch verschiedene Bedeutungen, je nach dem Wissensd
Erkenntnisgrad der Menschersé

In gleicher Weisebefindet sich auf allen offenbarten Erkenntnissen der Propheten das Kleid der niedrigsten

7AEOT AET 01 ¢c8 $AO0 : xAAE EEAOAAE EOO UO CAxRBEOI AEOOATh A/
6 AOOORT ATEO OAOA&EI ¢OR AT AAT ' OAGRAITx AR EAAEO A0 E+EIT ARFOA A0 AGEGA A
AO EEAEOOAT ' OAAAO A1 OEAEO8 $AO0 AAO +01 AA 6AO0OOORT AECA EE]
xEOA OAET Al %OEATT O1 EOOAT ¢ AT OOPOAAEAT A OACAT OAEAOGAO +1 A
Artdesk AEAAO AAOOAAEOAT OT A AAT 30AT1T AT xAOO AAOGEAT ECAT h AAO
gelangen, die einem Menschen, dem diese Dinge fremd sind, verschlossen bleiben. Die Propheten und

Gesandten und ihre Nachfolger wussten, dass in der Weltdimnerhalb ihrer eigenen Gemeinschaft solche

- AT OAEAT 1 AAOAT OT A xrEI OAT AAEAO CcOOT AOROUI EAE AEA ROR
7EOOAT 68 $EA rROnAOA 3POAAEAAAT A EOO AEA 3POAAEAR AEA AET
| OOAOXBEODBAEO AAOAOOKh AT OODOAAEAT A OAET AT 30A0060 OT A . Al
was der einfache Mensch daraus versteht, mehr, und unterscheidet sich durch diese weitergehende

Erkenntnis vom einfachen Volle”

Was aber, wenn eine Formulierung in & Al 6 A0 AOAE AOE AAO I
Bedeutungsebene mehr als eine Bedeutung haben kann; wie kann und soll man da erkennen,
was Wille und Botschaft Gottes darin genau sind? Nach IbArabA meinte Gott alle
"AAAOOOT CAT AEAOGAO 71 OOAO 1%ii CEEOAGA A RA & AIAELCE® EQE 141
UO EZEAI ATh AARAOAEORT EO AO AEA 1 001 AcdOic T EOG AAT 'O
71 00 ET AET Al 6A00 OEAO OAOOAEEAAAT A TECI EAEA " AA,
"T OOAEAEO ET Al 1RO "AEADBOOIOERIO 1l EALTEKIAE $SEAOA OEAO
EAAT AE TEAEO i AAOCAT cAT OT A EAT OAEOO O11 EETAT TA
Angesichts des reichen Wortschatzes und Bedeutungsreichtums der arabischen Sprache wird
die Einhaltung des WortlalWA O AET (ET AAOT EO &£ O AEA 6EAI £ZA1 O Al
vielmehr wird im Gegenteil durch sie die Akzeptanz einer Bedeutungsvielfalt sogar
UxAT COI ROEEC 11 OxAT AEC8 $AEAO OEIT A Ai1 A "AAAOOOGI C
vorkommt, innerhalb der Gemeinschatft, die der Adressat jenes Buches ist und in deren Sprache
es offenbart wurde, haben kann, zugleich diejenigen Bedeutungen, die Allah bei der Ansprache
dieser Gemeinschaft meinte und die seinem Willen und seiner Botschalft entsprect#@miaher
EOO0 EAET A AAO "AAAOOOI cAih AEA AET 4A@000i AE AO
verwerfen. Denn Allah Selbst bedenkt bewusst die Bedeutungsvielfalt der Worte, welche er
CAUEAT O AOOxREI Oh OiF AET AT 6A®O UO & Oi O1 EAOAT Ol

5dOf AEI d &AT T EE%GOBE AOORNYAEDDOALAKR+ADAQ8 di OAT 9AUal i Adah o
S.13%.

36 AvpiAKpn’ukA,q.a;O,. Bd} S\. 2’611. o o o . .

7d ATOALAD G |-HkdB+ AAAT Ag 9 AUgl 1 AkrenhDejnidi)i ISdatail 2008, 52058 08

38 Chodkiewicz, Michela.a.O. S. 63.

39 Chodkiewicz, Michela.a.O. S. 64.
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Das Wort Alahs wird in der Sprache des Volkes, an das es sich richtet, herabgesandt, und falls die
3SDPOAAEAO AEAOAO 3DOAAEA EET OEAEOI EAE AETAO 71 OOAOR AAO 1}/
uneins werden, welche Bedeutung Allahs Willen entspricht, so kann marotz dieser Uneinigkeit

i AAO EAAAT AET UAITTAT OIT EET AT OAcCATh AAOCO AO AAT 7EIITAI
EAO8 $AT1T 111 AE EATTO TEAEO 100 AI1T A ' OPAEOA OT A "AAAOOO
auch in Bezug auf die Auffassungabe eines jeden einzelnen angesprochenen Menschen, welche

"AAAOOOI ¢ OT A xAl AEAO ' OPAEO EEI UOCRT ¢l EAE OAET T AAO 011
Bedingung hierbei ist, die Grenzen der Sprache einzuhalten. Wenn die Grenzen der Sprache

i AROGMEHOBEARA OAAT h Al AEAAT xAAA® 6A0OO0ORTATEO 171 AE %OEATT O7 E

An dieser Stelle nimmt Ibn ArabAeine Unterscheidung vor zwischen Wissen und

VerstRndnis. Das Wissen steht daf, dass man die Ansprache ohne physische Medien und

AEOAEO |1 AAO AEA BORAPAT RARIAAT AIADO BAOA %wET OAEORT EC

I OPAEOAIT OAOOOAEOS 6 AOOORT ATEO EET CACAT AAAROO

' T OPOAAEAT AAT AACOATUO xEOA O1T A AOO AETAO 6EAI UA

gesprochenen Sprache die gemeinte Bedeuturagfasst wird. Mit anderen Worten, wenn die

Mitteilungsabsicht des Ansprechenden bei seiner Ansprache durch Begrenzung und

"AOOGEI i 601 ¢ AET CACOAT UO OT A EIAO AAZEZET EAOO EOOh Ol

6 AOOORT AT EO AOA&I 1 C G&nzt,lfestgelkdielBedeivdgEWehiE hindegeh A€ O

| OOOACAAAOEAEO AAO ''1 OPOAAEAT AAT TEAEO AET AAOOEC

"AOOEI I O1 ¢Al ORI Ol EAEA 1T ECI EAEAI "AAAOOOT COAODPA

angenommen?! Andererseits sieht Ibn ArabAdie Propheten sowie dierj_eute der WahrheiQ

sprich die Mystiker, hier in einer Sonderrolle: diese gelangen zur Erkenntnis des Willens Allahs

nichtibermECl EAEA " AAAOOOT CcAT h AEA AET A 1 OOOACA EAAAI

Allah direkt in ihr Herz eingibt, welche Bedeutungen einer Aussage diejenigen sind, die seinem

Willen entsprechen. Daher betrifft sie die aus der Bedeutungsvielfalt von Wortlauten

OAOOI OEAOAT AA 51T AET AAOOECEAEOh 6AOOAEIT OOAT EAEDO O
Der HauptuntA OOAEEAA Ux E OAGeldhiten Andl Tden #istikierh in ihren

' T OEAEOAT UOI 6AOCERI OTEO AAO / ££FAT AAOAT UOI 6 AO0AT

AAOGO AEBAAI+AMEQOAT EEAO AET AOAE& ' ACAT1 OROUI EAEEAEO

x B E O A In AArabARAier von einem VerH3tnis von Wahrheit/Wirklichkeit (sichtbar) zu

Symbol/Metapher/Spiegelbild/Schatten/Allegorie (verborgen) ausgeht. Dieser Ansicht nach

ist das sichtbare Erscheinungsbild eine Schale, die es izoerwinden gilt, um zur Erkenntnis

AAO CEOOI EAEAT 7EI 1 AT Oh A RO dieskm zuda@ten@dfgbrkgi O© EOOh

AO &£ 1 cAT AAOIi AnAT UOI ' OOAOOAEhR AAOGO AO EI +1 OAIl
'1T1AE GCAAEAOGAO &i i1 GCAT AAOd O7EO 1 AEOGhd nidhtEDenni EAEO AEA S$EAE
AEA $EAEOOT C EOO AAO /1 00 &£i O : OOCAI T Al EAOGOOI ¢ch 71 OOOPEAI O
was ist, zur Allegorie gemacht und nichts zur Metapher. So wenig wie Wir etwas dem Propheten

“d Al OA@BOPH a.a.0,Bd. 15, s47-48. o 3
“AKAET AET g1 g1 G@AT- 8 OARAGGAAAM ADOBDAAODIAUGEAADGE ) OOAT AOlI c¢nmnyxh 3¢
42 Nasr Hamid Ebu Zeyda.a.O,.S. 308.
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#8+EQDEEOAEA (AOI AT AOOEE OT A EEOA +0GEEd Al $AO0O0OT COOAOOORT ATEO AAO

OAOQOEI T AAGAT O1T A AOxAO dnih Badeh @ir aliok inEr@erdr AnBdraéhd Bnh O

ihn mit Worten gegeizt43

$AT CAi rh  EAT 1T ArabM lAuslegukdgsmethode als eine Methode der
Bedeutungsvielfalt definieren. Sie gleicht der der Kain-Gelehrten darin, dass sie die Grenzen
AAO 3DPOAABRDORAEQDEDOAGEehriEiAdes+siAd il iGegensatz zu ihm der
| OEEAOODOTI ch AAOGO 100 AET A AAO TECI EAEAT "AAAGOOT
1 001 Acdi ¢ AAO +1 OAT OAOOA AEO AT AEA rOnAOAI OAI1
7 E O @A Oagumentiert er, ausgehend davon, dass die Wurzel -Ah  x AT AEA CAIT AET EEI
nOAET h OAETECOI cO OOAEOG O1T A Ei +1 OA1T AAE AAO " AOA
auch in einigen isolierten Nomina wiea 1 AA AOAE &£ O n3inhAh 31 hECEAEON
EATT R AAOO AEA (EI T AT AAxT ETAO TAAE AET AO CAxEOOAI
, OOOAT DEAEET AAIT OAOODPI OAT xAOAAT 8 )1 RET 1 EAEAO 7.
i E51 Cl ROAECAOQq AAE AAO AQUITIT CEOAEAT L AAAOOOT C
welcEA nUOAAAEATh | AROAAAEAT O AAAAOOAOGR OT A i ARAOOAD
no £l AT UAOO8 " AE AAT 6AOOAT n)ET AT EOO Cci AEAER TA

TEAEO CclI AOAAT 8 6AOOEACAT O EAO ! IréenMEgerdiegbehn ( AOUAT C
3AEI AEAO8O AT O&ZAOT O AO OEAE xAEO O1i 1 Al EAEAT 6A
Al 1¢0d n!'l1AE EAO EEOA (AOUAT OAOOEAGAI Oh O1 AAOC

"AEEO EAO AO AAOR OA G&m WarAdie StinmE de©Mwahrendvdrienmed E E A A
Und ihre Augen benebelte Er, um zu verhindern, dass sie etwas anderes erblicken als den
T 1T xABOAT 80

Ibn ArabA doppelschichtiges Gottesbild zeigt sich auch in seiner Interpretation der
agentischen Attribute. In dieser Hinsicht ist die Auslegungsmethode IbirabA und seiner
Anhfhger  hierzu  eine - bertragung und Erweiterung ihresvielschichtigen
Daseinsversfindnisses. Sein DaseinsverBhdnis in Bezug auf Gott ist ein zweischichtiges: Gott

EOO EET OEAEOI EAE 3AET A0 7AO0AT O I AARO EACI EAEAT . Al
und jegliche Verbindung erhaben. In der theologischen Nomenklatur spricht mandr vom

CEOOI EAEAT 7 AOAT#)dE GEADMREA B Ak MARG A AAZET AAO OE/
jenseits jeglicher menschlichen Wahrnehmung, Vorstellung und Erkenntnis. Daher bezeichnen

manche MystikerAAO CEOOI EAEA 7-AQEEOADOh nOPEGEABSKAO 51 AA
aller Unbestimmbarens$ EAOAO O1 AOEATT AAOAR 1 AAO Al 1 Ai AOEAAAI
ET OAET AI S$AOCAET OOAOOORT ATEO AAO $AOAET OAAAT A AAO
Dl AT OOPOAAEAT A OET A AEA . Ai Al O A S$SAEETEOEI T AT

43d Al O A@®0PH a.a.0.Bd. 15, S. 151; Bd. 2, S. 276.
41 UAT g AT +AO0O0h 7101 A EQATATN QEHAGEINAAEEGITAMAE GEAGEA /10T 1T U AT/
116! OAAyhOl POAT EGEAA | AOOAOEO 4EAOGEOh ¢mmnmwh 38 pocg8
45 Michel Chodkiewicza.a.0.S. 93.
46 Konuk, Ahmet Avni:& O O |-(OEDBAT 4 AOAidiAA A AUVGGEHEMOg h -8 DIOECBE HBQADOOA LA 4 A
Istanbul 2011, Bd. 1, S. 11.
a7d UOOOOh d4TdABEBEERAIAYy 31 ET &O0O0) 100+ AREEOC! VABDIADg HADIDAJ 4 AGES - AAOD
9i EOAT vUAI OAQqh dOOAT AOl ¢mmuh 38 118
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Wesens gebraucht werden, lediglich Hinweise auf Ihn. Die Namen und Attribute hingegen
AEl AAT AAT 1 OPAEO 3AETAO 'EOOI EAEEAEOSmMSEA - UOOEH
SAET AT . AT AT OT A ' OOOEAOOAT AOAEAEOAAWa)« EOAh Al O
Hinsichtlich dieser Ebene der Alleinigkeit ist die Welt nichts anderes als ein Emanationsort
Seiner Namen und Attribute. Kurz gesagt, Gott ist hinsichtlich SeinesWes® | AAO Al 1 AT $EIT C
AOEAAAT OT A AT O0Oi AEOh O1T A EET OEAEOI EAE 3AET A0 'EO
die nichts anders ist als eine Emanation Seiner Namen und Attribute. Demnach ist er
hinsichtlich Seines Wesens verborgen, und hinsichtlicBeines Wirkens, sprich Seiner Attribute
OEAEOAAO OT A T £#A1 AAO8 $EA 51 OAOOAEI 01 ¢ ET T ££AT A
ArabA erstreckt sichi ber simtliche Aspekte seines Gedankenwerks.

Wenn man in diesem Zusammenhang manche Formulierungen im Koran betrachtet,
xAT AEA "1 00 3AETAT ' AOGAEEDAZAT RETAIT 1AOGOGAT h Ol
AEAOA 1 OAI &b.GBthsAdber AirgiEhdidh dessen, dass Er in der Welt Sich mit Seinen
Namen und Seinen Attributen manifestiert, die Welt Selbst und die wahre Wirklichkeit der
7A1 O 3A1 AOO8 $EA - UOOEEAO OACAT EEAOUO n$AO !11 xA
TEA O A EET OEAEOI EAE 3AETAO . AI AT OOAOGO EOO8O 7AI1
(ATA EOO I ARO EECGHAh (6RACKATErOqh 3888 AT EAE [ EO |/
AOOCAEOEOARN3HAAO xuvqgq TAAO nAAO '11 AOAAOI AO AOET A
denen menschliche Eigenschaften dem Allwahren zugeschrieben werden, und diese
EET OEAEOI EAE AAQA xGAEOORN GhA EONT 17A000MIG AMA O 3 AETI OOOR A,
erhaben ist, eine Hand zu haben oder einen Thron zu besteigen. Wenn man aber bedenkt, dass
die Dinge der Manifestationsort des Allwahren sind, wird klar, dass auch diese Dinge von Ihm

Selbst ausgehed Erscheinungen der Allwahrheit sind.
3. Ibn Arab/ Kritik am Auslegungsverst BI AT EO A AGelehrtérd a i

Ibn ArabApostuliert, dass der Verstand, welcher entsprechend seiner eigenen Natur
dem Prinzip der Erhabenheit folgt, beim Verdindnis der Quellentexte unzureichend sei und
tadelt die Kabm-GeleE OOAT AA L Oh AAOO OEA AAEI 6A0O0OORT AT EO A
deren Wabhrheiten sie nicht erfassen konnten, die Auslegung anwandtéhSeiner Ansicht nach
lag in ihrer Anwendung der Auslegung nicht, wie sie selbst behaupteten, die Absicht, den
Verstand der Offenbarung unterzuordnen; vielmehr bewirkten sie mit ihrem Handeln das

"ACAT OAEI h TRITEAEhRh AAOO AEA | ££AT AAOCOI ¢ AOA AEA
heruntergezogen wirds® Auf diese Weise setzten sie ihre eigene Auslegung anstelle des
Quellentextes und engen damit das Bedeutungsfeld des Quellentextes &iaher besteht ihr

48 Akti, Selahattin:' T 0O O1 A AAO --Fkalé in derfEAstedpRildsophii ded Mystikers Muhyiddin 1bn

Arabi, Chalice Verlag, Xanten, 2016, S. 1683; Rahmati, FatemeDer Mensch als Spiegelbild Gottes in der Mystik

lbn Arabsh 7 EAOAAAAT d (AOOAOOI xEOUR cnnxOOBAUR 6 Rhredrbdend & ( hA 21 1 AT A
CEOOI EAEAT Spekuid tal A AB45.8

49 Demirli, Ekrem:d O1 Al - AOA £E UE dhE 1+AAMA Ml A0 89 AQURg Td TAGYRTR ) OOAT ADl ¢nmwh 3¢
50 Demirli, (2009) a.a.0.S. 72.

51 Demirli, (2009) a.a.0.S. 72; F:TBd. 2, S. 125.

29



#8+EQDEEOAEA (AOI AT AOOEE OT A EEOA +0GEEd Al $AO0O0OT COOAOOORT ATEO AAO

COEnOAO &AEI AO AAOET h AEA 4A@BOO0O0AT 1 AT h AEA EEOAI
auszulegen. Daher sei der einzige Weg zum Schutz vor den Fehlern, dig Betrachtung und

"AxAEOLEI EOOT ¢ OAOOI OEAOCAT h AEA EAOOA "ETAOT ¢ Al A
UOCAEEOECAT 2 EAO AODABOBOAAEA AAGEehadn beh AedO AEA +/
Auslegung der Quellenwerke Fehler begingen, liege darin, dass sie mit ihnrem begrenzten und

erschaffenen Verstand Gott, der unbegrenzt und unerschaffen ist, begreifen wollten, und dass

sie Begriffe, AEA  AAOOAT AA OT UOIRT CI EAEA e6Almewasd A T EAEO

ori 601 EAEA [ AEOAAOOECAI I OO ORMAD ausedtdnRim dieA | %OEAA
'TRET AT 6T ¢ UO OAOIi AEAATh OOOCAT OEA AEA T'1RETAI O
Ebenes4

lbon! OAAA AAOA E OdritdrE iigiGleniFerSucH, deAAghnelung zu vermeiden
in eine andere Arthnelung getappt zu sein. So deuten sie, ausgehend von dem Wissen, dass
Allah kein KErper ist, Allahs Platznehmen auf Seinem Thromjétiw & Q) dahingehend um dass
%O AOEAAAT B3R OA B Osie jist, BIAIS EPlatznehmen auf dem Thron
gleichbedeutend mit dem Platznehmen eines weltlichen, menschlichen Herrschers auf seinem
physischen Thron. Dabei ist das Herrschen genauso eine geschaffene Handlurig das
01 AOUT AET AT 8 $AEAO AOET CO AAO ! OOOAOOAE AET AO 4R
2A0001T ¢ O1 O AAO ' 1 R E larédn Bdigich voddedeingBIAROeuNgzErA | OAE
nflichstenss

Generell kritisiert Ibn ArabAdie KaBm-Gelehrten dafr, dass sie alle allegorischen
Aussagen des Korans zu Allah streng nach Erhabenheitskriterien auslegen. Diese erstellen bei

EEOAT 1 OO0&I EOOT CAT UbO '1 00 AET AOAI EOOEOAEAO 7AI
zwischen Gott und der Welt zugrunde liegt. idter ihrem Gottesbhild steht das

%OEAAAT EAEOODPOET UEPh xA1l AEAO AAOACOh AAOGO '1 00 1TE
Erhabenheit meinen sie, dass Gott fern von jeglichen menschlichen Eigenschaften und

$AEET EOETT OAET 11 OOASlerd it Aed Qluefettéx®d dieEdndmd &1 O1 O

6 A0OCI AEAEh AET A -AOAPEAOh AETA "1 RETAIT O C T AAO A

%OEAAAT EAEOOPOET UEPh AAO OEA AOO AAO ! BOOACA AAG
herleiteten, der Auslegung unterworferx AOAAT 8 51T A CAT A0 AEAO OAOAT OEA
durchgehend5?

I'TAAOO Al O AAO 00A c&ekhrteniisOdasiGotesbildAbndkabein+ A1 a i
zweidimensionales Gottesbild in einem monistischen Weltbild. Dieses Gottesbild besteht aus
den zwei Aspekten Gottes, der selbst eine einzige Wahrheit ist: dem verborgenAspekt und

52 Chittick, William: Sufinin Bilgi Yolu EUAT 6O UAUg1 1 AOgh j4i OE8 - AAOOG8 08 viAO 3AO0
202.
53 Salim, S. 41.
sad AlT O A(BOPT a.a.0c.1, s. 113.Ekrem Demirli&. O O |-(OBDBAT 4 AOA[S. #97.0A o AOEE
55d AAraby (B007) a.a.0.Bd.5, S. 28889; Bd. 14, S. 250.
56 \ers, 11 Sure, AscB AE|] OAS8
571 /EoOh & O A )gOBAT / EOI A1l AOg EET | THkenOAO{ 44 AEBEE KRB ODIBE V8& GHBE OB
$AT EOI EQh dU UAUal Agl gEh ) OOAT A0l ¢mmph 38 pmes38
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AAT 1T £EAT AAOAT 1 OPAEOB8 )1 AAO 3DPOAAEA AAO +Al ai
I OOOEAOOAT 'i OOAOG8 'iI OO EOO EEIT OEAEOI EAE 3AETAO 7
AO EOO EAT OAEOO AITAO 1 A1 OAEI EAEAT OVTBEOT ARIRD®I CAE
%OEAAAT EAEO OAI AOO AOEAAAT 8 $EAOAT ! OPAEO '1 O0AO
TEAEOO EOO )EI Ccl AEAE8O j+10AT ¢¢TppQqQ (ET OEAEOI EA
* ACAEEDAAT 8 $AT1T EIT UAEI OAskhicBelHigenscha@eh lal@RIOAT x AOA,

Beschreibung Gottes verwendet. So schreibt Gott Selbst Sich viele zutiefst menschliche

%ECAT OAEAEOAT xEA 3AEAT R (EOAT 0Ox8 UO8 51 AAO S$EI
Ol A AEA AAOAOO AT OO0OAmaén IdnAatabAdediche Védhdrunddéd an E OAT h

den Bedeutungen der beiden Begriffe vor und verlieh ihnen eine philosophische QuaAtits

$AiTAAE OOAEO '100 AI O i AAO AOxAO AOEAAAT UO AOE
7RAO0AT O ORI Ol EAEAZEMWEQRT DAEAZOAT A A®AAT UOT CAT AT OEI|
diesem Sinne ist Er jenseits aller geschaffenen Dinge, Er umfasst alles, nichts umfasst Ihn.

Daher gibt es nur eine Eigenschaft, die Ihm hier gerecht wird, und dies ist die Absolutheit

(Perfektion, Vollendung). Wenn man Gott hingegen hinsichtlich der Erscheinungen Seines

Wesens in den Abbildern der existenten Dinge betrachtet, so kann man lhn vergleichen. So

AAOGAEOAEAO AOGxA AAO +1 OAT 1066 T EO ' OOOEAOOAT x|
bedeutenjedAE T EAEOh ' 1 OOAO (EOAT O1T A 3AEAT AAI ( EOAIT
-EO AAT 3AEAT O1T A (EOAT '1 OO6AO EOO OEAI T AEO CAIl AE

AAOGO %O AO EOOh AAO 3EAE ET Al1T AT OAEAT AAT OTA
gesdaffenen Abbildern manifestiert. Oder mit anderen Worten: Es bedeutet, dass man
AAUAOCOh AAOO AEA 111 xAEOEAEO EET OAO Al T AT B3AEAI
" AEEOOAT ' @& AQRIOA BB OBOOBE AT EO AAAAOOAO &AAT AE 1 E/
und den Korporismus im klassischen Sinne duldé®.

Ibn ArabAvertritt die Ansicht, dass die fi hen Gelehrten, die von der Unifglichkeit der
%OEATT OTEOG AAO "AAAOOOI ¢ AAO OEAI AAOOECAT 6AO00A A
x AOAT Al OGeletirtdn, welkHe adi diesen Versen den Weg der Auslegung beschritten.
%O OAEOAEAOh AAOO AEA (AT Al O1T COxAEOA AAO £O0I EAI
AET Al - AT OAEAT UOO 2A0001 ¢ CAOA&deAterihingegeAidie 8 $A0 (A
die OEAT AAOOECAT 6AOO0OA ET EEOAO "AAAOOOI ¢ AAOOOAEE.
OEAIT I AEO AEOCO AO AEA ' AEZAEOh AAOO OEA xi il ECI EAE
Ansichten und Interpretationen austauschten. Aus diesem Grunde sieht eras notwendig an,
AAEI 6A0O0OORT ATEO AAO +1 OAT O UbO AAT (AAEOEAT OiUuod
ziehenst Ibn ArabAverpEnte keineswegs denRuheren, wertlichen Sinn der Quellenwerke,
OEAIT T AEO 1T An AO EEI AET AT EI EAMMOERIATAARI xABOA GAIE h

58 Akti, SelahaO E T d, n;Wet-BezieHurt @ der Existenzphilosophie IbnArabAQJournal Of Religious Culture
203, 2015. . 13.

591 /E{{2@01 Ya.a.0Q S. 106.

601 EpuEOh =ORAYEAAET dAT | OAA§ 6+ &
Samsun 1998, S. 43.

61 Demirli, (2006) a.a.0,. S 397.
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AAT AAAEOAT EOO8 371 OAEOAEAO AO ET "Audbc AOAE AAT +
und die Erde und alles, was in ihnen ist. Kein Ding gibt es, was lhn nicht lobpreist. Ihr aber
OAOOOAEO AAT O0OAEOCAORAIN AL &AAEDBAITWOS & OfEdsEDd Ad 1 IOELO
der Text in seiner wErtlichen Bedeutung besagt, alle sich in der Welt befindenden Dinge, die

gemeinhiniO 1 AAAT AEC CAEAI OAT AT O1T A AEA CAI AETEET &I O
Wirklichkeit lebendigul A AAOAAT O OAEAT 8 %O &£ EOO xAEOAO AOOh
$ETCO EAET AOI AE )T AEU AAZI O CAAAh AAOGO EEAOQOIT A
seien. Ohne den Vers weiter auszulegen, schlussfolgert er dann aus dem Wortlaut, dass alle

WesAT h AET OAEI EAnl EAE AAO 1 AAT T OATh ET 7EOEI EAEEAE
Allah lobpriesens2%1T OCACAT AAO 1 AT Ci ROAZECAT - AET O1T ¢ AAOOAAE
des Verses ausgehend, auch die leblosen Dinge als lebendig. Er veraligss Weiteren die

' T OEAEOhRh A A@lénrteh, Klid Aseliieraunter ihnen ebenso wie die Muaziliten, in
Fragen der Glaubenslehré&fter falsch lagen als richtig3

7TREOAT AOAAR AEAI AEIODRAT AALEI O EOEOEOHADOOAh AAE [/
Quellentexten die Auslegung angewandt zu haben wurde er seinerseits von seinen
7EAAOOAAEAOT OT A AETAO 2AEEA O11 OI1O00ECAT 1 001E
OA1 AGO TEAEO Al OAET A o00ORI EOOA CAEAI OAT O1T A TEO
gespielt und getrickst zu haben und aus ihm herausgelesen zu haben, was nicht in ihm stand.
AfAA schreibt, dass lbn ArabA einerseits zwar die Kabm-Gelehrten beschuldigte, die
Quellentexte durch ihre Auslegung in ihrer Bedeutung einzuengen und auf di¢ufe ihres
OT UOI RT Ccl EAEATh 1 AT OAEI EAEAT 6AO0OO0O0AT AAO EAOAAUOQUE

AETAO T1T AE OAEI AAEOAOAT - AOET AA Al O «4DBmderOAOOOAT AA
OAT AOO T AEI UxAO AAT 4A@0 ET OAmwénAse mtEedénl EAEAT h =
AEcCAT AT " AAAT EAT 1 AAOAET OOEIi T OAh 1 ACO EAAT AE 42
" AAAT EAT ¢crT CAT xEAAOOPOAAEAT h TAAE AECAT AL ' OO0AIT

aus®s" AEOPEA]T OxAEOA EOO &I O E Edaslicht GerHirfdeEuAd d&i  +1 OAT O
%OKRMAO CEOOI EAEA 7A0AT 8 )i 6A0O0Q0OAE @ On, 'AIOGIABDO WA ET
EEI £ O AAO 7 A0 A M OFORA JOEOMEH Q@ Al 1 AO $ET CAh AEA %O
i O OEA AT A DOAEBDAADAKEPAROAEOASSSDHG OREEAOnTABER
TAAE £i O AAO scCEOOI EAEA 7AO0AT 8

Diese von Ibn ArabAgel bte weise/mystische Auslegung wurde von traditionellen
islamischen Gelehrten heftig kritisiert. Diese Kritiken lassen sich unter drei Hauptpunkten

zusammenfassen.

62 Avni Konuk, a.a. Q.Bd.1, S. 17374.
63d Al O A(BOPT a.a.0Bd. 9, S. 314.
641 /EY(14898)a.a.QS. 185.

651 /E{{1898)a.a.Q S. 186.

6An-. 1 OF¥ou 8

67 al-Qa a /88

ssd All O A(BOPT a.a0, Bd. 18, S. 108.
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1. Falls der Koan neben seiner offenkundigen Bedeutung auch heimliche Bedeutungen
ARET EAl OAOh EiI1 ¢cO AAOAOOh AAOO AO '11 AE TEAEO EEI
was ein massives theologisches Problem darstellt.

2. Wenn die verborgenen Inhalte des Koran§ OO0 AAT - UOOEEAOT UOCRT CI
bedeutet das, dass fast die Gesamtzahl der muslimischen Gemeinschaft keinerlei Erkenntnis
I AAO AEAOA 7AEOEAEOAT AUx8 -AAOEAODPO AAOAT %@E O
Sichtweise, die die Wahrheit als nur einige wenigen vorbehalten ansieht.

3. Falls der Koran neben seiner offenbaren Bedeutung auch geheime Bedeutungen in sich
AEOCOh 11 OOOA AAO 001 PEAO OAI AGO OAET A ' AEAREOOAI
nicht gar diese auch gelehrt haben. Dies istnasPA E O1 EAE 1 EAEO AAO &Al 1 h AA
AET COAPEEOAEAT O1T A EEOOI OET COAPEEOA®RAT 7AOEAT EAE

lon ArabA und seine Anll CAO E OE OE OE AGekfirten AvEgkn derAl a i
OAOOOAT AAGCATI rnAT 1 601 AcOi ch AEA AEAOA AT xAT AAT 8
von ihnen als Alternative angewandte mystische Auslegung, sprich die Ermittlung des
verborgenen €1 1 A0 AAE C¢1I AEAEUAEOECAO 40AOA UOI rORAOA
OOAEAEOEO OAET E AGelel8tenals authilie Mystikek sichehni za, bich an das
Prinzip der Vereinbarkeit ihrer erlangten Erkenntnisse, ob sie nun durch Untersuchung und
"AxAEO&EI EOOT ¢ AOI AT cO xOOAAT 1TAAO AEOAEO CEOOI EAE
Hauptquellen des Islams, dem Koran und der Sunna, zu halten; dies ist jedoch nicht viel mehr
Al O AET &OT 11T AO 701 0AER AAO A& O AcBElletzem@OAT OAEA £0
sind es Menschen, die den Koran und die Sunna auslegen, kommentieren und interpretieren.
wel T T AT AEA EOI Al EOAEA ) AAAT CAOAEEAEOA -COIi 1T Al EAE
A1 AEOOAT AEA +1 OA1 OGAOOGA OT A 001 PEAOAT AOOODPOI AEAN
%ET E1l AT ¢C OOAT AAT h ET EEOAI ROnRAOAT 3 BingkggerAEUADOEAO
AEAEAT ECAT 6AO0OOA AOOI ACOAT h AEA EEOAT 11 OEAEOAT x|
ist auch bei den Mystikern zu beobachten, welche sich nicht scheuten, eine innere, kryptische
Auslegung vorzunehmen bei den Texten, welche den Erkennts&n, die sie auf dem Wege der
%OE £/&1 O1 CAT h %wET CAAOT CAT OT A )Yi1O0i ET ACGETTAT AOEAI
3AEI OO0 OT A 2A0iI 1 AA

Ibn ArabAbaut seine Auslegungsmethode auf die Bedeutungsvielfalt auf. Diese Art der
I 001 AcOi ¢ EOO AET A 1AOI Ol EAEA 7AEOAOAT OxEAEI O C
ET OAOPOAOGEAOOA AO TEAEO 100 AEA +1 OAT OAMOA CAI Rn

AET Al rRONRAOAT ' OPAEOh AO OAE AEAOA AAEAAT 3AEOAI
UOGCACAT AT 8 . AAE EEI OAO&I CAT A1 1A 7A0AT h AET OAEI
ITOT1T CEOAEA O A ADPEOOAITIT CEOAEA n OCmdnEOAd AET.

begrenzenden und einen beginnenden. Demzufolge ist seiner Ansicht nach eine Auslegung

69 Yesribi, Seyyid Yahyad O £AT & Ad IOBAEA OEAUal | AOah j 4i OE8 - AAOO8 08 +Al Al KA
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keine Konfrontation mit dem Text, sondern vielmehr Methode, Ordnung sowohl in den Text als

AOAE ET AAO $AOCAET 1 AAOEAODPO UODI BEET ELAT BAO OGEA O E I «
von Offenbarem zu Verborgenem mit der Zwischenstufe (Barz§f OT A AEA $O0A1 EORO AAC
wieder in Einklang mit seinem Welt 0T A - AT OAEAT AE1 Ah ET AAiT AO AAT EI
3ETT AAO EAXxAEI ECAT 6A00CADI 61 AEICOAPAOEAEIOC @A O) 1?7 06/
DEUOEOAEAT 7A1 6h AAO )1 1TAOA AAO CAEOOECAT 7A1 Oh ¢
OT A AAO ' O&ZCAT ¢ AAO '"EOOI EAEEAEO8 $AEAO ERT CO AAO
AEA " AAAOOOT CAT AAO deuiurgsetenek tu kedifeh. QvirddikdefNuster A

AOE AAT +1 OAT 1 ARAOOOACATh O AAOGOAEO AAOGOAT RrOn.
AEOAEOAT h RORAOAT " AAAOOOI cCAi 8 $EA ROnRAOA "AAAOOOD
ERT CO AEOAEO UOOCAI TEDORBOORAOAARAAE]I ABADOEAEO Al 1l AC
AEAOA ET AAO AOAAEOAEAT 3POAAEA OT A EEOAI EOI OOOA
oorcO AEA "AAAOOOTI ¢ ET OEAER AO EOO CAXxEOOAOI AnAil
OET A ORI Ol E A Eullei¢hAdie BedTe haGeh kanr)auch die Bedeutungen, welche

AAO 1001 O j!'iI1AEqQq T AET 08 $EA '11TAEI A AAAT AEAOA
Cl AEAEUAEOECAT " AAAOOOT cAl AOCEAE AO AAI  Oi AAO
ringenden Leser eine weiteichende gedankliche BewegungsO1 A - AT EOOEAOAOAEEAEOD
AEAOAIT ' OO1 sabAddmAlinektén AVortsinn einen ebenso hohen Stellenwert bei wie

der inneren Bedeutung, was den Hauptunterschied ausmacht zwischen ihm und den
Geheimlehreant®ngern, welcheA1 1 AET AEA ET 1T AOAT " AAAOOOT COAAAT Al
AAT ROnRAOAT 71 OOOET 1T OAOxAOAEAT 8

Ibn ArabAsieht alle direkten Bedeutungen, die ein Text haben kann, als gleichberechtigt
an und beschuldigt dementsprechend die Kam-Gelehrten, welche solange Aslegung
betreiben, bis sie zu einer Bedeutung gelangen, die ihnen logisch scheint, die Bedeutung des
Wortlauts auf die Ebene ihres fehlbaren menschlichen Verstandes herabzuziehen. Dem
6 AOOOAT A AAO O0OEIi AO AET UOOROI AT O1 A waiseRA |/ £Z£AT A/
auszulegen, engt seiner Ansicht nach die Bedeutung der Offenbarung ein mit der Absicht, sie in
eine dem Verstand des Lesers genehme Form zu bringen. Dabei ist der menschliche Verstand
TEAEO EET OAEAEAT A AAEAREECOh AdAlerfagenOueshalde&sAT 7EIT T A
xAOAT 61 EAE AT CAAOAAEOAO xROAR OEAE CAT AOOI xEA AE,
der Offenbarung zu halten, statt sich auf seinen falliblen Verstand zu verlassen. Zwar
AAOGAEOI AECO A0 AEA +Al al eofadfaiuty adf Ei® EbAnk @Ger ! 001 ACOI
begrenzten Wahrnehmung durch den menschlichen Verstand herabgesetzt zu haben, jedoch
EATT EEI OAI AGO AOOAEAOO AET RETITEAEAOh xATT 1E]/
gemacht werden. Denn die Mystiker behaupten von sich,ied inneren Bedeutungen der
+1 OAT OAOOGA AOOAE CEOOI EAEA wOE&AAI O1 CAT OT A 6EOQEII
zu haben. Eine Auslegung, die auf einem spirituellen Erlebnis beruht, ist letzten Endes eine
noch wesentlich subjektivere Auslegung alselh OAOOOAT AAOCAI A 1 OO1 Acdi ¢
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hO0agOi ARA AT CAITE &1 AOGgA OAEED AAAOCEBARADROBRI WARAERBPEAADAA O&
OAgil gesa CEOOAOCAI AOE hAOGADBGN OGeAHEA ABRI HhEEAEA T ETURERNTOAATTTTEAOAAT  ET ERE
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Ei Al AT AOAE AEI GEOAUAO 1 OOAi gl AA 3033 DAEAO DOl COAi g UAOAal g

BO&1 | BAhDGBI BAUAAE
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Anahtar Keli meler: %1 CAT 1 E %AAOAUIT | E g ERed, Pépiesyon; HayatMedrairitybtiA h  + AA O

The Relationship of Religious Cope Acceptance Rejection And Mental Health in Parents with Disabilities

Abstract: In the study, the relationship between religious coping rejection-acceptance levels of parents with

disabled children and mental health indicators was examined. Relational screening model, one of the quantitative

methods, was used in the research. The research was carried out in the Istanbul universe. Appiafa sampling

method was preferred in determining the sample and the sample consisted of 514 people who voluntarily

participated in the research from parents with disabled children. Personal information form, Religious Coping

Attitude Scale, Depression AlkAOU AT A 300A00 3AAT A j$!13vq ,EZAZA 3ACEOEAAQETI
the demographic characteristics of the people participating in the research. The data collected from the scales were

coded and analyzed in computer environment with the helpf SPS package program. Pearson correlation analysis

was used to determine the relationships between the scales. Whether there is a significant variability between the

OEAxO xAO OAOOAA AO OEA | Em8nu OECT EZAEAAinddAnatindgdlidel 8 ' O A OA«
religious coping attitudes were positively and significantly related to depression. It was determined that negative

religious coping attitude affected the tendency to reject their children, and positive religious coping attitude had a

negative effect on the rejection tendency

Keywords : : Parents of Children with Disabilities, Religious CopingAcceptanceRejection, Depression, Life
Satisfaction
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EOEHN
1. Engelli Bireyler ve Destekleyici Aileler
di OAT CAIT EhEIETET Al ETAITE EAEOEOI AOET AAT AEO
T ACAAAUOA ET OAT 1 gE OAOEEE EAAAO AOEEAEO8 %i CAIIlEI
gelece hAEEI AA OUAOAOOEUI EEhR EUiI Oh AT CAl h OEOESd | v
OAEAQOI gE6 CEAE ZAOEIi g EAOOAI 1 AO EOIT AT gl 1 AEOAA3O¢

AAEOEOI AOA AAgli g 11 AOAE 1 Uk-BABAGI aFAOBEBT T AQTT 1 &4
UAPAI Ai AGg AOOOI OAOO j +ET Ch pwwyh 08 ocyn AEOd +0I
AAOEI 3 AA 11 0Ah AO EAOOAIT AOal OiiTi1Ti11T ATCGAIITE

AOQUAOCoO AAOCOAAEAOAPLODAECEEAEOI 1 Al gl Aaga CEOiI 11T AEOD/
AEOAUI AOh EUIi O AOOOI 1 AOalT A AAgia 11 AOAE AEAOEI g Ai

1 EATEUAAR cmme Ualal AA UAUal il Al Al UET AGTEAA EE OAR
EUAI 1 EETI AOE OA UAOAOI EI EEI AOE AéaOal AAT AEOATT AO.
EAAAA AAEI 1 AEOAAEOD j-%F cnmwds O% CAIlES OEUAI
6As0ah0a0i AEOAAGO8 (AOAEAD EIRO A I AmCER A 10 ad AaGH GRELI A T
EAORal Ahal A1l UA AA OI T OAAAT UARAT AT AEO EAOOAI gt

EAUT AElT g 111 AEOAAg08 %l CAI1EIEgEh OAT sOhOAT OAUA
ruhsal, duyusalOA OT OUAT UAOAT AElI AOETE &6AhREOI E AAOAAAI AOA
Ouoi OAgl AT A OA <cCcilTliE EEOEUAél AOglag EAOhagl Al A

OAEAAEI EOAOUITh AATaghi Aii1gE OA AAOOAE EEUI AOI AO
mi i EITAI O jvUaGs8OEh c¢mpphpx
%l CAT 1 EI AOET A1 OAIT Al O1 001 O AgEOEI AEO8 v Ui Ol |

ETiTAAEE A1l ETAITE O1T 0011 AOAAT AEOEOE 11 AOAE EAOI
EAUAOA EAUa Ol AUATAART AEIOEN 11TH AHOOGGIAGD OOAI 1 AOal A E
UAhAAgEl AOg 1101 60U AATAUEI 1 AOh EIAOEEE AET AT T A
AAET Al AOalT Ah &1 AOEI AOal gl CAITEREI E Eg€EI 001 Ol Al

EADagl i Al AOgTAMEN KEDAT} SEEATh c¢mpoqs8 wAAOAUTIT AOET h A
AOGi AE EeET AAAAE OA &1 AOE CAIT EREIE EAEEagl AA OAI .,
(Belcher vd, 2007; Benasich ve Brook&unn, 1996, 1187; Bornstein ve Cote, 2004; Hegd 2004,

Huangvd, 2005; Larsen ve Juhasz, 1985; Mercy ve Saul, 2009).

%l CA1 1 EIEEhRh AAITTE AOOOI 1 AOAA AT CAI T ETET EAT AEO
eAOOAUI A EOOAOeDO EI EhEE OA O1I Ppi Oi1 A Ai Olehetlehhi A UE
I1TAAET T AEOAAEO j +01 Ah ¢mnon vUOIi OEh c¢mpph ¢cqQ8 [ E
AAETT Ah AgEOEI ET A AAOAT AOIi Ah EAT A EAI Eagl A EAOEgq
Adi 611 A AT CAl 1 E AEOAUI A OHir (wehAhani2008). OOOOT I AGg E&EI

"O TT EOAAA AEI AT ET AAOOAgE ET AT EAUAT T AEOAA308
AOBUCOOAT OUAOai i Ah AAhA eagEIi A OA AAOOAT ahi ADag UE
OAOAOAER OAOCE OA OAUCa Ygusu Bdrafa@id BuArdle hket ebigrl@. Ci OAT
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%AAOAUT 1 AO OAOAAE3T AAT AAOOAE OAgl ATT AOGagh &1 AOEITI AO
OAgl Al A1 AOala OA EhI AOI AOETE AT UAAEI AAAE EAUGCag O/

riskini en aza i AEOI AUA UAOAgi Ag 1100 j/ 01 £FOEU OA &EOUC.
el AOE1 AOgl A EAOhg EICEOEU 11 AAEI T AEOAAEO8 ''1 AAE A
UA AA AhEOIE 11001 00U EIhOIl1 AOal AEDI AT DAAGARARSG
AAOOAT ahl ADg Ui UITAAT OUIi AT1 A0 AAEA AEAUI A AAUAT A
i1061 66U 11 AUl AOAA AET A OUiI AT ETAATEET A ATTA OA A

'TTA AAAAT a1l EI CEOEUIgE AR T CRAOAEGHOIEI AWAT WA 1 AA UAT AU «
9AOAOOEU AAAOAUT AAEgiag UARAUAT &1 AOEI AOAA AhaOa
OA CAOE e&AEEI I A CEAE AAI EOOEI AO OA AOUGCOOAI Ul Ol
EOCAT 1 EE AET AT ET AAEE Ul Ol OEI AO €1 9011 OEI A EEUEEOA
AOAOal AAEE AT hi OEOAT EAUT AEI AT 1 AEOAAg 08 " O AETAI
(Kraemer ve Blacher, 2001; White ve Hastings, 2004).

2.Engelllik OA $ETE " AhA KagEI A

di OAT EAUAOal AA AETET ETAITE AEO UAOE OAOA308

1 01 AGg O OOOAOGI E AOOOI 1 AOAAT EOOOAOI AAA OA AOT Al
UAOal CAOEOAEgE CiAABDCGAOUH 1A JAITA AN AOC QRAON A AGA
hA eagEIl AAA AT Al UI E AAOOAwEN GAGERA ajh- AcEn pAaid 8z 1 ORI
eEUI 1T AT AUAAAE O1 001 01T h 1T OOAAAT EAI AaOal Ail AUAAAE
EAOhagl AhRIOCAPBROAWRORAEOAAEOS8 /T A EAO DPOI Al AIET @éE
i1 OEOAOGUIT1 A EAOEal AAl aE OA eEUIT 1 AAEia A1l AUgh ¢
poxqd8 41 DI Oi1 AOal AOI Al giiag OA ABOEOAIAE ahBhAIOAA GE
AT 1 AOal AA AETA AAhROOOAQOEI AOgn [ AOOU EAI AgEl AOg O]
EAAOI T ATT AAA OA 111 A0 A AAhRhA eaEl AARA AET ET UAOAOI
60-63; Ayten, 2012).

di OAT1 AOh OO0 OORAGA BAERNTEEOEDDBOEg QOEAE AZAOEI gh A
AAUAOAT OAEl @ OAOAEI AOg 11 001 OAUA 111 AbGail h doOIAi
EIi hCEOI UA 1 AUgEO0gq08 di OAT g EAI AAAAT Al anEéhdeli AA OOE
AEOAUI AOA OAgl AAgwsa EIi EYTTAO OA EAUAOI AOal A CAOE
AAgAOlI AT AEOI AOET AA AOEEIE 111 AEOAAgO8 '11 AEGal U
9A0OAOgAg UAT g1 AA EWRKIUSAE O AEIAIOAINA ¢cTAEEMDP GAGS joyTcon
&Y 0agOh ouv¥own 3AAAAR o¢Twn (EAOh pu¥Tcwdgs "EOAU EC
OA 1 OAT A1 AUE cCcEOIiinhdios "0 AOOOI AT CAITEI AOA OA
i i Ei i A1TEUAGER EAI AA T EIi AOE OA OAgl gE EEUI AOlI AOE
CAOEOI ENROEO8 9AOAOal AT h 9AOAOGAT 6AAT EOI Oi OAOGEI
T AGEAAOGET AA dOI Al AiTUAOal AAh -1 BI IOIAANICa OT Ah OIOBBIC
Ei hCEOI UI A EUE | OAIl AT A g@BOiihl AOAEO j500Ah ¢mpmh

wl CATTE UA AA AT CAI GEU Oiil EITOATI AO UAHhAIIT AOg
CAI i AEOAR AEUIITTEEEh DOEEIITEEE OA Ol Owdya O1 00]
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Al ahi AEOAAa Ol AO " AEeAEADal ah cmpoQs %l CAIlE]A
ART Al ADal AAR UARAAaEl AOala EAAAA AAAAEI 1A OA GEU]
AEO AAOAI AEOZO j vUAAI EOROginpghde ADIORE EARDAEADEALED

AAh AOI A UIT1AOagUI A AOOOI 1 AOglag ETTOOTT Al Oal A Al
EAUabl AOh EAOOAI gEl AOh AAhRAOgaOqUIl gEl AO OA AAT UAOE
bul 1 AOg ETT1 0011 AAAI AAEgET E EEOOCAAAO8 " O AihilAAI
OAOi AuAn ETTOOTTI ATETA Al T AUAh OAOGAITE AOITAUA

"AhA eaEi AE TACAOEAELA AOUCOI AOagl Al BAT ARRI ACEAT EAIR
i1 OhOOODI 1 AGgT A UAOAO j &TTEIATh -AOGET xEOQOUR ¢nnth
ET OAT a1 AOT1 AOal TAAATETE O1 0COi AAgwagili g OA AEO
AOOOI 1 AOT A AARh AOI AE ARAARASURADEAAADBRE ORADAEAGDHI I
egEl A OI OAAES AATEOci A4OCAEAEOMAhAwmENBdN AEOAUE
ET AT &l AOal AAT UAOAOI ATi1 AGg Ul 1 OAdDO ¢inGtAQ@A I ATTAR | d
Al gahi Al ADA OBREEAEBED i AAEAZAA Uil O1 AAT EOA EAUAOQ3g
i1TAOGsO j 0AOCAT AT Oh pwwxnN ' UOATHh c¢mpch pwqah ATT AU
AOAUghal A EAOEgAA AOI 01 AOs O OEUI AT AAEIRBODAT ARD OD4
EAOhg AEI EROAT OA AAOOAT ghOAl e&eAAAI AOI A OgOAhI AE
ET ATée OA OEOI Ai1 AOET AEI ATT AGEAEO | WEhREh ¢nnpds
dOOAO Al s OhOAT EOOAOOA OI 1 OAAAT 11 001 EIAKED®g ET O
AdOl 611 AEOAAg 08 VvUAITEETA AT CAITE AEOAUh EAT AEOE
AOGi AUA AAhRl AAgwag AT AAT EOEAAOAT h EATAETE EITTOI1AI
AART AO8 " AhREAIT AOag Ui A UA pyetériifideriniA® yeteréiffikfetinA@lkler, 0T T OA O1
T AT AOE UAPAAEI AAAgETEh 1T AT AOE UAPAI AUAAAgagl g AT 1 /
EAT gUA Oi AhgO j +01 Ah ¢mmuvh @xq8 "EOAUI AO AEO Al C
AAEagla AAgOAAgwalia AAI EOOI AEOAAEOI AO8 $ET OA 1 AT AC

AT 1 AUuah OAEAAEI EOAOUIT Oi OAAET AA AAhA eqEIi A | AEAI
%l CGAIT T E AEOAUI AOET Elekl AGE ADOICAMDED RDAA A AKMBEAL A
AEOI EEOA 100160 11 AAEIT AI AOET AAh AETET T1T1AO Ee€EI

001 ARApsg EAOEaq OAET Yy AAT aghi ATl gE OA OAEAAOI EE6 E|
Ol AhAAAEOa O | # AAAAES QAtplihOipG cAABOGA 1 AOAA AT 1T Al AO

AAglia 111 A EEOOE 11 AOAE OATail AT AAETI AT 1 AT AOEUAC
DAOeAOaAgqg 08 "EOAUE AEO AiOil 11 AOAE AAgAOIlI AT AEOAI
0060¢cOI Ao "O AiTuOOh UAhAi g OAEAEO AAAT EOOATIT AAE
AEOAUI AOAAh EAOhal ATi AGag CAOAEAT | AT AOE EEOEUAE&I ¢

AbDI 01 AGs O AOOOI & AT1 Al AER EAOOAI AR BEAOABDI AABAORS
EEOEUAé]l AOagl g EAOhal ATl AAA UT O OE UARAUAT AT CAIITE
2018).
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08 %l CAITE KIiAOgA 3-KébED WAAOAUTIT AOAA 2A0

'ET Ah AT CAITTE €1 AOgO1 Al g0l Oh AiUgi iMAA XEA af ;aEA TARD
Ki AOE1 AOal CAITEhREI ETAA AAAOAUTIT AOCET ET 0O000I O 11AC
UAhAAgEl AOg AT A O1 bl O OA1 AOGEETET 11 O0hOI 61O OAgl A
el AOg Ol AgEOEI Oi ORAIAKI BRRA TAIAIGOAEA RO R U'AO UOOOOI 1 ADal
iiTEITAI 08 'ETATET AgEOEI A OA TEOI 1T AhI AUA EAOhg |
i AEOOI EAI AAEI EO8 %l CAI 1 E AEOAUI AO EIT1 0001 AAEE AE
e1GO AA AOEEI AO OA AEI A &1 AOgOl UARAI AAAAOEI AOE
EAUT AEl g 11 AO0eO EEAWR AAETXRMERDEOOAMBARELBBRHQ8 / UO
OAl gi AGg OA 1101 EUAITEEI ACET Er. 11 AOeO CEAE EAAOI

di E &1 AOCEI OE Ugl il AOgl AA OUIi ATT1 AO AEO ¢1 AOw Ol Cf
AAAOGAUT A AOOOI O EAAOGI 1T AT AEOI AE AOOOI 61 AAAg Ol AO8
AAEI AAAgE ET 10001 AA AAOOAE OA OMAGGEARg T AR ETQROEEA] C
UAhAI AEOAAg Ol il ¢ aAAddOI20 ET A0 jpwxuvuqgqh AAAOAUIT /
OAT ai 1 AT AEOAAg O EAAOI AOIi A OA OAAAAOGI As

Ebeveyn kabuiret teorisi (Rohner, 1986; 2004) ana boyutunun (yani kabuket ekseni),
UAOGEh QEXHTAAAOTI ©MI Eh OEOET AT AAAOAUT AAOOAT ghagl gl AZ

EAT a0l AOA AAUAT 1 AEOAAa O8 WAAOAUT EAAOI I AAEA EAUI
POEET 1T EEE Al UOEI OEI AOI A EI Eh EdkiveehgEn@rinjpSkeldilEv® U R ¢ 1 p
Oi OUAI OUBI 1 Adalalh AAAOAUTI AOE EIA EIEREE] AOE]
UADI ahil AOAaO j 2ivBRd®A cnmtn ' OAAEA

BAAOAUT T AOET 110110 0000I1 AOA OAEED hi ABOKR&T C.
61 AOETI AOal A 1107110 AOEEOER &i AOEI AOAA OOE OAgl o

kabul edilmektedir (Funes, 1984; Tabak ve Zawadzka, 2017). Ancak ebeveynlerinin reddine maruz

EAT AT &1 AOEIT AOh AAIl EOI Ea spedifik Bldrak BuyggsalAdenpesigik daaE T A E U
EAAOQI AAET Al UEEET OAI AOOOI 1 AOg | DbAOEAI EEh ET C
EcOAI | AROEOAAET | AEOAAE Oivd 2006; LankBrive) EDL4ANMcCay weyCpble  $ A |
2011; Naghavi ve ReB OAT A cmpcn OEET OAvdh Ad OGS ¢mhldd) A OAFR
ATTATAAAA -GAADLETEITHR &1 AOEI AOagl DOEEITITEEE OUOI O
AOi AUA &Al ahi ah0308 %l AA-OAOOBEDRDOET ODI @erdedki®i®i BAR A (
ETATTE T1AOsO01 O OA EAO EEE AET OEUAOOAT &1 AGEI AOIT A
(Alivdh ¢mpuvqgs8 " O Agl AT AAh UEEET OAl OAgl gE Al UOEI OE
Ul OAAUgAgOgl gl h AARIORUET AROEINT AGET OKUADOEORAEOg AOAO
AAET TEROEO jOET NOAZGBh c¢mpxnN 21 AOECOAU

>

KT AOGE UAOEhROEOI A OOOO0I 1 AODgh AEO AEOAUE &1 AOgA
AET Ehl AOAEO8 %l OgE E-@&I@AE,y IEAhESh EAEOEG GAROIGAD R 1AM A OOy
Oil s OEI OE OA OAAAET UATa 0qOA AAAOAUT I AOET h UAOOC
OAOAEEI AOE OAUA Eq0gq0l AUgAg 11 AOEI AOaglag E&AOEOS
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beklenOET AOET ET hAOgUi A EiI CEIi ATEO OA Oi 601 AOI A EAEAAA
i1 0l 66U AEO UETI EeAOEO8 (Ai Oi 601 A0 EAI AA EI OE
UARAT Al AT1 AOal AA EZAAAA AAEmuBSAE $Sheyér, 20)AGeedeldeRin ¢ 11T L
UET AT ET ET CAl £ 0DOOBIAT ACRAKET Al @AT EEREOAT Al AT 1 AOAA
AEO Oi OAeOEO8 : EEET OAl AT CAITE €1 AQEI AOagl Al gOi O
UAT EAAT EGQCIEBOIRIORN 1 6 Eal AO j " AEOR pwenn (AEI AT R
vd, 1993).

' E1T Al AOET 0OO6OO6Ii 6h AT CAITTE &1 AOEI AOagl gl AAI EOI
EOOEOI AO AAEI AAAEI AOE EIT OEOI AOagl gni)AQ ® g A ABDOWUIAIG OO |
ET OO0i ARg AAOOAT ghi AOg CAT AT T EETI A CAOeAE OAOCE OA
AAUAT gEl a1l gE CAIT EhOEOI Al AOETE OA EATAE EAOAI AOal /
AEOeéT E Al AT gl A 1AM B¢ AMVERONER EIG8OIKTAAGEA 11 01 06U AdUC
UAOEhREET T EEOAh Eh1 AO EAéaglagl i AU 11 AOAE Ul 1 01T AA CE
ATCAITE AEO é1 AOgOl EUI T AOUITO OA OAAAAREMRNAENAI T/
SAEEAE CEOIiTiAi A OA AAgai ©OaUigE 171 0i1 Adaiwe, EEI Al
2011; Crabtree, 2007; Sandletoeff ve Shahak, 2006).

18 %l CAITE KiAOgA 3AEED /11 A OA 20E 3Agl agoa

%l CATTE AEO &1 AOg O Ai Ui OikhEdedepinddd (Riinalvdd ZDOSE & E 1
%l CATTE AEO é1 AOgA AAEI AEh AT CAITEIEgET Oi Oi 1A
ATTATAO 1 UAOET AA UAT AT A OAUA vil, 200%E Bréhdulwd, 200nAEstesA A AT T
vd, 2013; Lee, 203; Montes ve Halterman, 2008a, 2008b; Ne&l, 2014; Parish, Rose, Dababnah, Yoo
ve Cassiman, 2012; Rainadh ¢mnud8 v UAITEEI A ATTA OOE OAgl aoa
ET AT EAEOh e&iTEIi ATTATET 1101 OOU OOE la@Mcrehrmm a1 g1 |1
ve Kotelchuck, 2000; Minkovitzvdh ¢ mmmoqn &1 AQE

AA
A A

E OAgliagmg O OOT1 AOgU
BAExAAAT OA " OAUABOAER c¢mnyq OWh UAbwpd¢&q | EDE h EBDRAIOH
AAT EOI AT 1 EROEOS

AnneAAAA 111 AUag AAEI KAUAT AEBOAI ARG GABAGUI A Al
EAUg Ol AT 301 AO8 (Al El A1 EEOCAT ETAA OA EAI EI A1 EEOA A
AAAAE EAUAT AAAOI A0O8 6A AT EOI Ol AO AAAAEI AGET ET AT
yerle birolu08 " AET AT OET ET AMANAOGA EIQAIEAES (FI A0 O%ITTARD OA AEI
CATEO8 "O1 061 Oi106A01 AA AAAA AOGET AAT OUAEI ARAAEI
OAl AT gUT A AT TAUA AAOOAAAAE]I EO8 %o ADs QEINTAAT AAGEEICI
OA U E OAUiIi Ah AAEagAg OOOOI Al gUil OOA &1 AbesO AEIT A Ai
2012, 54).

3Agl gElg AEO PDOEEIITEETET Al AiUIE hAOOI AOgTl A
EUAI T EEI AOET DOEEIN ATl ERAEE OBNEN q £AT BEDET ACRAOE AET AhOE
OAOAq 08 &AEAO AO EUAITEEI AOA OAEED 11011 Abg AEUA
AEOAUI AOE DPOEEIITTEEE AégAAl OATail AOEAT AAd EOIE 1
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AT UOE 11 AOGegO hAEI ETAA AAgAOlI AT AEOI AE ci edi 08 " Ol
i1 AOAE EAOET 03l agOi AOI A AuaOi AE OuUgcOl AAgEI AEOS
hAEETI AA AAgAOI AT AEOAEgE ETAI T BEODUAAAAABaAAADg BT BI D
AAsERhEAT T EE CEOOAOAAEIEO j!UOAéh ¢mnnndgs wAAOAUIIT A

i1 AOEeA AOEEI AT EOI A08 KAOOAAAT CcAI Al TAGCAOEA 0000
AET A OAEEEhERAAEAOAA 1T OOAE 11 AOAE UARAT AT AOUCOI A«
ETAIE OAOAgo08 "O AgEOEI T AOET EAAAZER AEI Al AOE

AET1 ET &1 AT AEOI AEGEO j " %" +!'h ¢mpch vtQs
WAAOAUT 1T ACET h ATEHRIT N IEI AMELh eARAIOL AUOMAT g1 AA Oi OA
i1 AOEI AOg AEO&T E O1 OO1T1 A EAOhag EAOhagUA CAI T AE 11
"1 AAEAOR . AAAA OA OAAEI xOEEh ¢mnmun 5g0OURh 41 01 Oh «
sahibii 1 AT AEI Ah AO OAEAOO3Ul g831 TEAOOAI aosal CAOEOAE
61 AOEI AOagl al CATAI AAEgi OA AgEOEI O1 0Oi 1 O1 OEI1 A
O1 0Oi 1 01 OE1l AOg AA OAOAg 08 " O AOOBieyn Hahdlfhzfalstteg O1 OO
UARAUAAEITI EO | #AOEAUOAOh c¢mpoh vugs "O O1I 0011 A0 OA

OAEAOI gE 11 0P 111 AARgwal AAT hi PEA AOOEgE EIE AlTI1TA
(Diken, 2007). Bu sorunlar nedeniy A AAAOAUT 1 AO EAUCah OOOAOh AAPOAC
OOOAO CEAE AZ£AOEIl g DOEEIT 1 1 EE{, 2005A &vElFMAassivé WetherglE OO A OA

¢mpuln 7AEOOh ¢nn¢Q8 %l CAITE &1 AOEI AO CAduwafaAAETI | AE
OA AdOh AEI AT AO EeéElT AEOI AUAT AEO OOOAOA AET I hAAEI

AETTITITEE OagEagl Ogl AOh AAOOAEOAT UIT EOOT EAIIT Ah UAC(C
i +AOAOARR ¢nncgQs8s + EIARDEIA AGEE GH GONA A8t BAOORDOAT A
OAEAOO3 Ul gE 11 OhAAEI EO § 500Ah c¢mpgh 1Q8

%Ol El EE UAhAiagla EITO Ai Al 1 EOAOAOI OAR CEOA
AT hAT T AUA AAEA AEA-babdgendlde@iksiykibde, Geprésfondai Ve Benzeri ruhsal
O1 0611 AOAAT R 1 0061 ATET AT O1T11AOET AREO 111 AAgoal A/

AOOOI A CEOOAOAEgE OAPEEIAO AA ATTA 1 UAOET AA AOQE
Oi oI ET ATT AOET A Ui AO AeAd@ET EOBI A OARGAROEUI A AAT UAU
EeAOEOET AA &1 AOEI AOagTl AAEE AT CAT E EAAOI AAAOAE 110
el AOEI AOgl A EI CE OA OAOCEUI A UAEI ARAOAE 111 A0al
AOOOI AGO j#AUI ATh ¢mmntQq8 ' ATEh AEI A E€EI AAh AOEA
AROOAgET OAgiagE O1T10&l AOg I UAOET AAEE 11 0i10 AOEEO
AROOAgET ET ETAITE 11 AOGesOORBT EORAT hERORO® ODEAR AD
UAT AT AA EATAETE Al cal Ai Ah O1 OUAT AAOOAE OA OOOA
AARET | Eh OE Qudly OcAOivEG8A A AT 1 Ai AA AT CA1 1 EI AO AEI Al AOQE
ve sorunlar getrebilir.

7AUI Al jcmpxqah AT CAIIE ei AOEI AOA OAEED AEI Al Ac
bpp89o0aq OUI EOAE DPOEEI DPAOI 11 EEES AAI EOOEI AdN buys

AOI EhOEO8 | EeAEgl OA wdAAAOANKGEPIAI QD& 4BABR A} At
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DOAT 1 AOal gl Ui EOAE 11 AOeO AAI EOI ATTEROEOS8 'iéli
AAAOAUT 1T AOET AA AT OAAOI ET A EEhEI EE Al UO&impusd Pp8oh
EEhRE]I EE PAg o8k | @b OAT OEOT OUAI EEhEI EE AT UOEI OO AA

AT T A1 AOET AA AAPOAOUIT Ppx8w AOIOTT OhROOO8 94381 AgU
el AOgOT O EAAOITATT A OAUA OAAAAOI A AAOOAATadh@® BAIAEO
AEO EI EhRhEE AOI O1T1 OhO0OO8 ''TTATET &1 AOsO OAAAAOQI AOE

AAOOAT aha AOOOaEeA O OOOOUI OE Al UAUETI E1 AUAI Aaosa
% CAI1E &1 AOEI AOal AAAOAUT | AOET ET DOEEima EEE O

UADPagi i gah®aO j AEUSBHh S$AEEI OAEhRh +AEI ET EAAOER -1 EOAOE
ve Carroll, 2008; Guralnick, Hammond, Neville ve Conor, 2008; Hayes ve Watson, 2013; Hill ve Rose,
¢nnmwn ,TO0ATTh -AO0O OA 7AOEMNMORAdTho !l Omp v poAisdi"OFE

AAUgl AOgl AAh AT CAITE &1 AOEI AOagl AAAOAUTIT AOET ET EA
CATEhREI A OAEED &1 AOEI AOgl AAAOAUT 1 AOEUI A EAOhagl Ah
ebeveynlerininkad Cah OOOAOh AADPOAOGUIT OA Oi 6OOOUI OE Ai UAUI
AAAGAUT T AOET AAT AAEA Ui EOGAE 11 AOgsO AOI 011 OROBGO
Yehtakha, 2011; Gallagher, Phillips, Oliver ve Carroll, 2008; Guralnick, Hammond, Newk Conor,
¢nnmynN (AUAO OA 7A001 T h ¢mpon (EIT OA 21 OAh-¢nmnwn
3A0AéT g1 Oh ¢mpoQs8
+1 17 Oh e Hipokezler

1. Konu ve Problem

Il OAhOgqOi AT g1 ET10006h AT CAIITE é1 Abp /Ay GEAdEmIBD AJOA A O
Al UAUI ACGE OA OOE OAglagsa CEOOAOCAI AOE AOAOal AAEE
el AOE1 AOA OAEED 11 AT AAAOGAUTIT AOET 11 O Al &1 AQEI ,
01 0011 O1 OE1l AOagl gl h & IEAEBIEAOAIA hRAWRAIE 1 ADB0 RAIO EGMAKE 10T
AET A EéE OUOI O1I 0011 AOgh EAOAARTI AO AOAOGal AA ATT A
AT CAITE 1 AOEI AOgl CAIT EhREITAOETET AAOOAEI Ati AGE O
UAT PAUAAA UAO Al Ageag AihilTili AEOGAAEO8 %l CAI 1 E AEI
i i AAAAT A AOi AEOA OA e¢AhREOIE AAhRA egEI A [T AEAT EUI A
egEI A OOOCOI-EADOT gl Ai UDBDAOE OACAIODGE ORIgA g ol ECEE

4i 0 AiTUAAA 11 AGs0O CEAER i1 EAIEUAA AA AT CAIIE
i1 OR 00 ikntnekiedA 401 OER cmpph wqh AT CAITE &1 AOE]I AOal

AAEai CAOAEGEA EGGE 1ML AOal al AO AOOOI AAT 11 O
(Hung vd 2010). %1 CAI1 1 E AEO &i AOsA OAEED 11 Al AEIA AOD

Oi 00i 1 O1 OEl AOI A AAhAAhAAg 08 $EgAO AEI Al AOgiCfFIAE &l
UAT a1 AA OAol gE OA AAAAOE CAI EROEOI A OI 00i 1 O1 OEI AC
AAUT A O1T 00i 1 O1 6OE |1 601 AT AT EAO AAAOGAUT AAEA AEAUI A
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el ADsOT h AAAOGAUT AegOal AAET AOODARICE EWIUVE 1ARG ¢ A GEO®AOH
CEOi 1 AAEI AARE AAUg OAEAOO3UIl gEl AOgl OA O1 0011 Adal

%l CATT E AEO &1 AOg0O AiUui O0i AE AAAOGAUTI AO E¢EI
AAgAOl AT AEOE I VIR EQRAE®MS j 2WEH IAEAG 1Ag Ad TERAT AT T AT AO E/
ETAITEAEORh ¢i1EI ATTA OOE OAglagwealal AT UOGEI Ow O
(McLennan ve Kotelchuck, 2000; Minkovitwdh ¢ mmmoqn €1 AOE OAgl geag O1 OO1T 1 A
2009; Schwebel ve BreZlAOAEh c¢nnyq OA Aihi E VikEAAApHEH BABRBADERI E
AAT EOI AT i EhOEOS

%l CAITE 1 AOsA OAEED AEI Al AOET &1 AOEI AOagl g 11 A
UET AT T AGE AOQOOOI 6T AA EOA &1 AGEI AOagl TCAI AEDAIALEOBT E
AAgl AT AA Al AT UAUgT ETAAT AT AEgET AA AAAOGAUTIT AOET AAI
EUAT T EEI AOET A EUCih AAEA ODPAOCGEZEE 11 AOAE AOUCOOA
EI CEOEUI EEh O 6000UI QEADRAA AAPOADOUE & OAIOIULIHD A@igA U/
AEI AEOEI I EhOGEO j " A Od C2606; Aansfgrdond pOM4; Mcldy ve' Gylield,R2011;
. ACEAOE OA 2AAUOATh ¢mpcnudid EEltp A8 ""AA W4 OROAMB g O /
EAAOI-iedAEIl ETh &1 AOEI1 AOagl DPOEEIITEEE OUOI O 1 UAOEI
eAl ghl gh0g08 %l AA AADAD OO0l GéTAMA TEAD  BDEDI BEAAAI
iI1TAOeOT O OA EAO EEE AET OEUAOOAT &1 EEBIOAOI AODHEOUAD
¢cnmpugs8 " O AAgl Al AAh UEEET OAl OAgl gE AT UGEI OEI AO:
Ul OAAUgAg0aiagih AAAOGAUT I AOET AET OEUAOET ET AAgEI h
OAOPEO AAEIl | Eh Obdigupzordhl NcOdpOpdhs ckiepexhn +2i 1 01 O OA S$ET ¢
AOAh O O0i AAAh AT CAITE &1 AOEI AOgl AT A AAAAI AOaglag A

CEOAI E1l AOE OA AAEA AU AAT AOI AUEAE 11 AOAE Al Cal AAg
%l CATTE 61 AOgAEOVABRDEE] ARNABRURDROOT O0OOiI 1 61 OET AOT |
AEOET ET AETE UETATEITAO T1AGgd AihilTiii AEOAAEOS $
Al A Al g1 1 AEOAAgO j 0AOCAI AT Oh pwwxnN %ERER ¢mmpn O
2008 $ETh EAUAOal Ul O OEI1 AOgUI A 11 AAAAT A Oi OAAET /
AARA e63EIi A OOOAOGAEEOE 11 AOAE EUE AEO égEagh 11 EOAO
"Ahl AT Cae OA POEET I T EETET é¢AhEOIE TAALRI BEOAADAAS
AETE OA [ AT AOGE EIiT 01 AOh OI1 Uagiil AOAA EUAIT EEI A

Al ali AUA AARI AT iah OA DAEEIE &Alahi A CAOBAEI ARO
| OAR O3 Of ARal AOR AEOAUEN A ®DIOA OARI A ABIAO & AET AA ORE 0G E.
UAOAOI a 11 AAAsala OA AAEA AU OakalOa EIA i1AUI
i 0OAOCAI AT O OA (Eiih cnmogs8 "0 Oi OAEOA DAE &i E AE]
AET BAICEHTR EEREI EE EUAI 1 EEI AOER AADOAOGUITH AETE 711
EAT OAOR AT AERA OA ETAET AAE]I EOI EER AOI EE EEI]EE ¢
2001).
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"EO AAREA AAEgh A&agOglUAQETAEE EEAARMA A EABBAQAE

AAAT AAEET AOE AOOOI 1T AOAA EAT AET AAT 1 006i 1T AEO OAOI ¢
6agEil A OAOUagAg O | +AOAEAh OA +iéh ¢mptQ8 $EITE AARA
zorluk ve problemi AOE1 i OOAOGET AAT CcAl1T i1 AGET AA AET AAT 1 AO03q

CEOOAOI AEOMAEQMpc ABADAOCAI AT O6A CEOA OgEal Ogl AOI A
OAAAAET A AAEO AEO OI O0CcOI AT A EEAOEOGET A 13BDOAO ABA Al
eqEAAEI T AE EeET AA AETE OA 1 AT AOE Ackwerdda A'GOA AN A oAl AAG
AOAhOg Oil AAA AT CAITE ¢l ADs A OAEED AAAMGKOIT IAAQEAUN AR
OOE OAgiagea CEOOAOCARAAE OOAROAAAROCEAUADhI ATEOEBUA
AOAOal AAEE EIEHhEEI AO ETAAI AT AAAEOGEO8 | OAhOa Ol Al
AAARAOAUT T ACET h AETE ABAAOEBaEI AAODAOE! AD3a OBEAOCAEDa o
El ENREEAUMAAMAOed hAEI ET AA AAI EOI ATT ERhOEOS

¢8 !'I Ae OA vi1AI

Il OAhOag Ol AT g1 OAI A1 Ai AAgh AT CAITE &1 AOgA OAEED
EAAOI Al UAUI AOE OA OOE OAgliagea CEOOAOCAI AOE AOAO:
AOAOBE ARl EREE OA AOEEI AREIh AEO éAl ghi A COOAO i UA
"0 AAgl Al AAh AETE AAEAAOLEEAAOBGOEGNHEAOE! 41 EQOADal A/
CAOe AETI AhOEOEIT AT AOAhOq OIOBUIIAUOGAGD A AVORAThIOfaUDA AdJA |
EIi CEITE 1 EOAOAOI OAREE AEI GCGEI AO OA Ei 1 Oi Oi i1l UAARAEE A
DOEEIT I T EEOE OA EICEIE Al AT1 AOA UATCETITEE EAOI AE A

% CAI1TE &1 AOsA OAEED RARKDARNT EAORNYAREREEIARGA @i
EOI 1T AT AAET I AEOCAAEOI AO8 di OAT EAUAOagl gl Ai Ui E EgoOi
UAT OgUAT AETE O1 0601 AOh AAhA eégEIi A Oi OAAET AAT AU
EOI T AT g1 AEI AEVBOAARDaé a1 AT 1 AhAAGIA G GAGIRO AEA ARG AEU TER
OAgl asal A AOEEOE AAgl Ai al AA ETAAT ATT AGETET h AQO«
ET1 A1 AOET Al agli AOa OA i1 AAEAIT A AeagOagl AAT ETAITE

AAOAUT 1T AOET &1 AOEI AOal gl O1 00 1 6@AGBI AOHOBDAODOKR D
OOE OAgl gEl AOg EIEhREEOETET OAOPEO AAEI T AUA &Al agh
ET AAT AT AEgET AA AO EI T OAA AAREMNOADICAATUADghiOgiO8sAEOQA
AAET AT AOI ¢OI AO EI A AETE EAOOAGEAUR@I AGEGD O iCAORET AAAA
ETAATATTER T11 AEOAAg08 $ETE AAhRA &gEIi A Ai UAUI AOE
ETAI T EAEGAARI AA AAABI I AO AOI ¢OI AOagl 1 EOAOAOI OA EA
01 p1 61 OA1 AEO 1T1¢O 11 AT AETE UETAITEI1TAOET AEO AAh
AAT EOI ATiT AGEh AOAhO0g0i AUg AEgAO AEO UET AAT ETAITE

3. Hipotezler

T % CAITE el AbOeO 11 AT AAAOGAUTI AOGET AETE AARA &

T %AAOAUT T AO &1 AOEI AOagiag 1T OOA Ai UAUAA EAAOQIIT AI
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T wAAOAUTIT AOET AAPOAOGUITh ATEOEUAOA OA OOO0OAO
AOOOI 1 ADg Aihi E Ai UAUAAAEOS

f EbeveynleEl 11 0i 106 AETE AAhRhA éaEi A OOOOI 1 ADg EI A
AEO EI EhEE OAOAg038

9 % AAOAUT T AOET 1106116 AETE AAhRA eaEi A O0O0OI I AC
i AT 1T 61 EUAGE Ai UAUI AOE AOAOGal AA Al 1 Aiia AEO EI EREE

1  Ebeveynlerinoli OOU AET E AAhA éeaEi A O0O0OOI i A0Gg EI A AA
AEO EIi EhEE OAOAq08 /1 0i 66U AETE AARA eagEi A O0OOO]
Ai UAUI AOE AOAOGaT AA Aii1 Aila AEO EIiEhEE UI EOOOS
9ET OAI

p8 | OAhOg 0l AT g1 -1 AAIE

| OAhOg OIOAhEIRIAEA ETAA AA AAT EOOEI AEgE |1 UAOAR AT
egEIi A OO0OOI 1-ahg EiBAWBMMA OA OOE OAgliagesag CEOOAC
AAT EOTI ATT EROGE8 " O AAgil AT AA AOAhOa Ol AEDI 1T BERAT | Y EDE

O4AO0AT A TTAAIT 1T AOEhRh CcAéei EROA UA AA EAIT AT OAO 11AI1
Al Ael AUAT AOAhOaOi A UAEI Ahagi 1l AOgAg08 ! OAhOgOi AUA

EeETAA OA 11 AOed CEAE AOAT £IRIOKAT KEA AED] HREIEF QR /ATA ¢
CEOOAOEI | AUd | +AOAOAOh ¢mnmwh xxQq8 #OAOxAIll jc¢mpth

AgEI ET ET Eh OOOO0I 61 6 OAUA CEOiIi hl AOET Eh AAI EOI AT Al

i1 AOAE OAT ai 1l Al AUA EIEYT OAgl AAgwgala EEAAAA AOI AE

EI EhREEI AOh AEO AAgEhEAT AAEE AQOOI O1 AEIETI AOE EI

OAEI ET ET AA AEAUAAI g O1T1 0éil AOOOIOORABIAT EE WA ABATEARAN  TAC

EI EhREEI AO GCAOeAE AEO TAAAT Oi10ée EIEhREEOE 11 AOAE
¢8 KAl aghi A ' O0AOD

| OAhROgOi A dOOAT ADI 8AA UADPagiiahbagd8 : EEET OAl K
AAAOAUT T AOAAT AOAhGaiOAURA EAEDFI AT uvpt EEREAAT éA
I OAhOgq O0i A GA@Bpl AGHE 1cArogii AAh d OOAT ADOI 80T - OEi AAOR -
" AUET O AT PAhAh KAEI AEEU OA +AAgEEU EIlI &Al AOET AAI
EUENIABDE 4AAT T p8AA OAOEI T EROEOS
4AATT pd AAOAUT I AOET $AI T COAZEE vUAI T EEI AOET A di

Gruplar f %
Ebeveyn Anne 354 68,9
Baba 160 31,1
9Ah om UAh OA Al 159 30,9
31ttt UAhgl AA 193 37,5
Tp UAh OA iU 162 31,5
Medeni Durum "AEYO 144 28,0
Evli 178 34,6
"ThAT T gh 63 12,3

Dul 129 251
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%g EOEI $000i1 O dl ET EOI 267 51,9
Ortaokul 101 19,6
Lise 49 9,5
-TEOAOOCEOA 97 18,9
Meslek Memur 67 13,0
dhéeE 74 14,4
Emekli 148 28,8
Serbest 86 16,7
%O EAT gl a 87 16,9
d zOE 52 10,1
Gelir Durumu cnnnn 4, Al Oa 107 20,8
2001-3000 TL 117 22,8
3001-4500 TL 177 34,4
Tunp 4, 1001 113 22,0
%wh di A ' EOAAAI gE $ Var 141 27,4
Yok 373 72,6
%wh ' EOAAATl gE $AOARA Yok 373 72,6
2. Derece 41 8,0
3. Derece 78 15,2
Uzaktan 22 4,3
KIi AOE #ET OEUAO +aU 309 60,1
Erkek 205 39,9
KI ABE 9 AR 0-c UAhal AA 131 25,5
49 UAhagl AA 166 32,3
7ot UAhal AA 103 20,0
pp UAR OA iU 114 22,2
+AOAAR 3AUg03 4AE KT AOQOE 198 38,5
¢ +AOAAR 202 39,3
c +AOAAR 75 14,6
1 OA i UAOE 39 7,6
KIGE %l CAT 41 Ol Zihinsel Engel 196 38,1
Otizm 205 39,9
Down Sendrom 76 14,8
$EgAO 37 7,2
“"AREA wil CAI 1T E KIi AC var 108 21,0
Yok 406 79,0
"iT11TE dhi AOAA 37 C Evet 305 59,3
(AUg O 209 40,7
''ET A deE 37 O0OO1 9Ah Evet 136 26,5
Hayg O 378 73,5
KIi AOET A di CET AT T A Evet 163 31,7
(AUg O 351 68,3
Psikolojik Destek Alma Durumu Evet 79 15,4
(AUg O 435 84,6
2AEAAEI EOAOUTTA $Ap Uagl AAT AU 163 31,7
1-¢ Ugl 225 43,8
3t Ual 102 19,8
v Ugl OA i UA 24 4,7
$ET AAOIlygE $1 UA KIE $ET AAO 168 32,7
Dindar 253 49,2
Biraz Dindar 67 13,0
$ETAAO $AgEI 10 1,9
(Eé $ETAAO $ 16 3,1
Toplam 514 514 100
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08 viéei A 1 OAél AOg

c8p8 +EREOAI "EICE &l 0Oi 0

l OAhOgq O AUA EAOal AT 1 AOgl AAI T COAEEE BEALAIGIEAHTAN
01 001 AODAg 08 " OOAAA AET OEUAOhR UAhh AgEOEI AOOOI O C

08¢8 $ETE "AhA KaEIi A 4000i 06 vieAgE

+AOal gl Agl AOgl UIT O OA O©OagEagl Ogiag AOOOI 1 AOAA UE
AOGEET 1 EEI AOA AAR OO @I A EOH B IAPALIhg 0ROTEHE RA OE +1 AT EC
CATEROEOEI AT $ETE "ARA KaEIi A vieAgEST AAT UAOAOI Al
"AhA KagEI A vieAgE EOI 1 AT al i aghbg08 vieAgElT OEU EII
viRgEh 110116 AETE AAhRhA éaEIi A OA 1101 66U AETE AAhA
Al &6 AT UOOOAT 11 O0hi AEOAAgO8 /10106 AETE AAhA éaEIl A
AET E UAI OAOI AR AETE AETihiihAREE EAAODEEAERAA EOA
ET hT OO000OUI OEh hAOOA UI Oi A OA EEREI AOAOAOGa AET E EI
i1 O6hi AEOAAgO8

VBl E , EEAO0O0 OEDPET AA EAUg Ol AT AT EIi eAEOAh EAO3l g
OgEl gEl Al AGHIODOARDIEE OO Aderkaman, 4KA Eoad aUl ABia4in BN adtiren,

1-( EEAEO UAI AT OAe Al AE1 AOET AAT AEOET ET OAOAEE AAEI

AOEOI AGEE 1 OOAT ATl AT AO EAOADPI AT 1 g ED4AD8 Ui BOAECREAAAB

ET 10060 AT UOOA CEOAT AOEEIT I EEI AOET EOI 1 AT gl i A OgE

EAZAAAA AOI AEOAAEO8 4AO0O0ET #0011 AAAE Al £ZA Eé OOOAOI g

UADPag CA&AOQl BREEJd HIADAAANIADQGI AT MFENESEDERT A EUEQAARA G A

hxxxnN "AOOI AOOGSO 4AOCGE | pho BPIEAOER EDEINT AR glAIOEDED EOG
3.3.EbeveynKabul-2 AAT+1 1 OO0T1 viéeAgE

pwXxWP Uagl gl AA 21 ET A0 OACaA GH AA A hA AAROHRA UD A CEAAMBaGTAI AT
AAgAOl AT AEOEIT I AGE Ai AAgUlI A AEOO AiI O EI e AEOGAT OA
i 2T ET AOh pwwywqs8 :AIiATT A %+!1 2 4AT OEOES6T AAEE CAI EN
El eAgA OAAAOMDUIE] BIAIg&OIEIN iA6 AKIOT EEOA po 1 AAAA AAEA
Al AT AO EI 6AE2A%AKAORODI HARDBAGESG 11 AOAE AAIlI AT AgO
2003).

Ebeveyn Kabul2 AAT7 +1 1 00T 1 vieAgET ET xo [ AAAAT EEk OUOT
hAET E AOI O1 1 AEOAAg 08 "20A AeTAHTaihQ ONAIA voh AsARRAR GBI T EHA AECH O A
vi e AEOAT AT AA AAETI AT DOAT a1l Ui EGAE 111 AGg AAAOA
Ai UAUETET AEO 1 EAAAO Ai hi E 1 lyé @an@hddeleBlegBolmu A OI AE(
EAZAAAAT AO EéeET DOATI Ai A OEAI AT EAIT AT EAO UAI AT Al g
Al 6006 jo DPOAT qh OEEEAEO UAI AT Al g0O AAgEI & 1
DOAT 1T AT A UAPal ACAHADRAAT ANl o®DOIBAT} TEADAT qh OAAUAT A
Al 60006 j ¢ POAT qh OEEé AEO UAI AT AT o000 AAgEI 6 |op
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AAOADI ATT AEOAAg 08 wAAOAUT w+2vr+h ATTA OA AAAAIL A
objektif IAOAE AAgAOI AT AEOAEEI AOE AEO EU AEI AEOEI EI éAq
AU POAT EOA wd6AOO8 vieAgET 41 OEEAGUA eAOEOEOE !'1
Al UATT AT AT AO EOA %OEI AT OAOA¥Mgd A4 WIADAIHE a0 @8 DAT
e AOOEI I Eh OA UAEI AhgE omn i1 EAAA comdAAT AEAUI A &A]
UADPal iah CAeAOI EE OA Ci OATEOI EE &Al aghi Al AOal AA Ci
(Khaleque ve Rohner, 202, 2015).

343$ADOAOGUITh 'TEOGEUAOA OA 300A0 vieAgE j$!3vQq

| OAhOgq Ol AUA EAOal AT AAAOGAUT T AOET AAPOAOGUIThH Al
, T OEATTA OA 1T O0EATTA jpwwuvq OAOAAE3T AAT CAIT EhOEOEI
uyarlama0g UADPagl AT $APOAOGUIThHh ''TEOEUAOA OA 300A0 vi

DOEET I AOGOEE EUAI T EEI AOE AhAsaAA OAOEI T EhOEOS
$APOAOGUITh 'TEOEUAOA OA 300A0 vieAgEBTET j$! 3v
CAeAOI EE OA Cci OATEOhRBE ¢AREBDHLAOAAANKRDPAI RA AAEI Al
Al Ol 1 AO AOAOGaTl AAEE EICEI AhEI EAOOAU3l AOal gl h AAPO
OO0O0OAO EGET 8wyx jbreanmpq OA Eil eAgET Ai OiTBEABPEEE 8w

e Al ghi AGg 11 AOAE UADPgh OUOI OA AUg 00 AAEAE CAeAOl
#01 1T AAAE 'l £AA Eé -@OD e likiBEA EA ODIAOAIOROT BXACOE OA A
Ol b1 Al ET OA1 AOGUIT 11 A0y EDARAAREER OBDEA E1€3vBIOGAOI gi
Ai 0i1Ti EeéET 8ywh AAPOAOUITh AT EOEUAOA OA OOOAO

AGI 011 OROOO8 vieAE Al O AiUOOI AOaial EAOAEOE | $Af
i1 ORI AEOAAZ OB

38u8 (AUAO -Ai1OIEUAGE vieAsE j(-vQ

(AUAO [ AITOIEUAGER EERETET EAAAI ET AAEE EAUAO:
AAgAl I AGE OA OAEOAO UARAI A RhAT Oa OO 01 OA AEIA
ARGEROEOAT AUARAE 111 AOR ECEME MEDWACKE GBA 1 AG AR G 450K T AREA
i AiTOTEUAOGE Ai UAUI AOETE El &1 AE EGE] 1 UOAT jcmpaoq
Ci OATEOI EE &Al ahi AGa UADPal ATR SEATAOR %iiilOR , AC
MemnuniyeOE vi 6 AgE j 4EA 3AOEOEAAOEI T xEOE , EAA 3AAI A
EcAOAT AAR EAAAAAA] 11 0ROOd OOAE &i & UETIUIA EA
(i EATT Al AEOBR O(AUAOGal AAT [ AiT O Of 6M AGEE (AL ARA A
6$i 1 UAUA UAT EAAT CAI OAUAEIh EAUAOal AA 1 AOAAAUOA E
EEAAAT ET EAT AEI AOETA TA EAAAO OUOD OUi Ahasala ERA.
ARAGEI & OA OAAT A CEEAONCAHDAOAREREAAABEDB AEO DAOAI /
"1 A CEOA 1 OOAlI Ai Al al xB8UA UAEI ARi AOGa EAUAOG 1 AQT
i AiTOTEUAGET ET AiROigi 1A ERAOAO AOI AEOAAEOS

18 6AO0EI AOET 4ipiAliAGa OA 11AlEU
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vi 6 AET AO GAIUa®I TADA aEOEE EOOOI EUIETA AAROOODI I ¢
OAOEI AOET Oi Pl AT 1 AOGal A CAGEI T EROEO8 vUAI AgEOE] ¢
AOAR OOl AT al Al Asl Adag Al 1AOal i ah0gosi AOARDBDEN AEA C
6AOEI AO Ui U Ui UA OiDIiATTah0ad8 SAEA OF1 OAEE ARAI
171 AUAT jAIR EAITahh AEOGEE Ail AOO®IEAGAR & OAREA @I Ad
OAOEI A0 Ei Al Al AOAE AEI CEDAUBOAT HOBA QR 4 A gl 360/AE 106K € #
AEOET AE AEI I TiTA EIEREET OAOEIAOIA EICEIE AllAIlI
AAoalail Adan AAAOAUT I AOET Al Cal Al Al AOal al AAlI EOI /
Al al i qifedfEish O AOAGal AAEE EIEREEI AOET OADPOAI I AOg .

UAOAOI AT gl 1 ah0g08
"Oi ¢cOi AO 6A 4A00ahi A
p8 $ETE "AhA KgEi AUA di EREET " Oi ¢cO1 AO
AAAT T ¢8 S$ETE "AhRhA KaEi A vieAgEI A di EREET /[ OOAI A

$AEREAT T AOD N M SD
/10110 AEKEEP Ah 514 13,40 2,938
/1060 66U $ETE "AhA 514 12,43 2,586

4AATT ¢B8AAEE OAOEI AOA CEOARABAABROAAR 11 ADET O3 AEE E"

O1 AA OAIi MHE Eodh tAn UiAdMddp qN 3$Echwoypqgn 11 060 606U A
yinA OAi hi Eé Ai UAUAA AARA eaEi A OOOAOAEEI AOE EOI

vpeQqs8 " O AAgil AT AAh AOAhROg Ol AT gl h AT CAITE eélA
OAEED 11 AAAEI AOg hAEI ETI AAEE EEDHEIOABE g Al lgc@ODTADIT g h
EAT AET1 AOET E OAET AAO6 OA Oeéel E AET AAOG6 11 AOAE Al Cal
AAgAOlI AOE OAihi Ed Ai UAUAA EOI 1 AT guUIT O 111 A1 AbDg Al
AAAOGAUT T AOCET &1 o011 OADT AR POEGAT | EBEqQADBODRAEAAEI
Oi OAT AOET ET EEE Uai OAUA AAEA AU jpxvq 11 AOsd AA
AAgAOI AOGE EOITATT A EIT OO0 AA AAOGOAgAR cCci el AT AEOI
hAETI ET AA AEITGE@8 Al BOAEEI UEEET OA1 AT CAITE &1 AOQEI /
AOOOI 1 ADgl g ETAAI AUAT 1 ECATEE jc¢mpwq@h ATCAIITE éi
AT 1 Al AEOA OA EAAOI AOIi AEOA cieii BE eAEOEEIW&KOET Eh
Al Cal AAgEi AOgia OA AEO OAEAAOA EEOEUAe AOUAOEI AOa
OAEED &1 AOEI AOagil AT T AT AOETET AAOOAE EEOEUA&iI AOg ¢
AOAh Oa Oi AGal AAR AT T Al AKERAT ADD\adli Aq EG Al ANETAD AKED Gl AR OA
i AT AOE AARAOOAsA EEOEUAe AOUAOEI AOagiagh EAUAOI AOal
CEOAEEI AOET E OAOPEO AOIiEh OA AT CAIITE e&i AOEI ADal A
i1 A0gO GITANAGINMOg 08 +AAABDES ER ADEEE EQIEOOD OAEAAOQI |
el AOE OAEEAE AT 1T AI AOET AETE AARA eé&gEi A Ai UAUI A
EAOaili gi Agl AOgl 11010 AETE AAhA &3EIUA AKII EABIARGETRA
Ai UAUI AOGET AA AA OucodOi Ai A O1 1 O0OAOGagT AA AT T Aila Ai UA
AEOAUI AOA EAT AA AAAOAUIT I AOET A EeéElT AA AOI O1 AGEI AC
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AAEA UAUCal OA Ol Ahal ARAEATEICH EA EGDA ACGEA EEA AN EiEA TEA CEEY 1 Ag
Eiil AUl AhOaOakah CAI EROEOEAE OA Cieél Al AEOEAE AEO A

2.EbeveynKabul-2 AO vi eAgET A di EREET " Oi ¢OI AO
Tablo3. Kabul2 AOT +1 1 O0iI 1 vieAgET A di EREET |/ OOAI AT A $Ag A
N M SD
Kabul-Red 514 86,96 8,052
4AATT oB80A EUAOI AT AT  AODI ¢ &etkanthol \CIEORMNE 6A MR ADIT d

Al UAUA A REA AMAOOAT g h ME WROGE | jAAEER QrDE3 §Ephntueq UAT E
OAAAAOGI A OOOOI 0T A OAEEPAUE ADENI AOAT CEIOI E T AEADE O A
61 AOEI AOagl g EAAODI T AT AEEI AOE hAEI ET AAEE EEDPI OAU A
ATCAITE &1 AOEI ADagiag EAADI 11 EOAOGal AA 1T OOA -Ai UAUA/
Loeff ve Shahak(2006), UEEET OAT AT CAI T E &1 AOEI AOagl AAAOAUTIT AC
61 AOEI AOgl g OAAAAAAAAGET AAT ET OEOOEI AOala AAIEOO
61 AOe 1T O1 bl 01 61 EOOAI 1 AOgl A OUAI AUAAAGARAEAMRI 1 E
CEOiIi hiTAAT EAUT AEI AT Agwag EEAAA AAEI T EROEO8 ! ECAI
AAAOGAUT I AOET &1 AOEI ADaila EAAOI AhAi AOGal AA Ui O1 OEI
6 Al ahOaEl AOal g AAI EOI Al EhhA OBRAIEA OE MAEIAT AGTITAEA Uil AN
Aihi1TAi E1 AOETE AEOAOI gh6g08

-1 EAI EUAA UADPagl AT AAUg AOAhOGaOf Al AOAA AT CAIITE
ADOOI 6T AAT AT1 AUg OOeil O1I OE OA PEhI AT 1 agE AOUAOEI AC
61 AOEI AOgT A EAOhag OAEAI T i1 Oidh @ATARI AWah &d KR JEN AD
OAAAAOOEE]I AOEh &1 AOEI AOgT A AAEAOEAT EAT AE1 AOET E
AOAh Og 0i A1 AOAA EOA AT CAI T E &A AiDg@ili00 EMEAD I O RGAIT H&Al
AAT EOTI ATT EROEO j 9Ai Aéh ¢mppnN 93l AgUh c¢nnmwd8 9ADa

el AOgO EAAOI OAUA OAAAET AA AOEEIE T1AOgO GEOI I AE
Of OUAT AAOOAKE G\ WIARLE AMPDAOal AAAg08 viAAO OA 'i1 AU
AT CATTE el AGesA OAEED T1 AT AAAOAUTIT AOET e1 AOEI AOagl

ebeveynlerden birinin kabukFOA O Ai UAUET ET AA RDOBRHA Qi AEANGRB A DO ARMAA
AOl cO1l AT i ghb0gq08 " Al gEéqbiagl jcmpwqh AT CAITE &1 AOQE
Ol OUAT AAOOAE Ai UAUE AOGOEEOEIT A EIEhREET AOAhOag0i AOg
AAOGOAE Ai UAUE UEARDAI AKEeAhOiedAO®D Ui EOAI AEgE OAOD
-1 EAT EUAA AT CAITTE AAAOGAUTIT AOGETET AETE OATOAUA
OAAAET A AOEEOET A EI EREET Al gOOAAT AEO AOAhOg Ol AU/
cnmen +AQ@AGEUGTNcquE) +AOAOAhh c¢mpyqh AAAOAUTIT AOEI]
EAAOI T AT T AUE EiIl1 AUl AhOagOgAg OA 1106116 UETAA AEO
AAAOGAUT T AOA DOT £ZAOUIT T Al OA O1 OUAT AAOOGAE OAgl Al -
kaylt AET AO AEEEAOA Al gii Al gh AEO Oi OUAT AAOOAE AOA
EEUI AOI AOET AA AA AAAOGAUT T AOET AETE OA 1 AT AGE bi OA
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OA AAOOAEI AUEAE &Al ahi Al AO aWAD 41 1AM AsOMikdbdodydE | E IAIED
OAgl goeagl g OI OAI Ol AGE EeéET CAOAEIE 11 AGsO O1 60011 A
08 $APOAOGUITHh 'TEOEUAOAh 300A0 OA (AUAO -AiT O
4AATT 18 $APOAOGUITh 'TEOEUAOAh 300AO0 OAlerf AUAO - Al
$AsEREAT T AOD N M SD
Depresyon 514 27,51 3,877
Anksiyete 514 26,23 3,816
Stres 514 28,89 3,808
471 DT Al vieAE 514 82,63 8,345
Hayat Memnuniyeti 514 12,39 5,191
4AATT 1860A EUAOI AT AT AOGI ¢cOI AO ET AAT AT AEgET AA
Hayat Memnuniyetivi e AeEST AA AADPOAOUI T MAI761 (Bde)) S6HI7AA OAI h

AT EOEUAOA AI O AT UOOOT AA OAi RiES j-Ecofico jphwxan
j chmtan 3$Eohynwqn Oi DI Al EI &6 AE )ASDSS348)ive BHad1 AA O,
i AT OTEUAGE AI O AiUOGOOTI AA OAiRiE6 j-Epchow jchrty
CEOI 1 1 AEOAAEODS

| OAROa Ol AUA EAOGal Al AT CAITE &1 AOEI AOA OAEED AAZ
OA OOOAO AAI EODENADEESUAOADAEL DI BAAOE Al UAUEI A O,

EAOAEAOI An AO EI1TOAAEE EEDI OAUI AOEI EqOi AT Al g
AAAOGAUT T AOET AADPOAOGUITh AT EOEUAOAR OOOAO OA EAUA
UAUGCaT AQET A UAOI O1 AGeO UATE GCATAI 1 OO0OAI Al AT al AE

Al AT UAUal AAh AT CATTE e1 AOEI AOagl AAAOGAUTIT AOET ET DO

CAOe AEI AhOEOEI AT AAUg EAOhal Ah OAMIAAITY ADEA FED g EIAAICA

AAPDOAOGUIT OA Oi OOOOUI 6E Ai UAUI AOGETETh T1T OI Al CAIE
Ui EOAE 11 AOeO AOI O1T 1 OhOOO j} AEUBHh S$AEET OAER +AEIEI
Phillips, Oliver ve Carroll, 2008; Gualnick, Hammond, Neville ve Conor, 2008; Hayes ve Watson,

¢gnmpon (EI 1T OA 21 O0Ah ¢nnwn ,1 OAIT-BAOAODesDAN7AGREAQA
OA %OAAT R cmmpn &aOAOR cnmnmdgs %l CAI 1 E el AGE OAEEA
"0 AOOOI AAAOGAUTIT AO OAOAEal AAT O1T 1T AAROAAA 1 UITOI ¢

Al Cal ATAAEI EO8 . EOAEEI AT CAITE el AOEI AOagl AAAOGAL
AOEEI AT AmgEpjn@QT €01 1 EE AT CAtetinth elieveynloribih Aed didikseA AE g 1 (

OAgol asal A EAI AA DOEET I T EEE @iAgicaemu AN UBAECEA OA TGGAAC
UAOGEhOEOI ATETh ATTATET DOEEIITTEEE OgEgl Oag Ai UAUE
EEE &1 AOEAEBO&EAA cRAWGANI E 111 AUAT &1 AOEI AOI A EAOha

11T AOesO AEI AEOWM, POEE).OEO | 9AT AT EA
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18 +1 OAT AOUITT ''TATEUETA di EREET " 01 cOil AO
4AATT uv8 +1 OAI AOUIT 'TAITEUE 3110eé1 AOgq
Olumlu  Olumsuz Kabul Depresyon Anksiyete Stres Toplam Hayat
$ETE $EIT E Red v 1 & A Memnuniyeti
KaEi AKgEIl A
olumlu Dini r 1 -,036 -,107* ,065 ,002 -,065 ,001 -,028
"ARA KakE 411 ,015 144 ,968 ,141 ,980 ,522
aEN 514 514 514 514 514 514 514
olumsuz Dini 1 ,073 128 ,037 ,015 ,083 -,077
" ARA KakP ,098 ,004 ,405 ,727 ,059 ,081
aEN 514 514 514 514 514 514
r 1 -,049 ,011 -,065 -,048 -081
Kabul-Red p ,266 ,810 ,143 282 ,067
N 514 514 514 514 514
r 1 ,313" 427+ 802 -,041
Depresyon p ,000 ,000 ,000 ,358
N 514 514 514 514
r 1 ,127* 660" ,001
Anksiyete p ,004 ,000 977
N 514 514 514
r 1 , 713" ,030
Stres p ,000 ,492
N 514 514
DASO o ! o
41 Bl Al v N 514
Hayat r !
Memnuni yeti ﬁ
*p<,05 **p<,01
$SAGEREATT AO AOAOGa ET OAT AOGUITT AO ETAAI AT AEgET AAL
EIA TACAOEZ UETITi AT1Aila EIEhREEOETET 11 AOGeO UATI

tutumunun AUAT Agean AAPOAOUITh ATEOEUAOARh OOOAO OA E
i11 AAgesag AAT EOI ATTEROEO8 /1 0i OOU AETE AAhRA &gEIl A
EIl EREEOCETET 11 AOeOh UATE 1101 00U AEDEy Adhm AATeQEU AO.
OA EAUAO 1T AITO1EUAGE EI A AT1Ailag EIEREEOETET A(
EEDI OAUI AOET AT o001 ATl Agog AT 1 Ahgl i AEOAA3OS

51 Ahgl AT O1 1 0el AO AAgl Ai g1 AAh 1101106 AETE AAh/
61 AOEOgaTl a EAADOT AAOOAT ahi ADalal AO0OOOawa OEUI AT AAE
AOUAOGEI AOg 1101106 0660601 OA AAOOAT ghl AOg AAAOGAUIT I .
AAOAUT ET Al CAOAE &0 ADIgIOABAADEAEEDEE AEhADOFEI Al EI
Al s OOAAT AOAhOGgOi A EIT 10006 AAEI T ATl EROA AAR AETE E
el AOE1 AOagl gl AOOOI BT O ATT AT A OA EAAOITTATIT A ETTCZC
AOAhOa 0 Al AOagl AOI CORADABOAAEARS UADODEEEUBH 1T | ¢cmpr
AET A1 AGEUIT A QAOeAEIAﬁOEOAEﬂE AOAhOgOi A O110ei1 ADg
01 0cOl AT A Oi OAAE T AOEAAOQGET AA éTzOTiOzOTOT AETE AO

UAhAAQEEADAT A OOEE]I AOER &1 AOEI AOal gl Q 1ETE AT 1/
AAROOOAOGE]I AOah AETE AAhA &gEI A OAOUI AOaglT A ETAITA
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CEOI A AT cCAi 1T E AEOAUI AOET AEI Al AwkEwierh buiChdmud E1 Ah OF
AT 1T AT 1 AT AgOi Ah AeagEl ATl A OA EAAOITATT AAA AETE EAOGO
OA AETE OUCOIlI Ai Al AOAAT UAOAOI AT AgEl AOah AETE ETAI
AARA &qEl AAA 11 Of 1 @eg G EOAIADEIEAIEIT EEH OEAME O1 A

/1 61 66U AETE AAhA egEi A OOOOI 1 AOal gl AAPOAOUITI
1101 OOU AETE AAhA eaEIi A O0000I 6 AQIAG gl EEA A AMBEGAGUIEE

AOUCOOAI TPDOEET | 1 EEE HOIEAIEA 10X @EON GMEIEA UEEE OF 00T 1 A
CEAE 11 AUl AOg UARAUAT ET OAT1 AOAA AAEA €T E 11 01 0C
CEUI ATT EhOEO jpitiypd@h IcAinwAUpip niET AAT AT AEg EdinkAh AADC
OA AETE AAHhA egEi Al gl ETAITE AEO EAUTAE 11 AOgOh

EAUOA Ul Oi Ah EhRAEOI EgE GCEAE 1101106 AETE AAhA &gEI
OAEED 11 AOg0O GCEOOAOEI I EAOBDABUT OT AREAARADEEERADDADA

AETE AAhRA &gEIl A UET OAi 1 AOETE EOIIT AT ATT AOAA AADPO/
(Klaassen, McDonald ve James, 2006, 11Zarakeshwar ve Pargament (2001, 24-260), engelli

el AOE]I AOal EAEINAICAOET AA OROPEO AOI AE 1 UAOA CAO&AREIT
AETE AAhRA egEIi A OOOOI 61 61 AAEA Aihi E Ai UAUAA OO0/
AAPOAOGUITh AT EOEUAOA OA Ui EOGAE OOOAO AnciAUE EIT A
AOEAAAKh]I AOal al jpwwuvg UAPOgEIi AOg AEO AOAhOa0i AAA
cieli AEO AAOOAE EAUT Agag 11 AOsOh AOA AOIATETh A
OAEAOI AOgAg EUAI T EgA OAEED 11 A0sO OAOPEO AAEI T ERO

DET E AAhA égEi Ah EEhETET Ul Ol OEI AO EAOhagOal AA

UAhAT AT cieéeliegi AETE OEOiIi Al1AOR AT1Aih EOGUOOHh E
OAZEAOAT O1 AOT A AT 1T AIT AT AgOi AGg OA Adahield OAEA GIEA

EOCI T ATi AOGaAagO j 0AOCAT AT Oh pwwxn 771001 ATT OA O0AOEN
AARhA egEi A OOOAOAEEI AOETE OAgl AT T AOgh AETET 11 0OI
j'117 OA 6AOCATTAAI T ADAT tAug8EVUAET RERAAT 1 EQETI AEIE
OA OOEOA1T AEI AnhAT1 AOET A 11 20U AAAT EAPOAil1la AEO E
0AOGCAI AT Oh ¢mppQg8 ! OAhOgOf Al AOh AEgAO AETE COODI /
yal g0 11 AOAE AAEA Ui EOAE 1T OAT AA EOI 1 AT AgEl AOgl A EI
, TAxAT OEAT h pwwwq -1 O01i1TAT1AOaT AETE AAhA &gEIA O

EAT AA AahOAl j AE]E OE Oii IAADRIOA OBOBED EU DD DIl IOA BEA A
2008).

i Olii Al AEOAUI AOA 1 AAEI AT AT AAUa AO/Mhilps, O Al AO
cnmmoqh AETE AARA eakiAial AOEEI AOET A AAEO AAOEI a
destekhemA A EaOal CAT |1 g€ EAUi Asa 11 AAEI ARAGEI A ERAOAOD
i AOET 1 EOI Al ADa CEAE OUCOI Al Al Adal AARA &ati AAA
EaOal CATlat EAUT Aoa i1 AOAER EEERAD RGOOROEAT AGEO .
ARAET ETAA U7 0011 AT AT  AETE EsOAOE]I AOETR AEOAUI Aol
AAI EOOEI | AEOAAEOS -1 EAIEUAA AT CAI1EIAO OA AE]I Al A
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Ol Ahagiighn AT CAITE eDAOAA OAEEDP ABAADARNAERIOER Cil
AAUAT AT AagOgi i Ah AAAAT EAAOGEI I AR Ob6eil Oi O AOUI Ad C
OAOPEO AAEI T EROGEO j +01 Ah c¢mmnh ¢mppnN +AOACEUh ¢m
TTEOAAARAREEET A EIi EAI EUAAEE AT CAI T EI AO OA AEI Ai AC

AARhA eagEi A EAUT Agg 11 AO0g0 11CcO001 AAT EAOAEAOI A AE
EEEI AOET A 1 OEAI EEA AEO hAEEI AA Ul ®igll AT A Gl AMUT EAA
AEO Gcie OA AARAOOAE EAUT Aga 11 AOGesO EOOOOOI A AEEEAO

EAOOAT h OUcOlI AT A OA AARAgAOI AOET Ai AAgT A OA EEEI AOE
OA OUCOI AT i1 AbOahl AAICIAAIN IEATORg GIEA A OEA E@IET AT T Ah AAhA ¢
3iT ¢ vi AOEI AO

%l GAT1TE AAAOGAUT T AOETET AETE AARBAG a@DQAOI0 DDA
DOEET I T EEE OAgl gE GCEOOAQORAAAEBT BEEET AARAEBRAEI AOOA
OA DOEET I TEEE OAglagE GCEOOAOGCAI AOE | UAOET AARAEE OI 1 |
AAAOGAUT T AOET AETE AAhA égEIi A OOOOI 1 AOal gl EIGEIE
UAET ARARIE®]I ATi1 AUA eAl ghal i ahbg08

Il OAhOgq Oi AUA dOOAT AOI 801 #&ZAOEI g EI &Al AOGET AAT ¢

AT T AT AOET &1 0110080 11 0h0O0O0OA0gO OAOPEO AAEIT EhOI
AOOOI 1 ADg OA 1 AOI AET ADEOAUA d AROEEAT 1 eEiEg OG § A0 AT A h
OAOEUAI AOET A OAEED 11 AOgOh AT CAITE &1 AOEI AOal g1 A

UAhAI AAgEl AOg OA &1 AOEI AOgUI A EI CEI AT AEETI AOEh &1
devamA OOEgE OA &1 o011 O O1 O1T EUT Al AET AAOi gE AiCal AO
!l OAhOGgOi A Oi 1 OAOT AAh AT CAITTE &1 ADsA OAEED AA}
EOI 1 AT AgEli AOg AZAEAO EAO EEE O0OO0O00OiI 601 AAABBAADE]QEA
Al Cal AOg Ui EOAE 11 AT AAAOGAUT T AOGET AihiE AAGAUAA I
egEl A Oi OAAET AA AETE AAgAOI AOE EOITATT A EIiTOOOT AA
EEQOEUAe AOQOUAODEI A CEhdveynle@EIOORIOABAEIORAABDS Ai 1 AT AgOi Ah
OagEagl Ogi AOglia Ahi A Oi OAAET AA AETE OA 1 AT AOGE AATl 4
AOi O1 AOGEI AOg AOOOIT A AAhA e&gEi A Oi OAAET AA AAEA
AAT ghi AT i gE OA GONENAOA G gl i EYiIIGI 1 Oh ET1 AUI AROag0a !/
AAOAUT T AOET h AT CRAICE E4 i1 DI AMdg 1 Gl RS OAAIOOAD A A
sergiledikleri UAT E &1 AOEiTI AOgl g 1 OOA Ai UAWAAROAWBAIOA DR A E&ET Ac
EAAOI ARAI AOGal AA Ui Oi OEi AO UARAOATI AO AAR Oi OAe |
OEUI AT AAETI EO8 wAAOAUT I AOET AT CAI T E &1 AOEI AOal g EA
OA eAhEOI E MEAEDEORBAEIOABAAOI RAR AOEEOEIT ET AOI O
AAOOAgET ETAIETA OA AETE EITAT e OA Oucohl Al Al AODal
OAgl AAgeg AAgEREI A EhAOAbveydlddd phdieéydndli /e 8osyal @estdk AD OAT /
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OAgl AIlEd @& &Th | AT AOGEUAO OA AEI AE GEAE ETAITE EAUTA
AOAAa 11 AOAE AETE OA 1 AT AOE AAEai OA OAEAAOI EE
bl OAT OEUAT 1 AOETE 1T OOAUA & aEAOgAgEhA CAA (B hAO EEOEIAEMI AC I
CAOAEOEgE AT 1 Ahgl il AEOAAgOS8

AAOAUT 1 AOET h AAPOAOUITh AT EOEUAOAh OOOAO OA E,
AAT EOI ATT EROEO8 '1 AT UAUgT AAh AT GCAITE &1 AOEI AOagl
I10i OOU EGEEOAT EEg AT CAI 1 E &1 AOEI AOagl AAEgi OI OAAE
EAI AA DOEEI I T EEE OAgl ageal A UAOAO OAOAEgE EAAAA A
Ol Ahal AT EAOEIl g O110e1 A0 AEO AERRO ADDEIgEF EIUA ADA
AAgl Ai a1 AAh AT CAITE e1TAOCeO 11 AT AAAOGAUTIT AOET AAD
Ai UAUI AOET ET Oi b1 Oi OAI AAgalal AAEE UAUCallaE OAO
UAT Ogi AGg 11 AOCg0 HhAEIAQIAN 1AE0 IAANEAGIANTOBE O AAA

/10i 10 AETE AAhA egEI A OOOOI O1 O1T OAAAAOI A EIA
11010 AETE AAhA e&gEi A O000I O AOOOgEeA AAAOGAUTI A
11010 AETE AAhA &gEl AIOAI0 OAD EAWAIG hi AAT OO EWARDAER A
EIEREEOETET 111 AAgga AAI EOI ATTEROEO8 /1 01 006U AETE
ATT1 Ailag EIEREEOETET 11 AOsOh AEgAO AI O AT UOOI AOI A

OlumludinibAh A egEi A 00001 A0Og AOOOgEe A AAAOAUIT ET AT GCA
AOOi AGal AAh OAOUTT AT AEO AégEIl Ai Al gl T11AAgea AO
UET Al AOAE 6AhREOIE 110110 AETE AARRA AGEH A0 OBOD | AAiC
AT AAE AET OAOAA&ZalT AAT OO1 01 AT OA AO EAAOI T AT Eh OA
I11 AUAT AEO hAEEI AA Ul O0Oi1 ATi1 AbOgialh AETET 11 Ol
OAOUT T AT EUA AAEI T AOREERAOEUAIRIEREITA OAIOQAI 1CH 1 @A1T AO
i1 00 60U AETE AAhA eaEIi A O0O00OO0iI1 AOg AOOOgEeA AADPOAO
AEO hAEEI AA EOI 1 AT a1 1 AGgilal AA DPOEEIITTEEE OAglaggA
Sond 11 AOAEh AETE AAhA &gEi A OOOOI1 AOaial h AO
AAAOAUT T AOET &OADEDAOYT § ABAIADI OA DOEET I T EEE OAgl
i AEATEUI A 11 AOAE EhiI AAEgE Oi 1 OAOITAAAGI AhETH aAhORo 8
0000i 1 ADgOAD GAA®OEEIIT T EEE OAglaE CEOOAOCAI AOE
CEOil1i1ihOi 08 $ETE EIT AT Agl Ail1AUgO03aUI A AETE AARA
UETT AT AEOI Ah DPOEET | TAEE H BEOOV el | Bgbel AA QEATOXOME HAOITON ¢E Of |
AEO 11 ¢cO 11 AOAE Ehl AOGAA AOI O1 AGgO OAODPEO AAEITERO
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Abstract: ! | OET OCE - al E HolighGlevBldpérQabgely i Ehé context oMuwalAAdi.e., narration

AAT OOAAR O1 O6E1 OEA AT A 1 &£ OEA OAdhttel charaktdras@ @Qilbof Asadb. af O AACAT Ol
&00abo0 AEmi 0008 3ET AA OEA A- OokRIEHRDderstdndidy ofifighGit tHatkidealEAT ET EAO x EC
Asadiyyawas subject to some criticism in the early period, but along withl-Mudawwana the narrations were added

O OEA x1 OEh AOETGCEiIC¢C EO AlT1 OAO O OHABED -Aired Mdmod! A OEOO OE/
significant person in this change and transformationis Asad b-& 00a 08 4EEO EO AAAAOOA EA AAOAOIE
in the works written according to ahl atKifa and then, together with Ibnal-1 a OETI h xOT OA AT xT - al EE
understanding of figh based on ra'y. Therefore, the questions of whether ahl-&i fa had an influence on the

formation of al-AsadiyyaAT A xEAO xAO ! OAA8O Al 1 O&rEi&danhdre ifportatOEA &£l O AGET
questions for our study. In this study, | willtry to explore the answers to these questions based on the historical

record and some similarities betweeral-Mudawwanaand al-A4.

Keywords:- a1 EEh 1&OAA ORBA) GH i 1hA E8f#Asadiyyaal-Mudawwana

Introduction

al-Asadiyyaand al-MudawwanaA OA x1 OEO x OEOOAT AAAT OAET ¢ O - a3
(1T xAOAOR OEA OOUI A T £ AT OE x1 OEO ATMueARGTHS isi AOAE
AAAAOOA -alEE j A8 pxwTyx wangofth®a Ablalh@dihaAdudlike AbT A T £

AT AEA | A8 punfxoexah EA AAI EOAOAA EEO |1 AAOOOAOG i A

began to spread with the transmission of thévluwaAAih the second half of the second century AH.
(1T xAOAOh EO EO ARADBIiaKA/$2) Basihte@dtedih the jikisbrudehce of Iraq,
AT A xAlT OAA O xOEOA -al EE60O0 EOOEOPOOAAT AA ET OEA
wentto Egyptand asked lbnall a OEiI | A8 pwpTynmeq OEA NOAOOEIT O AOA
@WaNh AT A A xdl-Bskdiyyawas producddOThen Sd 11 j A8 ctnfapvtq OD.
Asadiyyathrough his al-Mudawwaneh | AEET ¢ OT i A AAAEOEI 1 080

To find out whether these claims are true or not, some determinations will be made based on
both historical records and similarities in the texts. Although there are some studies on Asad's life,

there is no work on his main work,al-Asadiyya The main reason for this is that this work has not

* | would like to thank Prof. Christopher Melchert for his important contribution by reading the article and Mehmet

Kurhan for checking the text.
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reached the present day. However, it is possible to make some obsereas based on the information

in the history books, some passages narrated fronal-Asadiyya and its second version,al-

Mudawwanss 4 EAOAZ OAh OEEO OOOAU xEIT 1 ATOETT | OAAG

characteristics of al-Asadiyya and finally the relationship between al-Ad, al-Asadiyya,and al-

Mudawwana In this way, some information will be gained about the style and nature af-Asadiyya

even though it has not yet reached the present day, and the impact of this work has had on the

developmA1 O T £ OEA -al EEA OAEITI1 xEI 1T AAAT I A Al AAO EI

1.' OAA A8 &00a060 ,EZA AT A 3AEITAOI U 0AOOITAI EOU
Under this heading, the life of Asad will not be discussed in detail, but his life, scholarly travels,

and scholarly personality will be briefly touched upon. Thus, we get some information about the

environment in which al-Asadiyya his work, was written.

The full name of the author ofal-Asadiyyais Asadb. ak O0a O A8 3ET al 8 (EO 1 EA

AO OMAIA 111 aE8 &AL E'CATOE K] Akdbf theA@b tribes. It is assumed that
he was not an Arab by ethnicity because he was from of the maMk As a matter of fact, it is reported
OEAO ' OAA xAO 1T OECET Al I U-Kre@éai? an® iskamiyEseitlad in d&ran AUOE a A
(Urfa) over time, which is located in presentlay southern Turkey on the Syrian border. Asad was
bornin arranin 142/7593 according to the widespread acceptance and died in 213/828 as a result
of an epidemic or a wound he suffered in a battle in Syracusethithe army sent by the Byzantineg.
7EAT 1 OAA xAO 111U Oxi UAAOO 11 AR EA sy O O 1
iTOAA O 1AUOAxal AAAAOOA 1 £ EGHA GEFHADE ADHGIOU & 010G A 6
1AUOAxal Al Osets hAunidid ah@liddu thérdlfor nine years. Asad relates this event
as follows:
7A 171 OAA O 1AUOAxal @D&h@BEBO ADOBAAT BI OPAUAAI OEAOA &I O £
went to Tunisia and lived there for about nine years. When | wasghteen, | studied alQur'an in Bagradag
Asad listens toMuwaAiom® 1 A A8 : EUa A jaikydisFipless aq fiis dcdefted] £ -
that he was the one who first broughMuwaA Ao Maghrib. Asad says that he first took lessons from
O1 A ABAfter Bethg dstudentofd 1 A A8 : EUaAA A O A xEEI Ah ! OAA A
-AAET A O AAATT A A OOOAA1O 1T £ -al EE EEI OAl £ ET px

2Abi al-Arab,4a AAARRB AT ad ,Beka: /Al &-WithAal-LubnanAn.d., 81.
3 Some scholars cite 140/757, 143760, 144/761, and 145/762 for his date of birth, and there are those who cite 214 for
his date of death (Ab al-Arab,4 AAARR Al ad H AOAN BIBALD O-A A A & D Bdr Asaldnasilik, Maghrib:
Matbaat Fa ala, 19651983, 3: 309; Dhaha#TarAlEal-Islam, (Bashstir Awwad Mar f ed.), Beirut: Gir al-Gharb atslamA
¢nnoh uvd ¢xt1q8 4EAOA AOA Al 61 OET OA xEI Al AEI OkrhMadaEEO AEOOI
IV fAakhba® " am @eirut: Dar al-kutub al- iimiyy a, 1424, 1: 231;Abd Allah b. Mu ammad,Asad b. aFurat wa-dawruhu
fAal- ilm wa-al-dawah, &mi at aFimam Mu ammad b. Sa d, Kulliyyat a-Dawah wa-al-i tisab, n.d., 2122).
4. al REALET O& O IEAamétA QRykawan walfr Aa, Beirut: Dar al-Gharb atlslamA 1994, 1: 254255; Ibn
Khallikan, Wafayat al-ayan, (| 0a® AAa O AAga RdirndEDBOG $
5 |bn al- AdAn, Bughyat alZalab fAtarAtEsalab, (Suhayl Zakgr ed.), Beirut: Dir al-fikr, n.d., 4: 1553.
6- al REN O & 754-255.
7Abl al-Arab, 4 AAARBR AT a8 |, PYECSAaMEGRERIMIqilya bi giyadat al-mujahid Asad b. aFurat, Beirut: Dar al-fikr
al-mu a ir, 1998, 67.
8- al RENG] O/m/: frp
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7EAT 1 OAA AOOEOGAA ET -AAET AR EA xAO 110 EITEOE
According to whatwas reported from him, first, the Medinans, then the Egyptians, and lastly other
people attended Milik's teaching circle. He says that he initially attended classes with the latter, but
xEAT -alEE OAx EEO AT OEOOEAOQI <8 vith thefchyptiarsiAgad's EA  O1
Ox1 AOEAT AON ' EAOEGRE ABS - AGAA AABGA AOOAT AET ¢ OEA |
not enjoy attending the lecture with the Egyptians without his friends, he recited the situation to
-al EE AT A - admBdcattehd thd lectlird with the Egyptians as wefl.It was probably
OEOI OCE OEAOA 1 AAOOOAO OEAO ' OAA ¢i O6 O ETTx -aleE
Pl AUAA A OTT1T A ET 1 OAA2O0 AAPAOOOOA O JARUDPGHh HELG
lectures for a time in Medina. During these lectures, Ibndla OEI AT A 1T OEAO OOOAAT
comfortable asking questions, therefore they encouraged the younger Asad to ask questions instead.
When Asad once again asked hypothetical question®AE AO c¢7EAQO EA888ch - al El
you want this, you must go to Iragq? and in another narration, "If you like ra'y, you should go to
Irag."1t

It can be said that Asad stayed in Medina for a short time and then left for Irag. He probably did
not stay in Medina for more than a year. Several factors may have contributed to Asad's departure

AOi T -AAETA ATA EEO ET OOT AU Oi ) OAN8 -¢edtred atdE OOOh ¢
EUDPI OEAOEAAI EOOEODOOAAT AA &iddiry- (1) SeEdhdlyChd wighéditoA AA T A
CAET A 110 1T /&# ETT x1 AACA ET A OEI OO0 OEi Ah AOO ET -

took a long time because the hadiths were written by his students.(c) Third, he might be a person

inclined to ra'y-centred. (d) Fourth, he may have thought that he had benefited sufficiently from

-al EEoO O1 AROOOAT AET ¢ T &£ ZENE AT A xAT OAA O AAT AE
OEi AhAT AEAS

When Asad went to Irag, he received knowledgelfri | Al AZA2 O AT 1 PATEI T Oh (
A1 91 O0& | A8 pipOT AwA QB EA OA ABAsadjsaysthapatfiss he mio rGis
understand the issues very well because he was not familiar with jurisprudence and the method of
ahl ak+ 1 A withAi®ebhe understood their views4 7 EAT 1 OAA AOOAT AAA ' A1 9
SEAUAaAT A xAO xOEOET C Al xi xEAO ' A1 91 00& OAEA jEI
ET OOA &£ O 'Ar 91 00&A 0 OANOAOGO8 ) O Eddardbecaise®@ADT OOA
was pooris! 1 OET OCE ' OAA Al 1 OET OAA O AOOGAT A 1 A1 91 004
AOT I 3EAUAaT Ah AT A EA x Al O Accddhgto &rfarratiod,|Asad kel A £l O

SEAUAaT A xi O A OAAAE EEI AT A OOATOIiEO Oii A x1OEO

91 aA ), AAOORAAABRE.
0- 31 PEMNR O ©d AuNAADDAAAABRE.
1. al RENGT O /L P56257.
2. 31 PEMNR O ©d Au@AADDAAAABRS.
1BAbI al-Arab,4 AAARRBAT a8 h MOANEEMBIEG &N ® d Au v, MaEARA AN 3, GREH.
4. a1 REMNR O/ IB7.
151 aA ), AJAO0O0RAAABRE.
161 aA ), AAO0ORAAAABRIE.
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SEAUAaT A pi OOAA xAOAO 11 EEO EAAA xEAT EA BAACAT O
This historical anecdote shows a close relationship between the two.

4EA OAAT AGO 1T &£ OEA OAEI T AOO ET )OARN 1T OAO OEA
O1 AAOOOAT AET ¢ T &£ +1 £ZA ZENE AT A OAOOOT O -alEEo0O
- dik, and to make up for it, he goes to Egypt and engages in his jurispruderigdt is reported that
ET pxwfxwuh xEET A |6 OAA xAO ET 3EAUAaT A2O 1 AAOOOA
SEAUAaAT Ao O AAOh xEAOAOPI T-nBEADRAUE sOA BN ORIAIGA OE
OAET 1 AOO AOA OAOU OPOAO xEAT OBSardsiltyh®wahtglo leard EE o O
)y OAN AT A 11T O6A O wcubpO O 1T AOAET -alEEo0O ZAENES8 7E,
situation he sas that the crown prince could help him, and then later he received ten thousand
dirhams from the administrators.20

Almost all historians who deal with the date of Asad's departure for Egypt mention the death
i £ -al EER O EO EO NOT®anddent@EESyPr. Whdid hd dEépse)EGUAtN  E T
ET OOAAA 1T &£ -AAET Ae ) OEETE EA AEI OA OEAO OACEITI
disciples were and Egypt was on his route home from Irag. It is estimated that he stayed in Iraq for
about 6 years. This shows that he was engaged in Iraqgi figh for a long enough time. Some scholars
say that Asad first went to Medina to ask these questions, and when he saw thatlikldied, he went
to Egypt?! but this claim is weak and contradicts many historicahnecdotes. It is also claimed that he
never took lessons from Nlik, but this claim isnot verified by historians.22

Asad was on his way back to Tunisia, completing his ningar scholarly journey in 181/797.23
7EAT EA AOOEOAA AO EEAI EABAOICEI AA: FERAAAAS £ DOABA
judge in Africa in 203/819 (or 204/820).2¢ ( A PAOA&AI Oi AA OEEO AOOwr OI CAOI
Muhammad b.! AA | HHIBBIRITAM | A8 c¢pt1Tycwgs8 ) O Ew@sevBdrk OOAA C
judges at the sameime 25 although there was a serious disagreement between them. It is also said
OEAO OEEO EO OEA EZEOOO AAOA E1 OEA EEOOI OUxsi £ ) Ol
11 OET OCE OEA PATPI A 1T &£ OEA OACEI8l 2x/0EAE AE 1} AlIYDAIY,
l'AA 111 aE A8 &AOOIBE jA8agxABxoE@QTI AT A} A8 pwnTyme
al EEh OEAOA xAOA Al O OET ORI AEA8 AAEGRODNA AE @1 A OE AA A
AT A 1 Ariz, whoQvere appointed judgesat the same time, gave verdicts according to theanafi
OAEITT1 &EO1iT OEI A O1 OEi A8 (1 xAOAOh -alEEEO AAAAI A

between both schools duringtheSd 1 T DAOET Ah A AAAAOA xAO POl EEAE O,

7. a2l REMNR O/ 788,
181 aA ), AJAOORAAABRIE.
9. a1 REMNR O/ IB7.
20. 31 EEMNRT O 1: £59260.
21 |bn Rushd,al-Mugaddimat al-mumahhidat, (Mu ammad HajA )AB&igut: Dar al-Gharb atlslamA 1988, 1: 45.
21 aA ), UAOOKAAA,BE%z%
2 Abr al-Arab,4a AAARB AT ad 1 AMOMKN B143AD O-A A A & B:BE.
2. 3] EI‘EMT O /F1: 755, 269.
51 aA ), AA00RAAAABB®G.
6. a1 BEMNGI O /L 059.
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thal - a2 GhEnd @her hand, the appointmentof b AA1 T j A8 cAd &P cOPRETA AOh
judge shows that the influence of the anafis still continues in this region in the second half of the
third century AH.

During Asad's lifetime, there was a @ OCCI A A& O OEA OEOI T A AAOxAAI
Balata in Sicily, which was a part of Byzantium. When Balata gained a victory against Euphemios, the
1 AOOAO O1ITE OAZEOCA xEOE :EUaAAO '!'11agE A8 ! CEI AA
TunsEA xAO O1 AAO OEA OOI A T &£ OEA ' CEal EAA OOAOAs8s
181/800 from the Abbasid state, it was busy with many rebellions¢ When the conquest of Sicily
AAT A 11 OEA ACAT AAh OEA EAAA 1 fBe SAG AnforténbtélyA A8 ) /
Asad was again at odds with his disciple. While his disciple Sa1 T 1T bl OAA OEA xAOh |
that there should be a war. Asad was appointed commander of the army prepared for the conquest
of Sicily in 212/827. It is reported that Asad was the only person in Africa who was both a judge and
a commander at the same time? This is because when he was appointed commander, he was not
relieved of his duty as gadi, so he performed both duties under his responsibility.

Although there had been several previous attempts by the Muslims, Sicily was not conquered.
Saying thatthetime£l O AT T NOAOGO EAA AT i1 Ah : EUaA OAT O AT AOI U
However, there was an agreement that there would be no war between Sicily and the Maghrib. Since
OEAOA xAO A DPOI Al Al xEOE OEA - 001 Ei larAdhn®digarixddOh EA
an expedition there. Asad set out for Sicily with around ten thousand foot soldiers and nine hundred
cavalrymen3- a1l EEA j A8 tuvofpnepq OAUO OEAOR AT 1T OOAOU OI
in his army 3! Although Asad achieved igat success in this conquest, the conquest of all of Sicily did
not take place until seventyfive years after his death. Nevertheless, he was called the conqueror of

Sicily 32
2. The Formation of al-Asadiyya

Many different names such as aWludawwana, atMudawwanat ati 1 & fAsadiyya, al
- ACad EHAIAEIUUAR + E QMultall aOverd bsedAfdr the figH work written by Asack3
There are many historical records confirming each other regarding the writing of this work. It is
reported that when Asad cameo Egypt; he had works that were written accordingtothe AT A/EA 1 Ax h
and the questions and answers in these works were written according to the figh of ankali £A8 (A
AOEAA OEOAA DPOI T ETAT O AEOAEDPI AO 1 £ - adkEakcor@ing AT Ox A

27 Abd Allah b. Mu ammad,Asad b. aFurat wa-dawruhu fAal- ilm wa-al-dawah, 12-13.

28 Abd Allah b. Mu ammad,Asad b. aFurat wa-dawruhu fAal- ilm wa-al-dawah, 7.

2. 3] pEMNRT O F1: vl

01 aA ), UAO0ORAAABBM®.

. al REMNRT O FlL:orl.

32 Abi al-Arab,4 AAARBAT a8 ,BEOANEUUA

33 |bn Far 1 n, al-DA3j al-mudhhab fmarifat a yan ulamad -rdathhab, (Mu ammad atA madA  AGRigoAar al-tur ath,
n.d., 1: 306; Muammad UlayshMinaWal-jal Ashan\Mukhta2ar Khald, Beirut: Dér al-fikr, 1989, 1: 22; Ibn atKha A, al-IVéa
fAakhbaO ' am,QA1231; DhahaTarAlEal-Islam, 5: 274; Magri Aal-Mugaffa al-kab/, Beirut: Dér al-Gharb atlslamA 2006,
2:37.
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Ol -alEEo0O0 O1 AAOOOAT AET C 1T &£ £ZENE8 4EAU AOA-) AT 7A
1a0EIi 8
I OAA EEOOO Cci AO O )YAT 7AEA AIAA AGBAUQIEE adAE£EELO A OK
A1 Akdasks him to answer the questons T OEAOA AT T EO AAAT OAET ¢ Ol
CEOAO AT OxAOO O1 ' OAAGO NOAOGOETT O AU 1T AOOAOQET ¢ Oc
narration, in other words, he wants him to answer like ahl aKi fa, but lbn Wahb does not accept
such a mehod.3> This is because, at that time, the ra‘gentred understanding of figh was not a
i AOET A xEOE xEEAE OEA -alEEEO xAOA OAOU ZAI EI EAOE
NOAOOEI T 68 ! £#O0AO ! OEEAAS8O AT OxAOOhA I'A0 AMAEARGE OROEdE)A
AT OxAOOh c¢4EAOA AOA T U OEAxOe8 ! OAA CAOO AT cOU Al
' AvWAT AZAh AT A UT O OAU OEAO EO i® TPETETTe ATA T AA
When he didn't get the answers from Ibn Wahb and Ashhab, henttolbnal-1 a OEi AT A AOEA
him some questions, and Ibn al a OEI AT OxAOAA EEO NOAOGOEIT O AT A
intention. Thus, as a result of the efforts of Asad and Ibnala OET h  OHRART AEOARGAO xOOE 11 -
jurisprudence is produced.Since Asad arrived in Egypt in 179/795 and left in 181/797, it is assumed
that this workshop, known asal-Asadiyyaand consisting of sixty books (chapters), was completed in
two years37 Assad said the following statements about the writing odil-Asadiyya

10 TECEOh 11 OEA PACA AAIT T AA RNOT AAN j ETTOAEEIT QR ) xIi 01 A
understanding of figh, and in the morning | would ask Ibn al a OET AAT 606 OEAI 8 311 AGEI AO x
disagree and argue about the extrapolation gkhrAE q ET - al EEo O OEAx8 %EOEAO ) x1 01 A

he would agree with mine38

10 EO ETTxIh ET OEA AENRATAIEABO Al A OAI iAD OIORATET @ O .

EAAEBA] AEAKBRAERE EO AT 11118 10ACOEIMGWAOIIIHOOA]T I U
Eis88c Al A coAOAdAUO EAEass8sch EsAdswhiBhiviasEt@E | 1 A1 1 U
AAOAA 11 OEAATABAOOEI ARAGOOA AEOAI A AT A OEA EIl & Of

can be seen fom the above narration, Asad would bring these questions into a form in accordance
xEQOE -alEEoO O1 AAOOOAT AET ¢ T & amENE EAO OERACHEG OAIEA C
guestions inal-Mudawwana, the second version o&l-Asadiyya are generally sructured in the form

m nom

of questions and answers and are written in the style of "ara'ayt law...", "ara'ayt in...", and "ara'ayt
EAEag888c OO0ODPDPI 000 OEA dMuddwwahathatthhssundived toktheiprestrh O A Al
day,lbnatl a OEi AERDEGBAD BREOOAOAO -ail EEoO OEAXAITIA OOAEA OOAGEA
in accordance with his understanding of fiq$o He says "'masan® O [ ET - al-E@xA AODAS DA A

34 DhahabATarAlEal-Islam, 5: 274.

351 aA ), UAO0ORAAABRI297.

- a1 RPEMNGT O& ©d Ao pAADDAAAABRE.

- al PEAGT O& ©d Ao p AADDRAAAABRE. In some of my previous works, the year 182/797 was

i ATOGETTAA AO OEA AAOGA 1T &£ | OAA2 O OAOOQIASWI OAAQCRABGEDR, ARAEaEGEBOD |
9ET OAI OAT 1 UOghi AT g1 wAkAyd+AUNWAE) AOFE AT dearaphiBod mdidaRic

Law and Hadh Sources in the Third Century A,Ksermany: Grin Verlag, 2021, 32

81 aA ) MAOORAAABRY.
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in so many places, saying that he has not heard anything from him directly, andith | AEAO EOOET /
based on other issues or expresses his own opinion directly.

Before Asad left Egypt, the Egyptians demanded thalk-Asadiyyabe copied from him, although
he did not accept this at first, he allowed them to copgl-Asadiyyaas a result othe pressuresi® When
Asad is aboutto leave, Ibnal a OEI CEOAO EEI A OAI OAAT A T AEAAO AT A
Africa, sell it, buy parchment with the money, copy the books and send them to n#&From all this
information, it appears that evenlbn al-1 a OET EEI OAl £ Al AaGAsddiyy§anti thd A AT |
Egyptians copied the raw version of the book.

It is reported that Ashhab'sal-Mudawwanawas prepared on the basis of a copy ai-Asadiyye
but that he disagreed with Ibn alQasim on some pints.42 Also, when Asad prepared to return to his
hometown, Ibnatl a OEi CAOA EEIi OEA 11 0AO0 EA EAA OAEAT EI
uir & AT OxAOO EOI i OEI A O OEIi A xEAT i U TETAY xAO
lecture) if you find anything in it that contradicts the answer | have given, drop my answef3'Based
on this narration, it is understood that Ibn at1 a OETI EAA Ol 1T A EOOOAO ji AdGadl
lecture circle and gave them to Asad.

When Asad returned to his lsmetown, he began to give lessons. Asad's disciples like Ba 1
come and listen toal-Asadiyyafrom him. However, when Asad seesthatSh1 1 EAO OOAOOAA
the book, he does not like it and does not read the rest of the workto $a1 T 8 #1 1 OfABaB OET ¢ O
did not want to give a copy of this book to the Egyptians, it can be said that he did not want to lose
this privilege or that he was in a sort of jealousy. It is reported that SA 1 T | AEAO A AAAI
someone to get the rest of the work as well, anthis person attends Asad's lecture and listens to the

AEADOAO 1 fqadrk Asad tdkeés ik swedr that he will not giveittoSht T h AOO AAODI

1]

this, this person goes and gives that partto Sh1 18 )1 OEED ©ABAEARAI- OEA Al
Asadyya“ltis also reportedthatSal 1 T AEA 11 QA)#ké pardoktAeOqgagndand left this

chapter as it was imal-Asadiyya Evaluating these two pieces of information together, one can assume

that this part was not in the copy thatSal 1 T btédkdikiatl a OEIi h ANTA TORA®ExRM OE

“0- al REM OAEL L op NA 1RUAOOGAAAABRS.

a- 31 REMR O /F1: PB2.

21 3aA ) AMAOORAAABRE.

1 aA ), TagA Al AR a,_Q:ESH Original expression: ) ) ) o )
¢ UOe GDHa U b A0qah. (B 2% - A0 b ik Odydns Lew H331 (EAEEAEN & TTadA

4“4- al B Eddl O /L op2.
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part from al-Asadiyya perhaps after Asad's death. In this case, the above story would be fabricated
tojustifyhowSal 1T T AOAET AA OEEO AEADOAOS

While Asad was teachingil-Asadiyyaand some works on anafi EOOE ODOOAAT AA ET 1.
Sal 11T xAT O O wCcUDPO ETlal-Asafiyyatd Ibn aldliasd EB O AAGTAAN HORBA x EA
remained in Egypt for three years, brought with him the letter that Ibnall a OET x OT OA O1 | OA
returning to Qayrawan in 191 AH. Irthe letter, lonatl a OEI OANOAOOO OEAO ! OAA i
to his text comparingal-AsadiyyawithSa1 1 1 20 O x1 OEh AT A AAI AT A0 OEAO ' O
Sal1 120 xiI OE8 " OO ' OAA OAEOOAA OI AT O AAAAOOA
Sal 11T xAO E%He alfobéidvédBhiathdwas involved in the creation of this work as much
aslbnatl aOEi xAO0O8 4EEO xAO AAAAOOA EA EAA pPOHHDAOAA |
jurisprudence. Ibn at1 a OEI AT OxAOAA OEAEWNGAOOEINEBD AROLEAMANOAL
cAAl acEe Ol EEO xI OAO OEAO OAAAEAA EEinh AOO ET EO
AT OxAOAA xEOE OEA 1 AOET A 1 £ (nfefekck)OThdtefofe,ANgad GaldA OET T Q
reproachfully about lbnatl a OET h xEI OAEA OEADI EAOOKI OEA AT EDER/
lbna-1aOEi h AT Ui d xAT O T A O AAATATT xEAO x4 Al OE
In another narration, Asad said, "Shall | submit my books to the books of the person who sva
educated by me?7 and firmly rejected this suggestion.

)y O EO OAEA OEAO ! OAA 1 A £ anafEsénool edasé&Ehk felCidsEtédi |
bylbnatl a OEl o0 T £A£A08 Y1 11U TPETEITh EI xAOA@but ! OA
he developed the knowledge of figh by benefiting from all these schools. The fact that both were
ET OEi AOGAT U EZATEIEAO xEOE (EEau AT A OEAT ) OANE
O1 AAOOOAT AET ¢c8 101 h -al EEA Odiei iad @ MedEnarOfigh OAA A
understanding; on the contrary, he expressed his figh understanding by using both schoéls.

Al A
AT

4EAOAE OAh xA OET OI A AA AAOAEOI xEOE OEA OAAT O
AT A EOOOAA A KADAA udke@OE apdhde to lbnall a OEi 00 OANOAOO8
xI OAOh ' OAA pPOT AAAT U AAOGATI T PAA EEO OEI OCEO AAOAA

AT AZA ET 1AUOAxal AT A EOOOAA mEAOxaO AAOGAA 11 Al

hometown, those who belonged to both schools participated in his lecture circle. Moreover, it is
OADPT OOAA OEAO xEAT 1 OAA xAO AOCERIAA £k ADKBD IOEBA OER]
he emphasized the importance of both schools by saying that those who want thkerlife should act
AAAT OAET ¢ OT -alEEoO OEAxh AT A OET OA xET AT O OEE
Presumably, he meant to express that the Iragi understanding of figh is more functional for worldly
practices.

5. a1 BEdNR O /A 783264
61 aA ), AJA00RAAAABRD.
71 aA ), AA00RAA A BRD.
8- al B Eddi O /1L 053

91 aA ), AMAOORAAADHE
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Another anecdote is citedo give an idea ofil-Asadiyyas style. Itis reported that Abd ak+ Ea 1 E N
a-MutaAAAEA j A8 c¢cpnTycuvq OEOE MAdAlldhdduthava broughtudiaA O1 E|
(but) you have abandoned the narrations and the views of the predecessors (salaflsad replies that
the opinions transmitted by the Companions (@a AqQ AT A OEAEO OOAAAOOI OO AC
AAATT A OExaualO &£ O OEA TA@O PAT PI Ah AT A OEA OEET (
them 50 Based on this narration, it is aar that the narrations were either absent or very rare iral-

AsadiyyaAT A EO AEA 11 0 Z£ZEO OEA OOUI A xEOE xEEAE OEA -:
thatSal 1 1 AAAAA TaAMu@a@aBdarid e féck that the narrations were traasmitted by

Sai 11T DOT OA OEA OAIi A DPIEI O8 4EEO EO AAAAOOGA | OAAo
al-MudawwanaandSal 11 OOAT Oi EOOAA OEAOA 1T AOOAOQEI 1T O OEOI O6C

311 A - al EE Bldsadiydbdodtident s Avdten nthe AT AZEA OOUI Ah AT AO 1
any traditons( AAEOEOQh AT A AT 1T OAET O Al OAOusAM and'@&auA OOET T O
Asadrepliedthatlbnail a OETI OOAT O0i EOOAA -al EEoO 1 PETEIT xEOE
not remember exadly because he was a prudent and pious perséaSince lbnall a OETI AT OxAO0O (
questions raised in the fighofthe AT AZEA OAEIT T 1 h EO EO 110 Pi OOEAI A G
on many issues. Indeed, if one compares-A3 and MuwaAABe will find that al-Ad is very advanced
in terms of the issues it contains. WhenSa 1 T x AT O O wcubpO AT A -DOABAT OAA
ACAET h DPOT AAAT U ET 1T OAAO O1 AIEI ET AOGA Owmk®A AOEO
were removed from the text52 In fact, it should be noted that there are not many words iral-
Mudawwanathat express such suspicion.

The main reasons for the loss ddl-Asadiyyas fame:

1. atAsadiyyax A O x O E O O A icenirdd.linthek Word®, férédwere no narrations in this
x] OE xEEAE xAO xOEOOAT ET OEA @ Oi T &£ NOAOGOEIT O A
not familiar with such a style; they had a haditicentered understanding of figh as ilMuwaAA&8By
adding narrations toal-Mudawwana Sal 1 T B OO O E AkontaheEind AsAdy¥ahtd a form
iTOA OOEOCAAIT A A O -alEEo0O Aii PATEIT OB

2.Sal 1 TabMudawwanawas presentedtolbnail a OEi AO A hl-ASdyWaaAdA OA OE/
his work was a more recent version. This resulted ial-Mudawwanabeing preferred by the- a1 EEE 08

3.5al 11 OAAI AGOEZAZEAA OEA AITER AEAT CAA OIi A AOPA
were not included in al-Asadiyy8 )1 AAAOh EA Al O AAT AEEOAA AEOI I
disciples, such as Ibn Wahb and Ashhab. Although Ibn&h A1 T | A8 wnuwXptneq Al AE]
the things in al-Asadiyyawere changed in Sal 1 T 9 O OOAI EOD& OB it iriot ceak T Al

whether this change is in the answers to the questions or in the things addedby $a1 T h AOO ET |

0. a1 BEME O Od QAo AADDRAAA A B RIS, 306.
511 aA ), JA00RAAABRI.
2 MalikA2 Elled] O &1 O d QAo g AADDAAA A BERID.
53 |bn Khaldi n, TarAh, Beirut: Dar al-fikr, 1988, 1: 569.
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opinion, the changeis largely in the classification and his additions related to narrations and
explanations.

4. Asad, unlke Sa 1 T h xAO 11T 0 A OOOCEAO A 111 xAO0 1T £ OE/
AAAT OAET ¢ O1 OEA (AT AEA OAEIT T 1 Al AtisAipnifiéuit th&AA OfF
Mamarb.Mant Oh T T A T &£ ' OAA2O 1 AAAET ¢ OOOAAT 6O6h AAAAI A

I OAAG O AABCHOAMODARNAAOAS AxAARAT 1 A Tadfi &kolrs bf hd AET C
times4- al EEA OAUO iheEmEEIN A OEAxAOANEO j1 &£ +1 A EOOEO
-ANAEOA j A8 cown¥dAnAnEA OAED I OE AG OO0 B O©MAtHoAgh dohe | OAA E
scholars claimed that he completely abandoned the 3k Aschool and joined the anafAschool due

to the incident he experienced with lbnall a OEi h EA AT 1 OET OAA O 1 AOOAOQA
and made selections from the scholarly accumulation of both schools.

Likewise, some scholars attributed the firsal-Mudawwanato lbn al-1 & CsEbiut it is difficult
to say that this is true. Because according to this idea, lonhla OEI EAA OOAE x1 OE AT /
and listened to this book from him. Of course, there were some notes written by lbn-ala OEI E1

-al EEGO 1 AAOOOA AEOAIT A Icher txiheigdestidnk, Out diverGits yletdsi AU E
highly unlikely that Ibn al-1 a OEi x Ol OA OOAE A xI OE8 /1 OEA Ail10O
writing of al-Asadiyyaand al-Mudawwanaand the attribution of the first al-Mudawwanato Asad
cause us toview this claim with caution 8 Probably, since the answers iral-Asadiyyamostly belong

tolbnalFl aOEi h OEEO AITE EO Ai 01 AOOOEAOOAA O EEI 8
3. The Relationship of al-Mudawwana and al-Asadiyya

The work that has survived today under the name aodl-Mudawwana is considered to be the
second version ofal-Asadiyya Therefore, the real owner of the questions in the form of "qultu” ial-
MudawwanaE © ! OAA A8 &00aldh AT A OEA 1 x1 ADadbeH ©EAT AA Ok
sinceSal 1T OAOOAIWEO® bAatDEEGET A A O1AsAHe startedlhis book with
cNal Air BA AT A OEA Ei POAOGOEIN TE & EA O AMOEMARM GFEMRO NEOAR OOA
1a0EI xET CAOA OEA AT OxAOO0O8 )O EO EI OAOAabdETI ¢ OEA
in the creation of the work, is not mentioned even once iml-Mudawwana Sal 1 1 Al AIOOE FEAA
Asadiyyaagain, removed some issues, and added hadiths and narrations, but he died before he could
correct (ta A) the entire work. For that reason, Sani T 2 O x| O Eal-Nu@awwadal wa'A A
mukhtaliZ.6° This is because it is believed that he died before he could classify some parts and some
topics remained as they were irMuhtali/a (al-Asadiyya]18 &1 O A @Al bl Ah EO- EO Al A
gismah" (distribution of goods) is a chapter that Sd 1 T 1T AOA O e AQadVEAC AMI GAO8NOT O

54 Abi al-Arab,4 AAAQB AT a8 hH AOARNEVDHROOGAAA A BBE

55 Malik A2 E Wekl O 4F1: PB4,

56 A N A E Odinmad-bA mad.AVdan atO AN BO A IAE ODADEOB aPwwph ¢ox8

57 Sezgin, FuadTarAh al-turath al- arabA &mi at aFimam Mu ammad b. Sa d, 1991, 3: 922.

58 |bn Khallikan, Wafayat al-ayan, 3: 181.

59 |bn Khallikan, Wafayat al-ayan, 3: 181.

601 aA ), 4AO0ORAAA A B:RI; SezgirTarkh al-turath al- arabA 3: 143.

611 &A ),alFhanbhat al-mustanbafa ala al-kutub a-Mudawwana waal-mukhtalif, (Mu ammad atWath/y ed.), Beirut:
Dar Ibn azm, 2011, 3: 1919
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someone and says: "There are some mistakes in the boak-(Mudawwang because Sal 1 T AEA 11 O
Al OOAAO OEA ANADODOGA Y AGOBOXEAODETT 1 £iCcl OAAQH8] REDOAE
1 aA ) (0./44/1149) says elsewhere that Sal 1 T AT OOAAOAA Oi i A T &£# OEA E
issues as follows:

Sal 11 Al OOAAOGAA OI 1T A 1T £ éamiknhtaita \Salliyyy. Dtisds Gecaude@dsawBhadl A E T

some of the pants in al-Asadiyyawere wrong. We have mentioned some amended points in the chapter of

the shufa and so orf3

10O EO AOGEAAT O &EOIT 1 GE A hdtbAHe Galidl-AsddQyai® idsthAnd And 1 &
could identify which points Sal 1 T  x AO A E Adl pQitidd Giém oltifrédm time to time. lbn
Rushd (d. 520/1126) also says about a subject, "It was like this @-AsadiyyaSal 1 T AT OOAAOAA |

al-Mudawwana"™4 3 Ei ET1 AOIl Uh NAUOAAAT AABAT ARO #&#OAKk a#sBAAs O |
OOA x a anlthAr a O EsFutidermore, in hisworkal-" A U a Fal-taAM& 1bn Rushd gives many
NOT OAGET T O xEOE OE®RAAIxhis Dibrdatidh & befirfetpietdd td nieAniaial-
Asadiyyawas in circulation until the sixth century AH. Although it is claimed thatlbnal 8 OETl o 0 AOO0O/
was the effect ofal-Asadiyyas uncirculation,’ it is an important detail that al-Asadiyyawas in the
hands of scholarseven in the fifth and sixth centuries. Moreoveral-Asadiyyawas summarized in
Egypt by Muammad Abda AEAT | A8 couTypyc qhEATAD |:AMU Ac dArsT gl TAYAQ hA
IsafN-"AMONA j Agl)@duv RuuEGdE8 AOAT | AEAO N &IMOKAEE InT O EOT |
two places’2

Moreover, it is noted that according to the scholarsl-Asadiyyacontains some errors because
Asad compiled the questions he prepared by focusing on the figh onaf® &1 O AGAIT DI Ah +E
*OT AA j A8 xxo7¥poxAgAOABDC Gaudvwiahawisibd &edepted by the
-al EEA OAET 1T AOO A1 AnaEWispiidencd At re@sBnigiveh for thisEe®Ein the
ATTE EO OEA ZAAO OEAO ! OAA A8 & énafafiGh3aho RaprdiygeA A OE A
(d. 728/1328) also explains that the originalal-Mudawwanawas based on Iragquestions, which led
lbnal-1 a OEI O1T 1 AAT O x AOA 7 Adthetexadilefmeiontdin thiicdntdxt E O O O A ¢

EO OEA NOAOOEpeisdn cobrpefikilldsol| AOEIORAE % ET 1  D)AO@ERMOOET T j N

62 KarafADhakhAa, Beirut: Dar al-Gharb atlslamA 1994, 7: 235,
631 aA ), dldanbhat, 3: 1920, 3 3
64 |bn Rushd,al-Bayan wa-al-taWa (Mu ammad HajA )ABEidut: Dar al-Gharb atlslamA 1988, 10: 455.

65) AT 1| AAL AAQAaARAR AU xUasaa0 1-aOFAx ART A T ET QHAWCERemn: | ET Al
DaratGharb at) Ol a i A% 17§, 489,44694, 6: 211, 343, 8: 528, 5 N
66) AT | AAL A AQUAMalAIRA R A B0 xRN 220 T-aOAAx ART A 1 ET  H A DG DarET Al

al-Gharb al) Ol a | A% 30p, awldh

671 AUOA ala IAA Ix,R:E3@8, 5: 158.

68 |bn Abd alBarr,al-+ a /EA AEA-- ABREaddk Maktahal E Usx AAAOEAR pwynh pd ogws8

69 lbn Rushd,al-Bayan wa-al-taWA, 5: 455, 7: 402, 403, 8: 186, 11: 92.

0. a1 BEddh O/FLLc g p NA 1 RAUAOORA A A BRI

11 aA ), 4UA00RAAABRI300.

72 |bn Ruhsd,al-- O N A A AaErhuanéhhidat, 2: 462.

73 Khalhal-* OT akPatvwuAViAshatWal-mukhtagar li-Ibn al-3ajib, Maghrib: Markaznajeebawaih, 20080 ¢, ¢tuv8 ! UOgAA
1 aA ), dFfanbhat, 1: 232, 3: 1582, 3: 1919,

74 lbn Taymiyya,Majmi al-fatawa, 20: 327.
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EEied 4EA ET £ Oi AOCEN i1 adudavinaria & O
OET OCEORh Al OET OCE -alEEEO Al 11
also included n the text because of the questions prepared by Asad.

OADEDE 6 OARIGA EADE !
O E hliMAdakwariawes OE A x 8

It is believed thatal-AsadiyyaAT 1 OEOOO 1T £ OEA NOAOOEIT T O 1T AGAET A
AOPAAEAT T U &£OTiI OEA ATTEO I &£ 3EAUAaT A8 " OO0 xEEAE
clear, pobably because the proper names of the books were not available at that time. However, it is
very likely that Asad took into accounel-Adh 3 EAUAaT Ao O AZEOOO AT A O11 O1 ET1
I'1 OTh 3EAUAaAT AoO x1 OEh xEDBDRAE RAO £NOI O0kcGA BNAE AE M
A4d. However, since we do not have the original version ail-Asadiyya we cannot determine how
OEIi EIl AO EO EO Oi OEA NOAOOEIT O ET 3EAUAal AoO ATITE
version,al-Mudawwana. If we compareal-Adh 3 EAUAaT A2 O 11 00 £OT AAITAIOGOAI
al-Mudawwana we come to the following conclusion:

p8 )O xEIl AA OAAT OEAO AT OE x1 OEO AOA & oOi 01 A
ONal Ad AT A DRBOAGERAOARAQSEI )T AGEET ¢ OEA NOAOGOGEIT O EO
L' Ar 91 O1 A1TAGEAhAaMEdaWwWAnathd person asking the questionis Asad or Sh 1 T h
and the person answeringislbnall a OEi 8 ) O EO Al Ol DPla®ubdetsiBsudBl O x OE
a style, although there are no real questions. However, as far as we can see, almost all-of
Mudawwanais formulated in the form of question and answer, while more than half cl-Ad is not
in the form of questions and answers. M. T UT OE Al a1+ 5§ QAR Olhlres tHatdl-A3 was
AEOOO xOEOOAT ET OEA i Oi 1T&£ NOAOGOEIT AT A AT OxAO
into a direct statement?é Accepting this claim as true, it is possible that Asad followed hisyd¢, taking
into account the first version ofal-Ad. Or, given the fact that one part ddl-Ad has questions and the
other a direct explanation, Asad preferred to write the work in one single stg (question and answer
style).

2. If someone comparesl-Mudawwands andal-Ad's questions in a separate study, he is likely
to discover many similarities. In fact, in a previous study in which | examined the chapter of
¢ | OO aAsdm al-Ad and al-Mudawwanafor a different purpose, | found that some questions
occur in both works with close words?? For example:

al-Mudawwana A4

-

75 |bn al-® OA/A/‘@&i-1@10,6"3/31E_Op(}a,utusa‘el-i(bwiyy’g\]zoo_s,3: 164. o _
FZEOAARBEBRG aXa cAHGED &by NN YRPOIMAAHRALA GAE KA
6" | U7 OBWAIAGT h OEAI | AAc RBAATABRATHER h+IEOAA I BOAOET ET 4A1 g0ai g OA &g
)y OOAT AOl ¢ /1 AAE 9AUal Agl gEh ¢nnmwh ppph ppch ppus
7Kog ET BDERT S$ET AT dOI Al ( OEOEh $d BOATARDIE] ARA 2 RBQ AU 4 TAIAEDag h ¢ m
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